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NOTES AND STUDIES 


I 
LE DE LAZARO DE POTAMIUS. 


Nous sommes redevables 4 Potamius, évéque d’Olisipo (Lisbonne) 
en Lusitanie vers le milieu du tv® siécle,' de quelques pages de latin 
qui sont parmi les plus curieuses de l’ancienne littérature chrétienne, 
d’un mauvais goiit, d’une obscurité et aussi d’une fatuité qui n’ont pas 
été souvent égalées. Ce vieil auteur espagnol, étrange personnage s’il 
en fut, accuse jusqu’a la difformité le tempérament de sa race. A ce 
point de vue du moins, il mérite d’étre lu, s’il est vrai qu’il faut un effort 
peu ordinaire pour le comprendre. 

Potamius, dont le catalogue de saint Jérémé n’a pas retenu le nom, 
s'est vanté d’avoir eu des succés littéraires.? Il n’est pas impossible 
qu'il ait laissé une ceuvre assez considérable. De celle-ci nous pouvons 
juger présentement par quatre écrits, d’un style pareil et vraiment 
inimitable, sauvés du naufrage grace 4 des préte-noms illustres. Ce sont : 

une courte lettre 4 saint Athanase, qui fait partie d’un vaste dossier 
composé par les Lucifériens d’Espagne vers la fin du tv® siécle et ot 
domine le nom de l’évéque d’Alexandrie; * 


* On pourra trouver les éléments d’une notice historique sur Potamius dans la 
Revue Bénédictine xxx, 1913, 257-263. Depuis lors j'ai remarqué, non sans quelque 
étonnement, un fragment de lettre de saint Athanase ‘ad Potamium episcopum’, 
rapporté par Alcuin dans son Liber contra haeresim Felicis de 794 (c. 61: cf. P. L. 
t. ci 113). Ce morceau, qui s’était conservé vraisemblablement en Espagne et dont 
il n’y a aucune raison de suspecter l’authenticité, permettrait d’ajouter un ou deux 
traits a l’esquisse. 

2 C’est ainsi que j'interpréte le début du traité De substantia patris et filii: ‘Soleo 
fratres, ut ipsi dicitis et ego non nescio, secreta legis intrare, medullas dogmatis 
haurire, uiscerum uenas adtingere et interna parabolarum membra palpare.’ Ces 
paroles déplaisantes sont d’un homme qui n’est pas seulement content de lui-méme, 
mais content des autres, 

3 Epistula Potami ad Athanasium episcopum : texte publié par Dom Luc d’Achery, 
Spicilegium ii 1657 (et 1681), p. 366 (réédition de la Barre, iii, 1723, p. 299 3q-); 
repris par les Ballerini, Sancti Zenonis episcopi Ver is ser » 1739, Appendix, 
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un traité plus étendu, et qui devra étre édité convenablement quelque 
jour, ‘sur la substance du Pére et du Fils’: piéce égarée dans une 
série de lettres de saint Jéréme ;* 

deux brefs discours, l’un sur le martyre d’Isaie, l’autre sur la résurrec- 
tion de Lazare, conservés ensemble dans la collection des sermons de 
Zénon de Vérone.? 

Ces quatre morceaux sont d’une époque ot ’évéque de Lisbonne 
demeurait fidéle 4 Yorthodoxie. Il semble qu’il faille leur assigner 
comme limites extrémes les années 343 et 353.° 

Une remarque qui, je crois, n’a pas encore été faite me fournit 


l'occasion de proposer un nouveau texte du De Lazaro. 
* " * 

Pp. 302 sq. (de la, dans Gallandi, Bibliotheca veterum patrum v, 1769, p. 99, et dans la 
Patrologie latine de Migne, t. viii 1416-1418). L’article cité de la Revue Bénédictine, 
p. 263-285, présente une nouvelle dition de la lettre d’aprés une dizaine de manu- 
scrits, et un trop long commentaire sur son authenticité, la collection qui nous l’a 
transmise, la teneur et le sens de son titre traditionnel, enfin sur sa date et son 
occasion, 

1 ‘ Epistola beati Iheronimi de substantia patris ac filii et spiritus sancti’ : imprimé 
pour la premiére fois par le P. Guillermo Antolin, bibliothécaire de l’Escurial, 
d’aprés un manuscrit de cette bibliothéque (cf. Opsisculos desconocidos de san 
Jeronimo, Madrid, 1909, p. 10-24 [extrait de la Revista de Archivos, Bibliothecas 
y Museos xii, 1908, p. 207]). Les droits de Potamius sur cet opuscule ne sauraient 
faire l'objet du moindre doute pour quiconque place en regard le texte de la lettre 
a saint Athanase ; c’est méme le principal intérét de cette derniére composition, 
cf. Revue Bénédictine xxix, 1912, p. 278 sq., et xxx, 1913, p. 268 sq.— Sur la 
collection des lettres de saint Jéréme a I’Escurial, cf. 1b. 1912, p. 274 ss. 

2 De Lazaro et De martyrio Esaiae prophetae: édition princeps, Venise 1508 ; 
nouvelle édition (détestable), Vérone 1586 (d’oi le texte de la Maxima, Lyon 1677, 
t. iii, p. 381 ss.) ; voir sur ces volumes la thése d’A, Bigelmair, Zeno von Verona, 
Minster 1904, p. 8 ss, — Edition critique des Ballerini (comme ci-dessus, Appendix, 
p. 297 8S.) reproduite par Gallandi, t. v, p. 96 ss., et par Migne, P. L. t. viii, 
1411 ss, C’est le mérite des fréres Ballerini d’avoir identifié auteur des deux 
tractatus, s’ils se sont mépris sur le sens de la lettre 4 saint Athanase; cf. leur 
préface a PAppendice, p. 294-296 (P. L. t. xi 531 sq.). 

3 Potamius est mort vers la fin de 357 en revenant de Sirmium, d’aprés une 
donnée du Libellus Precum qui parait solide (éd. Guenther, CSEL, xxxv, 1895, 
p. 17, 1. 23 ss.: nm. 32). L’empereur Constance a pu le gagner 4 l’arianisme en 351 
au plus tot, en 353 au plus tard. Evéque de Lisbonne, il lest devenu aprés 
Sardique (343); il ne I’a peut-étre été qu’en 345 ou 347. J’estime que l’Epistola ad 
Athanasium, laquelle peut seule recevoir directement une date approximative, est 
soit de 350, soit— moins probablement — de 352. Mais l’opuscule sur le consub- 
stantiel est presque nécessairement contemporain de la lettre. De plus, a bien 
entendre la premiére phrase de l’opuscule, celui-ci a été précédé d’autres publica- 
tions, discours ou lettres. En résumé, si l’on tient @ préciser, toute la carriére de 
Potamius tourne autour de l'année 350. II se trouve étre 4 ce compte, puisque 
rien ne nous a été conservé de Hosius, le plus ancien écrivain espagnol dont nous 
ayons des compositions en prose (le poéte Juvencus est en effet son ain¢), L’activité 
littéraire de Grégoire d’Elvire appartient plutét a la période suivante. . 
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Obligé par les Pélagiens, qui s’en prévalaient, de défendre le nom 
déja célébre de saint Jean Chrysostome, saint Augustin en 421 argu- 
mente ainsi contre son habile adversaire Julien d’Eclane au sujet du 
péché d’origine :' 


Audi iam, Iuliane, quid etiam Ioannes cum ceteris catholicis 
doctoribus dicat. 

Ad Olympiam scribens: Quando enim Adam peccauit, inquit, tllud 
grande peccatum et omne genus hominum in commune damnauit, de 
moerore poenas luebat. 

Item de resuscitatione Lazari: //ebat Christus, inquit, cur usgue 
ad hoc mortalitas deliguisset ut excussa de perennitatibus inferos 
adamaret. Flebat Christus quod eos qui immortales esse poterant dia- 
bolus fecit esse mortales. 

Quid dici posset expressius ? Quid ad ista respondes ? 

Si Adam grandi peccato suo omne genus humanum in commune 
damnauit, numquid nisi damnatus paruulus nascitur? Et per quem 
nisi per Christum ab ista damnatione liberatur ? 

Si et in Lazaro dicitur excussa de perennitatibus mortalitas inferos 
adamasse, quis mortalium non ad istam culpam casumque pertineat, 
quo cecidit primus homo de uitae perennitate quam si non peccaret 
acceperat? Si diabolus omnes qui immortales esse poterant fecit 
esse mortales, unde etiam paruuli moriuntur, si obnoxii peccato primi 
illius hominis non sunt? Numquid ergo nisi per eum in quo omnes 
uiuificabuntur, etiam paruuli de regno mortis eruuntur ? 


1 Contra Iulianum, \. i, c. vi, n. 24 (P. L. t. xliv, 656 sq.). Une partie de 
argument reparait en 429-430 dans l’ultime ouvrage du docteur d’Hippone, I’ Opus 
imperfectum contra Iulianum, 1. vi, ¢. vii (P. L. t. xlv, 1512 sq.) : 


Audi Ioannem Constantinopolitanum excellentis gloriae sacerdotem, 

‘Peccauit, inquit, Adam illud grande peccatum et omne genus hominum in 
commune damnauit.’ 

Audi etiam in Lazari resuscitatione quid dicat, ut intelligas etiam. corporis 
mortem de illo grandi uenisse peccato, 

‘Flebat, inquit, Christus quod eos qui immortales esse potuerunt diaboius fecit 
esse mortales.’ 

Vbi, obsecro te, diabolus omnes homines fecit esse mortales, nisi in illo cui 
praeuaricationis inflixit tam grande peccatum, quo ex paradisi beatitudine in 
tantam miseriam quam uidemus atque sentimus genus proiceretur humanum? 


De cette nouvelle référence au De Lazaro on est en droit de conclure: premiére- 
ment, que Julien, dans sa derniére réponse, n’avait pas récusé l’autorité mise en 
avant par saint Augustin; secondement, qu'il avait jugé préférable de ne pas 
discuter les termes de la citation. Il est fort possible aussi que Julien ait eu 
lui-méme entre les mains un exemplaire de la collection latine qui comprenait le 
De Lazaro, mais c’est ce qu’on ne saurait poser en fait 4 partir d’un simple 
argumentum ex silentio.—Le passage de la lettre 4 Olympias revient encore 
d'autres fois dans l’ Opus imperfectum contra Iulianum, non pas celui du De Lazaro; 
c’est une erreur sans portée des éditeurs qui fait passer l’un pour l’autre au |. i, 
c. lii (P. L. ib. 1075). 


U2 
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La premitre citation est tirée de la 3° lettre 4 Olympias et n’a pas 
& étre discutée. Le second texte, attribué par saint Augustin 4 saint 
Jean Chrysostome, se rencontre en effet dans une collection latine 
d’homélies de Chrysostome et, tout comme Il’indique saint Augustin, 
dans une homélie intitulée De Lazaro resuscitato. Seulement, si surpre- 
nant que cela puisse paraitre au premier abord, cette homélie n’est pas 
une production de Chrysostome ni méme une piéce apocryphe quel- 
conque traduite du grec, mais une composition purement latine, le 
discours méme —variantes 4 part — que la collection des sermons de 
Zénon nous a conservé et dont Potamius est l’auteur. Sur ce fait, il 
ne saurait y avoir le moindre doute. Potamius, dans un développement 
ott éclate son outrecuidance, s’est lui-méme désigné : 


Qualis illic eras, Christe Iesu? ... Heu me, quid interrogo quem 
tunc uidere non merui? Nunc tamen quis quantusue sis pietate 
cognoui. Ecce inter haec Iesus Christus saluator humani generis 
fleuisse narratur. Age age Potami, seruus dei uiui, si aliquid prae- 
uales, de lacrimis domini uel pauca narrato." 


Sauf le mot /ofami naturellement, on retrouve tout le passage dans 
’homélie du Pseudo-Chrysostome. Le texte de celle-ci est d’ailleurs 
écourté notablement dans la premitre partie, mais il présente ensuite 
plusieurs phrases omises dans la collection de Zénon, si bien que nous 
possédons deux traditions paralltles qui se complétent l’une l’autre de 
la maniére la plus heureuse. 

. * * 

Voici en bref, et tout bien pesé, comment on peut se représenter la 
petite aventure littéraire du De Lazaro. 

1. La piéce, en compagnie du morceau sur le martyre d’Isaie, a da 
faire son chemin d’Espagne en Italie — trés probablement par l’Afrique” 
— avant la fin du tv® sitcle. Peut-étre ne portait-elle déja plus le nom 
de son véritable auteur. 

2. Diminuée des détails horribles sur le cadavre de Lazare en putré- 
faction et des phrases enchevétrées sur le composé humain,’ elle a été 
incluse, au cours de la deuxitme décade du vé siécle, en méme temps 
que plusieurs autres compositions latines, dans une collection d’homélies 


1 Voir ci-dessous 1. 77, 78-82 de I’édition. C’est ce passage méme que les 
Ballerini ont proprement découvert et qui leur a permis de tirer de l’oubli la 
personnalité de Potamius (cf. P. L. t. xi 531). 

3 Mon idée est, pour parler nettement, que les deux discours sur la résurrection 
de Lazare et sur le martyre d'Isaie ont été apportés de Maurétanie en Italie, vers 
360, par Zénon qui fut évéque de Vérone, autant qu’on peut voir, de 362 a 371 ou 
372. Sur Vorigine et la carri¢re de Zénon, cf. A. Bigelmair, op. cit. p. 51 ss., 
55 8s. 

§ Voir ci-dessous |. 4-7, 7-9, 10-18, 22-51 de I’édition. 
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portant le nom de Chrysostome qu’un Pélagien, Anien de Célada 
(Celenna en Campanie ?), venait de traduire du grec. Cette collection 
pouvait dés lors comprendre la plupart des articles qui la composent 
dans nos manuscrits: une quarantaine d’homélies dont la moitié 
4 peine appartiennent réellement 4 Chrysostome.’ Rien n’indique, 
dailleurs, que l'interpolation cache quelque dessein hérétique. 

3. Saint Augustin, forcé par la controverse de disputer aux partisans 
des idées nouvelles le patronage de Chrysostome, s’est procuré avant 
421 un exemplaire de la collection latine récemment interpolée en 
Italie et lui a fait des emprunts. Ila été ainsi amené a produire sous 
le nom du patriarche de Constantinople un passage de l’auteur espagnol. 

4. Au début du moyen Age, 4 Vérone, le texte premier du De Zazaro 
servit, avec le morceau sur Isaie, 4 compléter le recueil des discours de 
Zénon. Les deux pitces, vraisemblablement, avaient été retrouvées 
parmi les esquisses et fragments laissés par Zénon?; du méme lot fai- 
saient partie plusieurs /vacfatus de saint Hilaire sur les Psaumes et des 
discours de saint Basile traduits par Rufin.s Le tout fut rassemblé et 
paré du nom de l’évéque de Vérone. 

‘A ce point s’arréte la part inévitable de la conjecture. On n’a plus 
qu’a enregistrer des faits tout nus, faciles 4 observer. Je poursuis ce 
résumé de la question. 

5. Le recueil supplémenté des sermons de Zénon appartient en 
propre & l’Eglise de Vérone. Le seul manuscrit qu’on en ait signalé 
en dehors d’Italie * est un volume de I’ glise de Reims, présenté pro- 
bablement & Hincmar par un des prédécesseurs de l’infortuné Rathier, 
jaloux comme celui-ci de procurer des admirateurs au vieil évéque. 
Les premiers éditeurs de Zénon au commencement du xvi® siécle, 
acceptant les yeux fermés la tradition véronaise, ne s’apergurent pas de 
Yerreur commise au sujet du De Lazaro. Celle-ci ne fut découverte 


1 Voir la note additionnelle et documentaire Sur /a collection des 38 homélies latines 
de saint Jean Chrysostome. J’ai réuni sous ce chef tout un ensemble d’indications 
qui eussent trop embarrassé le présent exposé. 

2 A. Bigelmair, of. cit., p. 34, a conjecturé de la teneur traditionnelle d’un des 
tractatus que la collection de Zénon avait été d’abord formée vers le milieu du 
v* siécle. Je ne sais trop si son raisonnement est bien solide. Ce qui est sfir, c'est 
que le premier éditeur s'est trouvé en face d’une foule de textes de toute nature et 
de toutes dimensions qui provenaient ensemble, dans un beau désordre, de I’héritage 
littéraire laissé par Zénon, et qu’il a tenté de classer. En fait, ce qui revient en 
droit 4 Potamius, a saint Hilaire et 4 saint Basile constitue dans les manuscrits une 
sorte de série supplémentaire : sermons 31 & 41 du 2° livre. 

3 Cf. Revue Bénédictine xxx, p. 267, notes 3 et 4. 

4 Sur ce manuscrit, désigné plus loin par la lettre R, cf. Ballerini, Praefatio, 
P. L, t. xi. 14 ss. ; A. Bigelmair, op. ait., p. 14 s.; V. Lazarini, Scuola calligrafica 
veronese del secolo ix, 1904, p. 5. Les notes liturgiques certifient ?origine véronaise 
du volume. 
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que par les fréres Ballerini en 1739. Potamius faisait enfin sa rentrée 
& découvert dans le monde littéraire. 

6. Cependant, dés les débuts de l’imprimerie, la recension abrégée 
avait été publiée, en méme temps que toute la collection des homélies 
latines de Chrysostome.’ Celle-ci n’avait pas cessé d’étre lue et copiée 
pendant le moyen 4ge. On en retrouve les divers éléments, mais 
dispersés, sous la rubrique uniforme ‘ incerto interprete ’, dans les innom- 
brables éditions latines des ceuvres de saint Jean Chrysostome qui se 
succédérent 4 Bale, & Venise, 4 Paris, jusqu’au moment oii les éditions 
grecques de Saville (1612) et de Fronton du Duc (1609-1624) dépossé- 
dérent 4 peu prés complétement l’ancienne tradition latine. Par un 
curieux retour des choses, cette dernitre n’est plus guére abordable de 
nos jours. Il est presque superflu d’ajouter que les anciens érudits 
n’ont pas démélé Videntité de lauteur responsable de l’homélie De 
Lazaro resuscitato. es plus avisés se contentent de déclarer la piéce 
suspecte. Sixte de Sienne a pourtant eu l’idée de la revendiquer pour 
saint Pierre Chrysologue.? Combefis avait bien remarqué le fait de la 
double tradition latine ; mais, satisfait de trouver le texte véronais plus 
complet, c’est celui-ci qu’il a imprimé sans sourciller sous le nom Zénon, 
& cété d’autres homélies de saint Jean Chrysostome sur la péricope de 
Lazare.* 

7. Des études récentes ont commencé de faire la lumiére sur la col- 
lection latine des homélies de Chrysostome. On a montré quelle 
comprenait cing sermons de saint Jér6me.* Un autre morceau, comme 
je le ferai voir prochainement, a été composé apparemment 4 Rome, 
dans la premitre moiti¢é du tv® sitcle, par un nommé Pontius Maximus.°* 
Il reste encore 4 identifier quelques piéces qui paraissent étre latines.® 
Pour toutes celles qui correspondent 4 des originaux grecs, on tend pré- 
sentement 4 faire honneur de la version &4 Anien de Célada. J’espére 
du moins, aprés ce qui vient d’étre dit, qu’on ne songera plus 4 regarder 
le De Lazaro cité par saint Augustin comme une rédaction du méme 
Anien.’ Il est trop clair désormais que les droits de Potamius sont 
indiscutables. 

8. Enfin, il est de toute évidence que le rapprochement des deux 
traditions latines, celle du faux Zénon et celle du faux Chrysostome, 
permet d’établir un texte assez solide et assez nouveau. Certains 
détails demeurent forcément incertains parce que, si bons éditeurs que 


1 Sur les éditions de 1466 et de 1483, voir la Note additionnelle. 
2 Bibliotheca sancta, ed. 1610, p. 263. 
8 Bibliotheca patrum concionatoria iii, 1662, p. 177. 
_ * Voir la Note additionnelle, n®* 16, 20-23. 
5 Voir, en attendant, la méme Nozée, n° 17. 
6 Méme Note, n™ 5, 6, 8. 
7 Cf. C. Baur, Revue d’ Histoire ecclésiastique, Louvain, viii, 1907, p. 260. 
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se soient montrés pour l’ensemble les Ballerini, ils n’ont pas su marquer 
exactement les relations des manuscrits qu’ils utilisaient; ils ont 
d’ailleurs ignoré l’existence d’un manuscrit de Pistoie dont le témoignage 
mériterait d’étre recueilli.1 Mais quant au reste, et sans diminuer la 
valeur des passages attestés seulement par le Ps.-Chrysostome, nous 
avons l’assurance, dans tous les cas ott les deux traditions sont d’accord, 
de posséder un texte du De Lazaro qui remonte exactement au début du 
ve siécle. Peu d’auteurs latins ont donc l’avantage dont jouit ici Potamius. 


* * 

Dans lédition qui suit j’appelle respectivement ZEN et CHRYS 
les deux traditions littéraires dont la fortune vient d’étre racontée. 

Ainsi ZEN représentera l'ensemble des témoins que fait comparaitre 
l’édition des Ballerini. Il! a semblé utile, en méme temps, d’enregistrer 
la totalité des variantes qui constituent l’apparatus des Ballerini. Voici 
les différents sigles attribués & leurs manuscrits : 

R: ms. de Notre-Dame de Reims, virt®1x® siécle, écrit 4 Vérone, 
bralé en 1774 (collation de Maffei)? ; 

S: ms. de Sparaverio, 4 Vérone, cité seulement de temps & autre par 
les Ballerini qui ne l’ont pas vu, semblable d’ailleurs aux manuscrits Z° ; 

7: ms. des Clercs Réguliers de Saint-Nicolas de Tolentino 4 Venise, 
xine siécle (collation de Maffei) * ; 

U: ms. d’Urbino ‘ 150’, xtv°® siécle® ; 

V: ms. du Vatican 1235, x111® siécle® ; 

X: ms. des comtes Pompei 4 Vérone, xvé siécle’ ; 

Z: deux manuscrits du monasttre de Saint-Zénon, Vérone, xv siécle, 
qui sont a la base de Védition de 1508 (Venise).* 

v désigne l’édition des Ballerini (Vérone 1739). 


1 Cf. I. B. Giuliari, S. Zenonis episcopi Veronensis sermones, Veronae, 1900, 
p. cx sq. Le manuscrit du Chapitre de Pistoie serait du 1x® ou du x°® siécle. 
Giuliari a employé en outre (cf. ib. p. cxi-cxiii), mais incomplétement et sans 
méthode, pour sa nouvelle édition des ¢ractatus de Zénon (dont il a malheureuse- 
ment exclu les piéces de l’appendice): le manuscrit 327 du Chapitre de Vérone 
(que j’identifierais volontiers avec l’un des Z fant des anci éditions), un 
manuscrit de la Bibliothéque Royale de Parme, un manuscrit de Venise provenant 
des Théatins (et par suite analogue au Zolentinas des Ballerini), enfin les deux 
Vaticani 1233 et 1234. Tous ces exemplaires seraient du xv° siécle, sauf le Vat. 
1234 du xiv*, 

2 Ballerini, Praefatio, p. iv ss. (n® 3-5: P. L. t. xi 14 8s.), et voir ci-dessus. 
Les deux fac-similés pris par Maffei en 1730 sont une garantie suffisante de la date 
proposée. 

3 Jb. p. xii (n° 11: P.L., tb. 20 sq., et cf. 535). 

4 Jb. p. ix sq. (n° 6: P. L. 17 sq.). 5 Ib. p. xi sq. (n° 8: P. L. 19 sq.). 

6 Jb. p. x sq. (n° 7: P. L.18sq.). Les éditeurs ont aussi indiqué un manuscrit 
semblable de la Basilique de Saint-Pierre, F. 33, x111°-x1v° siécle, qui leur avait 
été signalé au dernier moment par Bianchini, cf. 1b. p. xi (n° 8: P. L. 20). 

7 Jb. p. xiv (n° 12: P. L. 21). 8 Jb. p. xii (n™ 9g et 10: P. L. 20), 
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On est porté 4 croire a priori que le Remensis, vu son Age, prime les 
autres manuscrits véronais au point de leur enlever toute valeur. En 
fait, il n’est pas exempt lui-méme de fautes qui lui sont propres et, in- 
versement, on constate que les deux groupes des manuscrits récents 
(ZUV, SXZ) se trouvent parfois d’accord avec la tradition CHR YS. 
I] ne sont donc nullement 4 dédaigner ; l’apparence est qu’ils dépendent 
d’anciens manuscrits véronais, plus anciens que celui de Reims. Je 
suis, au reste, convaincu que pour arriver en cette matiére a la perfection 
du détail et faire disparaitre toute obscurité il serait nécessaire de colla- 
tionner 4 nouveau ces divers manuscrits et de renforcer autant que 
possible par de nouveaux subsides leur témoignage. 

Jai mentionné & l’occasion les conjectures proposées en note par les 
Ballerini (Ba//), celles de Sparaverio (Spar) et les legons de Védition 
princeps (Ven). 

Les manuscrits de la famille CHR YS sont fort nombreux, comme on 
pourra le voir plus loin.? J’en ai choisi quelques-uns parmi ceux que 
le malheur des temps rendait accessibles. Ils suffisent certainement 
i donner une image de ce cété de la tradition. Mais li encore un peu 
d’obscurité subsiste. Le manuscrit de l’Arsenal (C) a une tendance 
assez marquée & se rapprocher, dans certains cas, des legons ZEN; 
mon sentiment est que son archétype doit avoir été corrigé dans ce sens 
par un lecteur qui avait eu la chance de se procurer un manuscrit des 
sermons de Zénon, soit le manuscrit de Reims, soit un dérivé. Le 
manuscrit de Paris 12.141 (/) manifeste également une propension 
4 introduire des legons divergentes. Pour le reste, les manuscrits du 
1x® sitcle représentent une tradition déja bien fixée et solide: le manu- 
scrit d’Oxford (de Lorsch?), avec lequel le manuscrit de Saint-Maur- 
des-Fossés (/) fait groupe et qui a luirméme gardé les graphies 
archaiques de son modéle ; le manuscrit d’Angers, incolore ; le manu- 
scrit de Saint-Gall, que je regarderais volontiers comme le plus voisin 
de la souche primitive italienne. Tous ensemble ils permettent 
d’éliminer les mauvaises lecons de l’édition princeps et surtout de mar- 
quer dans |’édition de Gelenius la part des conjectures. 

J’ai choisi pour la famille CHR YS une série de sigles qu’il sera facile 
de distinguer des précédents : 


A: ms. d’Angers 147, 1x® siécle (St Aubin), fol. 70 v°—71 vo"; 
C: ms. de PArsenal 175, x1® siécle (Fontenay, Citeaux), fol. 33 vo- 
34r'; 


 P. 401-404 de I’édition des Ballerini (P. L., ib. 586-591). 

2 Voir la Note additionnelle. 

§ J'ai disposé d’une collation établie par M. le Chanoine Urseau et de notes de 
mon confrére Dom Paul Serrant. 

* Collation faite par M, Paul Deslandres, bibliothécaire a l’Arsenal. 
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£: édition de 1483 (British Museum, I. B. 9018, fol. 243 v°-244 r°) ; 

¥: ms. de Paris B. N. 12.140, 1x®-x® siécle (Saint-Maur-des-Fossés, 
fol. 98 r°—gg r°) ; 

G: ms. de Saint-Gall 103, 1x® siécle, p. 191 sqq.' ; 

O: ms. d’Oxford, Laud Misc. 452, 1x® sitcle (Lorsch ?), fol. 83 r°- 
84 1°? ; 

P: ms. de Paris B. N. 12.141, 1x®-x® siécle,* fol. g2 v°-93 v°. 

6: édition de Gelenius (Bale 1547 ; t. iii, c. 429-430). 

* . * 

Il est facheux pour la réputation de Potamius (je ne parle pas de sa 
politique ecclésiastique) qu’il ait un gofit aussi prononcé pour l’emphase 
et se soit fabriqué un lexique détestable. II était capable, a certains 
moments, de bien écrire, simplement et clairement. Quant & sa pensée 
religieuse, on le verra sans peine, élle est nettement et exclusivement 
occidentale. Plus précisément, elle est, nonobstant le voile opaque des 
mots, une image réduite de l’ancienne tradition latine, dont Tertullien fut 
tout a la fois le plus brillant représentant et le principal instituteur, et 
qui, Novatien mis & part, ne produira jusqu’A saint Hilaire de Poitiers 
aucun théologien: pensée peu profonde, peu étudiée, mais robuste, 
consistante, simple, conforme au sens commun, suffisante pour la 
pratique. Potamius ne s’embarrasse pas de subtilités. Il a regu 
’héritage de la foi chrétienne. Le Christ est Dieu et Sauveur‘; c’est 


1 Collation du Dr, Ad, Fah, conservateur de la Stiftsbibliothek. — J’adresse ici 
4 tous mes aimables collaborateurs mes sincéres remerciments, 

2 Le Rév. H. M. Bannister a bien voulu me procurer d’excellentes photographies 
des pages du De Lazaro et me confirmer l’erreur de Coxe relativement a la date; 
il m’a fait aussi remarquer que la provenance de Lorsch restait douteuse, le volume 
actuel étant formé de deux parties nettement distinctes. 

3 Delisle a daté simplement du x* les deux manuscrits de Paris ; certains détails 
graphiques me font croire qu’ils sont un peu plus anciens. 

4 Il n’est rien que de naturel assurément dans le fait qu’un écrivain du 1v° siécle 
appelle Jésus Dieu et Sauveur, Ce qui est remarquable, c’est qu’il emploie couram- 
ment, plutot que le titre normal Dominus, les désignations deus et saluator, et qu’il 
en arrive par exemple 4 se servir d’expressions comme dei genibus (64) et flebat deus 
(sept fois : 81, 83, 85, 88, 89, 90, 93). Voici d’ailleurs la liste des noms que Potamius 
donne a Jésus dans le De Lazaro: 

Jesus Christus: 80, 104, et Christus Iesus: 77; 

Christus : 8, 71, 98, 107, 112, 124; 

Filius: 97, (102). 

Dominus : 52, 82, 107 (dominus saluator) ; 

Deus: 4, 62, 64, 81, 83, 85, 86, 88, 89, go, 93. 

Saluator: 59, 68, 80 (saluator humani generis), 100, 102 (saluator noster), 

107, 121. 


On peut encore noter comme des exemples assez caractéristiques de théologie 
populaire les phrases suivantes: eos gui inmortales esse potuerunt diabolus ( fecit) 
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tout son Credo. II est vrai que, plus tard, il se débarrassera aussi, avec 
une désinvolture déconcertante, de la doctrine regue. II n’en avait 
sans doute jamais apprécié la vertu cachée, dans son vain souci de la 
forme.’ 


esse mortales (89 sq.) ; eos quos fecerat (deus) innocentes diabolus per malitiam suam 
Secit inueniri nocentes (93 sq.); pro tua morte factus est et Christus ipse mortalis 


(97 $4-). 

1 J’ajoute une remarque qui se présentera probablement 4 l’esprit de plus d’un 
lecteur. Le récit des faits évangéliques auquel s’attache Potamius offre plusieurs 
détails si précis — comme 1. 5, 73 sq., 100, 114, 118-123 — qu’ils pourraient bien 
n’avoir pas été simplement inventés pour rendre la mise en scéne plus saisissante, 
mais avoir été puisés 4 des sources apocryphes. Potamius, d’instinct, devait se 
plaire a ce genre de littérature ; et en effet, on a la preuve, d’autre part, qu’il avait 
lu l’ Ascension d'Isaie et qu’il s'en est inspiré dans son court morceau sur le martyre 
du prophéte. 


DE LAZARO 


Grandi, fratres, stupore grandique miraculo per ambiguas curas hinc 
inde in concauo uertiginis sinu pronis fluctibus torqueor. 

Lazarus mortuus est, deo hic familiaris, ut ferunt, teste euangelio 
apud Ioannem, cum quadragenariae uoluntatis gestu carnis detrimenta 
pensasset. Nam sub occasu iam propero, quod terrenis artubus debe- 
batur, hoc est ipsi humo magis quam homini,—ut nobis ipsis iuxta 
librum Genesis opimus luti liquor in causa est,—longe alibi Christo 
censore, dum Iudaeae finibus salutaria foeneraret, sepultus est et 
humatus ; hoc est ut inciperet esse quod fuerat, lutum scilicet, dum 
desinit esse quod erat forma uel fabula. 


4 Cf. Ioa, xi 4, 11, 36. 7 Similiter de‘ homine’ ex ‘humo’ deducto tractant 
Lactantius, Zustit, Il x 3; Gregorius Illiberitanus, Tract. Ps. Origenis i p. 6, 1; 
Zeno Veronensis Tract. |. I xii (ed. Giuliari, p. 85 1. 4); Ambrosius De offctis iii 3, 
16. 8 Cf. Gen. ii 7 9 Cf. loa. xi6,7. Cf. Ioa. xi 17. 





1 resuscitato add. CHRYS, Ven. 2 que om. CHRYS per a. curas 
om, CHRYS hinc] et add. Eb 3 in concauo u. s. pronis om. CHRYS 
uertiginis] uoraginis propos. Spar. torqueor] tollor CHRYS : tollorum sic E: 
dolorum 6 4 mortuos O! deo hic . . . iam propero (/. 6) om, CHRYS 
ferunt] fertur S 5 cum apud ioannem SXZ Ven, : cum teste eu. apud ioannem 
Ball. uoluntatis] aetatis propos. Ball.: uitae Spar. 6 quod] et ut CHRYS, 
exc. G qui habet et quod artibus CHRYS (exc. AEb), et add. uel membris 
foetoribus (foetentibus uel fet. CGP?) delebatur Eb 7 hoc est ipsi... 
salutaria foeneraret (2. 9) om. CHRYS magis om. X Ven. 8 opimus 
coniect: optimus ZEN: exclusit Spar. _luti om. R (sed cf. 1. 10) ~ liquor] obducit 
add, R (ex infer. loco 1. 30, ut uid.) caussa v g censore] censente propos. 
Spar., absente uel existente Ball. 10 hoc est ut . . . sepultura damnaret (/, 18) 
om. CHRYS . 
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Hic quippe, per graues tenebrarum globos et nigri horroris umbracula, 
hoc est per quatuor dierum circulos, succidua incrementi et decrementi 
uicissitudine renascentes,—octo, ut ita dixerim, cum caerulis noctibus 
dies,—pendulo mandibularum rictu, elisis in ore dentibus, foetido ore 
sic iacuit, uere quia de terrena labe confectus, putris gleba, marcesceret 
et neruorum traduces cum corporis qualitate miserabili tabo infelix 
sepultura damnaret. Contractis igitur membris inter ieiunas et numera- 
biles costas pellis tetra distenditur et humoris riuus qui de gurgite 
uiscerum relaxatur foetenti iam sentina per solum cadaueris teter et 
caeruleus labebatur. 

Heu, quando non poterat cadauer, quatuor diebus et quatuor noctibus, 
per totum oris fellis et flemmatis flumina sentinarum, corruptis artubus 
foetentia, pulmonis spiramenta conflare ? cum ipsa etiam rosa pudoris 
et uenustatis fragranti folio in suo sibimet parato balsamo, ut ita dixerim, 
pretiosior, contra si fuerit de rosario falce pollicis uellicata, marcenti 
morte tristis albescat, ita ut et colore floris careat et odore. , 

Aqua ipsa, si de flumine rapta sit in quo uiuit, perit, natura dum 
desinit esse quod uixit. Mox ergo, quia elementi sui, dum rapitur, 
substantia caret, ubicumque iacuerit, limum liquor abducit, mox et 
foetore sordescit. 

Nemo ergo mirari debeat, si hominis, —quem spiritus, sapientiae sale 
conditum, redolenti aura seruauerat et ex caeli suauitate anima uiuaci- 
tate nectarea et balsami generositate melliflua rexerat, ne fieret diuortio 
recedentis spiritus lutea moles et pigra glebositas, caduca linea defun- 
ctorum repugnantibus fabricae qualitatibus,—corpus omne ad foetoris 


12 Cf. Ioa. xi 17, 40. 23 Cf. Ioa. xi 17. 32 ss. De tribus humanis 
principiis, quae sunt spiritus, anima et corpus, etiam uide primum inter Tractatus 
Gregorit Illib, p. 4, in quo corporea elementa referuntur; similiter de quatuor 
elementis scripserunt Lactantius Jnstt. II xi et xiii; Ambrosius Exaemeron i 6, 7, 
iii 4, 18, et Expos. in Lucam v 90; Augustinus De Genesi ad litteram iii 4, 5 et De 
ciuitate Dei viii 5, xi 34, xx 18, xxi 4 etc. 


14 caeruleis X noctibus dies] melius intellegeres diebus (fusas) noctes 
15 ritu Z Ven. elisis} interclusis propos. Spar. 18 contractus O} 
menbris P (et infer.) ieiunus O! innumerabiles CHRYS (exc. 6) 
19 castas O! umoris P! 20 relaxatur] laxabatur CHRYS et om. 
CHRYS, exc. Cb 21 caerulus X (ef. 1. 14) ; CHRYS, exc. Cb habebatur 
F ut uid. 22 heu quando . . . auctore miscentur (/. 51) om. CHRYS 
23 flemmatis scripsi: fleumatis X: pheumatis Z: phlegmatis celeri, ut uid. ex v 
25 flagranti X 27 prius et om. RTUV 30 abducit} obducit SX (cf, 
appar. ad 1. 8): obduxit Ven, 32 debet scripsit Mignaeus solus (non ex Gallandio 
ve uera), sed habebat ipse S ut uid. ex adnotationibus Fr. Sparauerio in Balleniana 
editione relatis p. 403) hominem SXZ 33 uiuacitate}] undae praem. T (quod 
quidem cum balsami generositate conuentt, ut animaduertit Ball. ; sed umoris uel aeris 
malles) 34 rexerat sic v cum R, corpus praem. cet. codd. ZEN (ef. l. 96) 
35 et om X, cui omissioni faueret Ball., post Ven. 
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maculam sui de putredine relaxetur. Inde est quod, per distantiam 
rerum in unam glomerationem compacta, omnis membrorum natura 
torpescit. ‘Recedente igitur anima quae corporis floriarium recolebat, 

40 tota materies liuenti gena in putredinem relaxatur et pro uoce cadaueris 
nigri fellis teter mortui foetor hauritur. 

Terra igitur humore frigore et calore composita corporis fabrica (quae 
quatuor partes semper sibimet repugnantes corpus criminum in procella 
subuertunt : calor frigus non amat et frigus calore torquetur,—contraria 

45 contrariis mancipantur,—terra nimio humore uitiatur et humor de terra 
sordescit), his quadriformibus elementis in unum quadripartita mole 
constantibus, dissociato per diuortium mortis auriga qui quatuor istis 
partibus loca dederat, ne quisquam mobilitatem sui uehementius tolleret, 
et dominante flagro diuisis in unum concordanti iunctura finibus agita- 

50 bat,—hae, inquam, quatuor partes, recedente anima, in globum corporis 
uiduati, excusso societatis auctore, miscentur. 

Sed quia istum iuuenem—Lazarum loquor—dominus in saeculo 
dilexerat, praesaga uoce praescius futurorum apostolis suis dormisse 
Lazarum dixit. Quem promisit, si ad illam ciuitatem accederet, pro- 

55 tinus excitandum. 

Huic ergo Lazaro, cui liuenti, errante connixu per caerulas uenas, 
membra tabuerant, quem loculatum in specu incisae rupis, inmani 
obiectus ex pondere lapis perenni ualua, grauis libra detruserat, bono 
maiestatis munere serena augustae uirtutis aeternitas saluatoris flectitur 


52 Cf. loa, xi 4, 11, 36. 53 Cf. Ioa, xi 11 (ef sic dormiuit wel obdormiuit 
habent antiqui testes dff*l cum pluribus graecis codicibus). 57 Cf. loa. xi 17, 
38, 41. 

37 relaxatur UXZ distantiam] discordiam propos, Spar. 41 mortui 
exclusit Spar, 43 semper om. R 47 dissortiatio T 48 nobilitatem X 
50 haec UX inquam] igitur in U 52 istum] iustum £b lazarum] quem 
add. CHRYS locor F dominum XZ 53 dilexisse TUVXZ : dilexisset 
CHRYS (dixisset O': dilexit C) praesaga uoce (sic CHRYS)| prece saga U: 
praesagia 7: praesagiis XZ (exc. G) om. ceteri codd. ZEN et v dormire 


CHRYS 54 dixit | et add. CHRYS (exc. C) adom. AFGOP _ excederetG 
56 huic e. lazaro (et sic CHRYS cum UVXZ)) hunc e. lazarum v cum RTV ut uid. 
liuenti e. connixu om. CHRYS ceruleas CEb (cf. 1. 21) 57 tabuerunt 
EOb: tabuerat FP? : membrat habuerant sic F locatum CEb: locatus AFGOP 
in specu] spelunca CHRYS incisa r. P: incise r, CF: incisa erupis G in- 
mani scripsi cum CHRYS (ACFGOP): immani v (ex codd.?): inmanis FP? 
58 obiectus] et add, P*: obtectus Spar. exom,.C _lapidis Spar. perenni | 
ac add, F* ualua] ualuae Spar.: ualida CHRYS (exc. C) grauis libra om. 
CHRYS bono maiestatis . . . capillos obduxerant (/. 61) om. ZEN bono 
seripsi cum b: bona CHRYS 59 munere scripsi cum Cb: muneri EGP: 
muneris A : munera FO serena scripsi cum Cb: serenum cett. codd. CHRYS 
agustae F _—_iuirtutes O saluatoris scripsi cum 6: saluator CHRYS 
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pietate, et ad sorores pueri, quas Lazaro crines sparsos per genas tristes 60 
capillos obduxerant, eum resurgere posse, si ista crederent, sacratissima 
uera dei pietas intonabat. 

Mox sorores, constipante turba miraculi <curiosa), eiulatu aestu 
ieiuniis lacrimarum ubertatibus ebriatae, dei genibus stratu totius 
corporis miserande iactantur. Heu luctus pius, precum pulsus tenuante 65 
defectu, carmine palpitante. Sorores lacrimas pro germano fundebant 
et hebraeas graecissando uoces, fractis in unum singultibus mixtas, 
saluatoris in laudibus expiabant. 

Quantus illic, rogo uos, populi festinatus. Quae spectantium turba. 
Qualis tanti miraculi potuit esse concentus, ubi essent plangentes 7o 
puellae, mortuus frater, et Christus hominem promitteret excitandum. 
Conuenerunt, credo, ad hoc spectaculum seruandae memoriae (ad) 
sempiternum milites, Iudaei, gentiles, christiani, proselyti, clarissimi 
senatores, nobiles iudices, nautae, serui et omnis pene ciuitas certatim 
occurrit, ut uiderent an resurgere possit Lazarus, cuius foetor iam longius 75 
de sepulchro populos feriebat. Quo uiso, tota ciuitas mirabatur. 

Qualis illic eras, Christe Iesu. Quam croceus, quam decorus, fonte 


61 Cf. Ioa. xi 23, 26. 64 Cf. loa. xi 31, 33. Cf. Ioa. xi 32. 72 Cf. 
loa, xi 19, 31, 36, 45. 75 Cf. Ioa. xi 39. 
60 lazaro] lacero G crine C spersos AFGO: perfusus C genos O! 


61 capillas O': capillus C obduxerat C eum scrips: lazarum CHRYS una 
cum TUXZ, om. v ex R ut uid, si om, A. ista] istae O: iste FGP: isti Eb: 
rursus A 62 uera] uerae O': uere AFO*P et X: ueroG:om.C 63 sorores] 
et add. CHRYS constipatae ZEN miraculi om. v (sed habet ZEN) curiosa 
suppleut heiulatu AFO: heiulatum P (hieiul. P"): heiulatumestoC —_ 64 ieiunis 
C_ebrietatae VX: ebrietate CHRYS (ebriaetate F: aebrietate P) ef ubertate add. 
FO dei] dehine CHRYS (exc. C) genibus] a add. Eb statu 6 
65 miserande e/ sic FGP: miserandae cet. codd. CHRYS et v (ZEN) heu luctus 
...germano fundebant (/. 66) om. ZEN praecum ACGO: p(re)conpulsus sic P 
66 palpitante scrips: palpitanti C: palpitati cet. codd. CHRYS 67 hebreas 
CHRYS graecissando scripsi: grecissando CG: greziszando A: grecis 
sonando FO: grecessonando P: graecessando CHRYS: gratissando E: grassi- 
tando 6 singultientibus C'FGOP: singulatibus A: singlutibus E (sed rece 
singultibus C%d) mixtas om. CHRYS: mistas v (e codd.?) sed ipse Spar. ut 
uid. 68 expiabant] excitabant C: explebant 6 (E habet expiabant sed sane 
posses legere explabant): complicabant Spar. 69 quantus}] quis CHRYS 
festinat usque P: festinatusque A expectantium AGOP: expectancium F 
7o conuentus CHRYS 71 mortuos Ol hominem] fratrem CHRYS 
72 expectaculum P! (exsp. P’) seruanda P ad suppleut 73 sempiternae 
6 christianiom. ZEN: cristianiF _ proseliti EFOP: prosileti A clarissimi 
om. CHRYS 74 senatores ... serui] nautae nobiles serui senatores et iudices 
CHRYS: nobiles om. UV: nautae om. v, ex RT ut uid. et omnis... ut 
uiderent (/. 75) om. CHRYS 75 posset C iam om, X 76 sepulchro 
sic scripsi cum CHRYS: sepulcro v (ex codd. ?) populus AFO: populum 6 et X 
quo uiso om. CHRYS morabatur Eb 77 ihu xpe CHRYS dechorus F 
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purior, niue candidior, luna clarior, septies sole candentior. Heu me, 
quid interrogo quem tunc uidere non merui? Nunc tamen quis quan- 


8o tusue sis pietate cognoui. Ecce inter haec Iesus Christus saluator 


85 


95 


humani generis fleuisse narratur. Age age Potami, seruus dei uiui, si 
aliquid praeuales, de lacrimis domini uel pauca narrato. 

Flebat deus mortalium lacrimis excitatus et, cum Lazarum potestate 
sua fretus mortis de uinculo reuocaret, praestabat pietatis officium 
solacio lacrimarum. Flebat deus, non quod ante se mortuum perisse 
cognosceret, sed quod sororum fletibus temperaret. Flebat deus ut quod 
homines pro hominibus facerent deus lacrimis et pietate monstraret. 
Flebat deus cur usque ad hoc mortalitas deliquisset ut discussa de 
perennitatibus inferos adamasset. Flebat deus quod eos qui inmortales 
esse potuerunt diabulus fecit esse mortales. Flebat deus quod eos 
quibus omnia donauerat et in potestatem redegerat, {eos quos in) para- 
diso etiam floribus et liliis sine ullo labore praeposuerat, diabulus do- 
cendo peccatum de omnibus pene fecit extorres. Flebat deus quod eos 
quos fecerat innocentes diabulus per malitiam suam fecit inueniri 
nocentes. 

Heu tenuis aura de caelo, corpus quod rexeras succiduis artubus 


81 Cf. loa. xi 35. gt Cf. Gen. ii 8, 15. 


78 sole cand, et luna species (sic) clarior ordinat v (ZEN): lana AFGOP (sed 
vecte luna CE): sepcies FE heu me... pictate cognoui (/. $0) om. CHRYS 
80 iesus christus] xpe ihu CHRYS et add. domine deus saluator h, generis om. 
CHRYS 81 flebisse FGO narraris CHRYS potami scripsit v: 
photami ZEN, om. CHRYS serue b 82 aliquid] aliquando prae- 
ualis FG lacrimis et sic CHRYS (daelacrimis O)] laudibus ZEN narracio F: 
narraito sic E 83 mortalium] mortalibus CHRYS 84 fretus] fletus 
FGOP (A ?) (sed recte fretus CEb) uinculis CHRYS 85 solacio scripst 
cumCHRYS: solatiov(ZEN) _lacrimarum] lamentorum CHRYS (lamentatorum 
P') periisse v (ZEN) 86 fletibus (sie CHRYS—exc. C—cum RX' Ven.): 
fletus v (cum cet, codd. ZEN) et C obtemperaret G flebat deus ut... esse 
mortales (/.89) 0m. ZEN utom. AFGOP quod] quid CEFO®P _ 88 flebat 
(deus) cur. . . adamasset (/. 89) retulit Augustinus c. Iulianum 1. I, c. vi, n. 24 


(quod testimonium ex ed. Maurina indico) deus] christus Aug. quur GO: 
qur F mortalitas] mortalis Eb _— deliquisset] et add. CHRYS (exc. C) dis- 
cussa] discussas P!: discussus 6: excussa Aug. et C 89 adamaret Aug 


flebat (deus) quod . . . esse mortales (/. go) denuo in libro I c. Iulianum recitauit 
Augustinus, sed etiam posterius in opere aduersus eundem haereticum imperfecto, |. VI, 
¢. Vit deus] christus Aug. inmortales seripsi cum FGOP g© poterant 
Aug. inl. Te, Tul. fecisset CHRYS flebat deus . . . inueniri nocentes (/. 94) 
om. CHRYS gl eos quos in suppleui 92 diabulus scrips: (cf. 1. go) et 
inferius l, 94: diabolus v 93 fecit] inuenire add. U (cf. 1. 94) 96 tenus R 
rexeras | texeras U: rexerat CHRYS (rex erat sic EOP) artibus v cum RTUV 
ut uid., et P 
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deserebas. Sed non te pater, non <te) filius aliquando despexit. Pro 
tua morte factus est et Christus ipse mortalis. 

Flebat Maria et fratre mortuo soror Martha plangebat. Harum ad 
lacrimas et sparsam crinis miserandi caesariem saluator pietate commo- 
tus fletus fletibus recontrabat ; et quia ipse sororum fletibus mouebatur, 
lacrimis filii sui saluatoris nostri etiam inter ipsos caelos eius paternitas 
flectebatur. 

Mox ergo Iesus Christus ad sepulchrum Lazari accessit. Statim 
iussione eius reuoluuntur saxa, secretarium patescit horroris. Curiosi 
adfatim in specum gementium populorum oculi mittebantur. Ecce uox 
domini saluatoris: ‘Lazare ueni’ inquit. Et, ut Christus docet et 
praeuidet, exeunte mortuo, qui curiosos oculos in antrum sollicitius 
praetendebant, ueniente foras, expauescente formidine longius recurre- 
bant. Visus est Lazarus tecta facie, manibus pedibusque constrictus, 
et ad documenta uirtutum ipse se, mortuus et adhuc uinculatus, ut 
Christus iusserat, suis manibus resoluebat. 

Quae, rogo uos fratres, illic uoces. Quae pressura uidentium. Quam 
curiosa mirantium lumina. Qualis in ceruicibus praeuenientium mul- 


100 Cf, loa. xi 33. 104 Cf. loa. xi 38. 105 Cf. Ioa. xi 39, 41. 106 Cf. 
loa, xi 42. 107 loa. xi 43. 1og Cf, Toa, xi 43. i110, 111 Cf, 
loa, xi 44. 


97 deserebat Eb: deferebas V te suppleui 98 et om, C gg flebat 
... Pplangebat om. ZEN fratre} ipso add. b: {ratrem mortuum C marta F 
ad] et FO . 100 et om. XZ Ven, et CHRYS sparsam c, m. caesariem om. 
CHRYS 101 fletus} e add, b recontrabat sic v sed recontabat ZEN ut uid. 
et Ven,: recontrahebat ed. Patauina Opp. Zenonis: econtrabat G'O: et contrabat A : 
econtrahebat EFP: contrahebat O?P: consolatur C et] ut CHRYS ipsa O 
fletibus mouebatur om. CHRYS: C solus habet \acrimis flectebatur commoue- 
batur XY 102 filia F sui om, FO: seu C saluatoris nostri om. CHRYS 
eius om, CHRYS | 103 flecteretur CHRYS 104 mox ergo... iussione 
eius (/. 105) om. CHRYS sepulchrum scripst (cf. 1. 76) 105 reuoluuntur | 
reuelluntur G; reuelantur AP: releuantur FO (sed recte reuolu. CEb) orroris F! 
106 adfatim scripsi cum AFO'P: affatim EO% et v (ZEN): adstatim G in 
specum om. CHRYS gementium] gentium C//RYS (gencium /°: gentilium P’) 


mittebantur] initebantur R ad antrum add, CHRYS ecce uox ,.. longius 
recurrebant (/. 109) om. ZEN 107 inquid AFGOP ueni] foras add, b 
et ut] ut et P: ut haec C; et G docet] dicit C et praeuidet om. C 
108 curiosus O': cariososP _solicitius G 109 praetendebat O! uenien- 


tem FOP expauescenti AEFGb 110 lazarus om. CHRYS 111 docu- 
mentum CHRYS uirtutis CHRYS se om. Eb etom. CHRYS  adhuic 
oP uinculatus] uinctus ZEN ef pedibus praem., quae uox glossema uidetuy ad 
sequentem manibus (adhuc manibus et pedibus uinctus ... resoluebatur correxerat 
ed. Veron.) 112 iusserit P resoluebatur T ef ed. Veron.: resoluebant b 
113 uos fratres om. CHRYS : dilectissimi add, TX uoces illic ordinat CHRYS 
quae] qualis CHRYS praessura O: p(re)sura F: p(re)cessura P 114 mi- 
cantium 6 


105 


ito 
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115 titudo pendebat. Qui fletus, quae gaudia. Quale murmur. Quam 


nouum et caeleste miraculum. 

Mors uincitur, homo redditur, inferorum catenae franguntur. Et 
post quatriduum Lazari lingua mouetur, manus officio praeparantur, 
oculi suis in orbibus currunt, uestigia gressibus explicantur, auribus 


120 renouatur auditus, acies dirigitur in parentes. Cognatio rediuiuis obtu- 


tibus numeratur, uox prosapiae currit in auribus. Vestigia saluatoris 
undique aduersis motibus oscula recognoscunt. Frigida poscitur, non 
respuitur panis, domus petitur, Christi miracula referuntur. Cui est 
gloria in saecula saeculorum amen. 


115 pendebat] et add. C 116 miraculum] mysterium G 117 inferorum 
scripsi cum CHRYS (cf. superius l. 89): infernorum v (ZEN) 118 quadriduum 
EO? offitio F praeparantur P: reparantur C 119 oculis suis] oculis 
uisus CHRYS et add. redditur urbibus P 120 aties F diriguntur 
CHRYS (exc. C) rediuiuis]} recidiuis CHRYS 121i numeratur] muneratur 
TU: renouatur CHRYS uox ... oscula recognoscunt (/. 122) om. ZEN 
prosapie FGO uestigia om. Eb saluatoris] salua sic C 122 undique] 
unde CHRYS aduersis motibus] aduersus m. P: admotibus E: admotus 6 
oscula recognoscunt scripsi cum ACEGb: oscularecognoscunt F: osculare cogno- 
scunt O: obsculare c. P oscula r. frigida sic connectunt Eb frigida] et 
add. C non respuitur om. CHRYS 123 panis] et praem. CHRYS et add. 
necnon et doxologiam om. ZEN 124 explicit de lazaro resuscitato add. 
AFGOP, sed explicit de lazaro feliciter RX' 


Addendum.—M. \e Prof. E. Rostagno, conservateur de la Bibliothéque Lauren- 
tienne, a bien voulu m’adresser, en derniére heure, la collation d’un manuscrit de la 
famille CHRYS qui devait figurer dans l’apparatus: la Laur. Ashburnham §7 (14), 
fol. 27 v°-28 v® (L). 

Cet excellent exemplaire, qui provient de l’Eglise de Beauvais, ne différe pas, 
pour ensemble, des autres bons témoins du 1x® siécle (AGO). Je reléverai seule- 
ment une vingtaine de variantes, en distinguant celles ou Z se présente seul et 
celles oi: il s’accorde avec un ou deux manuscrits seulement ; dans les autres cas, 
point spécifiés, Z a Yappui d’au moins trois manuscrits de la méme famille. 


6 artubus (AE) 19 gurgitae (sol.) 57 incisa aerupis (similiter G) 
59 muneri 60 spersos 63 heiulatu 67 grecissando (CG) 69 festi- 
natusque (A) 76 populus 78 lana 81 flebisse 84 fletus 
85 solatio (so/.) 86 ut om. 1“ man, quid 88 cur] ut praem. 2% man. 
(sol.) _ or contrahat (O'G) 105 reuelluntur (G) 107 inquit 
108 curiosis oculos sic 2* man. curiosos oculis 2% man. (sol.) 1og expauescenti 
110 tacta (sol.) 113 presura (f°). 


ANDRE WILMART. 

















II 


LA COLLECTION DES 38 HOMELIES LATINES 
DE SAINT JEAN CHRYSOSTOME. 


Dans la longue série, si bien ordonnée 4 premitre vue, des homélies 
latines qui remplissent les anciennes éditions de saint Jean Chrysostome, 
on reconnait, le cadre une fois brisé, trois groupes principaux qui pos- 
sédent une réalité traditionnelle. 


Le premier, facile 4 déterminer, mais dont les éléments n’ont pas 
encore fait l’objet d’une étude sérieuse, a été fourni par l’homéliaire de 
Paul Diacre ; il comprend seize sermons.' 

Un second a été dégagé jadis par Dom G. Morin,’ avant méme 
d’avoir été retrouvé dans les manuscrits. Ceux-ci, d’une médiocre 
antiquité et, autant que j’ai pu voir, peu nombreux,* attestent ensemble 
une collection bien homogéne de trente discours, dont l’auteur serait un 
évéque napolitain du ve ou du vie siécle. 

Le troisitme groupe est celui dont fait partie le De Zazaro et sur 
Vhistoire duquel j'ai donné quelques indications. Employé, comme je 
le crois, 4 peu prés tel que nous l’avons, par saint Augustin‘ et par 
saint Léon,’ je n’en retrouve de traces, pendant le haut moyen Age, que 
dans un ouvrage du Vénérable Béde, pour une allusion rapide,* et dans 
divers recueils d’homélies qui reprennent tel ou tel morceau.’ Mais 


1 Cf. Fr. Wiegand, Das Homiliarium Karls des Grossen, 1897, p. 81. Liverani 
voudrait attribuer trois de ces sermons 4 saint Pierre Chrysologue, cf. Spicilegium 
Liberianum, 1864, p. 136, 184-194; il n’a pas remarqué que les neuf sermons sur 
l’Ancien Testament forment un tout. 

2 Revue Bénédictine xi, 1894, 385; cf. ibid., xii, 1895, 390; et Etudes Textes 
Découvertes, 1913, Pp. 37+ 

8 D, Morin a signalé le manuscrit 121 de Soissons, xu* siécle. J’ai pu examiner 
un autre exemplaire du xn* siécle, Londres Br, M., Harley 3015, fol. 2-62. II 
donne bien trente homélies: les n®™ 9 et 31 de Morin manquent; mais on a, a la 
place, une homélie sur le Psaume 68 ‘Semper uoluntatem sustinere promissa 
implere ita ipsi sollicite uiuunt ...’ (fol. 35 r°: n° 20 de la série traditionnelle), J’ai 
noté aussi la méme collection dans le manuscrit d’Angers 280 (Saint-Aubin) qui 
serait du x1° siécle, et dans deux manuscrits de Cambridge du xv° siécle: Peter- 
house 144 et Pembroke 223. Ceux-ci ajoutent 5 discours; le dernier n’est autre 
que le n° 36 de la collection des 38 homélies. 

4 Voir ci-dessous n™ 13, 18 et 34. 5 Voir de méme n® 11 et 14. 

6 Voir n° 6.—La donnée du document du vi® siécle connu sous le nom de 
Decretum Gelasianum est malheureusement trop vague pour qu’on en puisse tirer 
parti: Opuscula beati Iohannis Constantinopolitani episcopi (éd. von Dobschiitz, 
1912, p. 32: C. iv, 2). — Voir plus loin I’ Addendum. 

7 Homéliaire de Fleury (Orléans 154-131), vii°-viu® siécle: voir n®™ 12 et 13; 

VOL. XIX. xX 
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4 partir du 1x® siécle, les manuscrits abondent. J’en ai reconnu vingt- 
cing. Il doit y en avoir d’autres encore. Je ne parle d’ailleurs que 
des manuscrits complets, donnant dans un ordre 4 peu prés invariable 
les trente-huit homélies que je vais énumérer, et leur adjoignant le plus 
souvent, dés le 1x® siécle, trois autres pitces notablement plus longues. 
On rencontre d’autre part un nombre considérable de manuscrits — 
recueils ou homéliaires — qui font des emprunts & la collection des 38 
homélies.? Au 1x® siécle encore, Hincmar en donne de copieuses 
citations.* 


homéliaire d’Agimond (Rome, Vaticanus 3835-3836), vii® siécle: n® 10, 11, 12, 
13, 14, 15) 34, 36; homéliaire de Burchard (Wurzbourg Th. F. 28): n° 28; 
homéliaire d’Ottobeuren (Cheltenham 8400), vimi® siécle: n° 12, 13; hoiméliaire 
d’Eginon de Vérone (Berlin, Phillipps 1676), fin vim® siecle : n° 10, 11. 

? Du 1x°* siécle : Oxford, Laud, Misc. 452 (de Lorsch? — copie trés fidéle, a en 
juger par l’orthographe, d’un manuscrit du vit* ou du vii* siécle); Berlin, Phillipps 
44 (de Saint-Vincent de Metz), voir la description minutieuse de V. Rose, Die 
Meermann-Handschriften, 1893, p. 60 sq.; Saint-Omer 57 (de Saint-Bertin) ; 
Angers 147 (de Saint-Aubin) ; Saint-Gall 103, copié sur ordre de l’abbé Grimalt ; 
Florence, Ashburnham 13 (de Saint-Pierre de Beauvais). — 1x°-x® siécle: Paris, 
B. N. 12140 ‘de Saint-Maur des Fossés), et 12141. —x® siécle: Arras 133 (de 
Saint-Vast); Bruxelles II. 989 (de Saint-Ghislain). — x1° siécle: Munich 8109 
(de la Cathédrale de Mayence) ; Paris, B. N. 2651 (de Saint-Martial de Limoges). 
—xi*-x11* siécle : Mont-Cassin 288. — x11° siécle: Paris, Arsenal 175 (de Fontenay, 
Ordre de Citeaux, au diocése d’Autun); Rouen 440 (de Jumiéges) ; Douai 212 
(d’Anchin); Laon 302 (du Val Saint-Pierre), — xiv* siécle: Escurial R. III. 5. — 
xiv*-xv* siécle: Paris, B. N. 1769. — xv’ siécle: Rome, Vaticanius 399; Munich 
3586 (d’Augsbourg) ; Bruxelles 1258-1259 (de Louvain) ; Poitiers 62 (de Langres ?), 
— De l'année 1505: Munich 10895 (Palatina de Mannheim). — J’ignore l’age du 
manuscrit de Berlin, Theol, fol. 112. — Perdus, d’aprés les anciens catalogues, les 
manuscrits de Lorsch, Bobbio, Saint-Riquier, Cluny, la Grande-Chartreuse. Perdu 
encore, presque complétement, un manuscrit de Sainte-Croix de Jérusalem (Ses- 
soriana) du x® siécle (voir les capitula du Sessorianus 94, fol. 174 v°, dans A, Reiffer- 
scheid, Bibliotheca patrum latinorum italica i, 1870, p. 140). 

2 Je mentionnerai seulement : du 1x° siécle, Paris, B. N. 1771, fol. 1-30 (écriture 
anglo-saxonne): n* 24, 25, 27, 31-33, 41; Troyes 755: 1-2, 42; Karlsruhe, 
Reichenau 18: n° 38, et Reichenau 52: n®* 29, 33.—x° siécle: Paris, B. N. 2660: 
n° 30, 39-42; Einsiedeln 42: n° 11; Madrid, B. Nac. B.3: n° 13, et Tolet. 5. 36: 
n®* 20, 42. — x1° siécle : Mont-Cassin 12: n® 8, 9, 11-12, 18, 33; et 112: n° 19. — 
xu siécle: Paris, B. N. 12142: n® 1, 2, 40-42; 17415: mémes piéces; N. Acq. 
1436 (homéliaire de Cluny) : n° 14.— xu* siécle : Londres, B. M. Royal 6. A. XII: 
n®* 1-2, 10-14, 36, 37, 39-42 (la méme collection dans Lambeth 145 et Cambridge, 
Trinity College 79, xu° siécle, et dans Paris, B. N. 2663, xi11°® siécle). — xu1° 
siécle: Paris, B. N. 1788: n* 13 et 14; 1934: n®* 19, 36, 37; 2661: n®* 30, 
39-42. — xiv* siécle : Paris, B. N. 2248: n° 10-12, 14; Oxford, Bodleian Library 
2050: n®%* 1-2 (au milieu d’homélies de ‘ Chrysostome ’ empruntées 4 la collection de 
Paul Diacre). — xv* siécle : Bruxelles 1314-1320 (23 piéces de Ja présente série) ; 
Cortone 39 (8 piéces) ; Londres, B. M. Royal 5. A. XII (12 piéces mélées avec des 
homélies de Paul Diacre). 

3 De praedestinatiove Dei c. 16 (P. L. c. exxv 138), 24 (ib. 217 88.), 25 (243 SS.), 
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I] parait utile de décrire avec quelque soin une collection qui a obtenu 
dans le passé un tel succés. Je demanderai la plupart de mes citations 
i Pédition princeps,’ tout en conservant le cadre fixé par les plus anciens 
manuscrits. 

Ceux-ci, comme je viens de l’indiquer, ajoutent généralement 4 la 
suite régulitre des homélies trois écrits de saint Jean Chrysostome sen- 
siblement plus étendus : le traité pour Olympias, le traité en deux livres 
pour Démétrios et Stéléchios, le grand traité pour Théodore. On 
obtient ainsi un compte de quarante-deux piéces. La traduction de 
ces trois traités parait fort ancienne ; il se peut qu’elle soit d’Anien lui- 
méme.? Je doute cependant, 4 cause de sa longueur, qu’elle ait fait 
partie, 4 l’origine, du méme recueil que les homélies proprement dites. 
On trouve, aussi bien, des manuscrits qui la présentent a part ° et saint 


28 (284), 33-35 (327, 357, 375 SS-)- La plupart des piéces sont représentées dans 
ce florilége, quelques-unes d’une manieére trés large. 

1 Dés 1466, Ulrich Zell avait ébauché l’édition du recueil (voir ci-dessous n° 1). 
Elle parut, compléte, vers 1483-1485 4 Urach (non pas a Esslingen), grace aux 
soins de Conrad Fyner. C’est le 5028 du répertoire de Hain. J'ai employé 
l'exemplaire du British Museum (IA, 9018, folioté comme un manuscrit, de 218 
a 323): Catalogue of books printed in the XVth Century now in the B, M, ii, 1912, 
p. 613, et cf. p. 511; voir aussi R. Proctor, An index to the early printed books in the 
B. M. i, 1898, p. 160. D’aprés les capitula, le plan primitif du volume comprenait 
quarante-quatre piéces ; deux ont été écartées en cours d’impression, trop longues 
apparemment et déja connues d’autre part, le De compunctione cordis (deux livres 
réunis) et le De reparatione lapsi: n° 42 et 43 des capitula. Sauf cette omission, 
c’est toute la collection des manuscrits du 1x° siécle, augmentée de trois sermons 
adventices, et dans un ordre légérement modifié ; a savoir : n° 1-9 ; sermon adventice 
De paenitentia (Prouida mente . . .), cf. éd. Bale, v, g00-go4 (piéce maintes fois 
éditée a la fin du xv® siécle et qui subsiste dans deux manuscrits anciens: Paris, 
B. N. 14086, fol. 110, et Homéliaire de Burchard n° 35); autre sermon adventice 
De diuite et paupere (Prata et nemorosa loca. . .), cf. P. G.1x, 707; n® 18-39; 10-17; 
troisiéme sermon adventice (n° 44 des capitula), De decollatione sancti Iohannis 
Baptistae (Heu mihi quid agam unde sermonis exordium faciam ...), emprunté sans 
doute a l"homéliaire de Paul Diacre (texte grec P. G. lix 485). Je présume que 
Fyner s’est servi, aprés Zell, de l'un des manuscrits déposés maintenant a Munich. 
C'est le texte méme de Fyner qui, incorporé tout d’abord a la premiére édition 
générale des ceuvres de Chrysostome (Venise 1503) et plusieurs fois réimprimé au 
cours des années suivantes, a été repris et corrigé par Erasme, puis par Sigismond 
Gelenius dans les grandes éditions de 1530 et de 1547 (Bale, Froben). A défaut 
de I’édition d’Erasme qu’il m’a été impossible d’atteindre, j'ai cité d’une maniére 
constante celle de Gelenius, de préférence aux éditions, souvent mentionnées, de 
1549 (Venise) et de 1581 et 1588 (Paris) ; elle a l’avantage d’étre représentée par 
un nom. On trouvera dans |l’esquisse bibliographique de D. C. Baur (Saint Jean 
Chrysostome et ses ceuvres dans Uhistoire littéraire, 1907, p. 148 sq.) la suite des 
anciennes éditions ; le xvi° siécle n’en a pas produit moins de vingt. La derniére 
édition de cette lignée est celle de 1687 (Lyon). 

2 Cf. C. Baur, op. cit. pp. 64, 65. 

3 Par exemple Paris B. N. 2659, x* siécle, et cf. Baur, i. p. 65. 

X 2 
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Isidore! parait attester cette existence séparée.2 Il n’est donc pas im- 
probable que la jonction n’ait été faite que vers le vu® siécle, sinon au 
1x®. Pour ces raisons, j’ai préféré appeler cette série de piéces latines 
attribuées & saint Jean Chrysostome la collection des 38 homélies. 

I] est bon de noter que, sans manifester un plan d’ensemble apparent, 
cette collection présente toutefois plusieurs ‘sections’ assez bien mar- 
quées, qui sont le signe d’un certain dessein de la part du compilateur. 
Par exemple, les huit premiers articles, complétés par le sermon sur 
Suzanne, se succédent dans un ordre irréprochable.* Les suivants, de 
9 4 17, semblent aussi répondre 4 une intention liturgique. De méme, 
les homélies 20-23 se rapportent 4 chacun des quatre Evangiles dans 
leur succession normale. Enfin de 25 4 32, on a une sorte de série 
parénétique. 


Les manuscrits portent ordinairement ce simple titre: Jncipiunt 
omeliae sancti Iohannis episcopi Constantinopolitani, et commencent par 
énumérer les capitu/a. 

(1) De superscriptione psalmi quinquagesimi. Pictores imitantur arte 
naturam et colores coloribus permiscentes uisibiles corporum depingunt 
imagines—ut per abstinentiam et bonam conuersationem in hoc saeculo 
conscientiam puram habentes coronari in futuro mereamur. Per X. 
dnm n. cum quo est deo patri cum sp. s. honor gloria et potestas per 
immortalia s, s. a.‘ 


1 Il mentionne successivement ¢ guibus utitur Latinitas: les deux livres a Théo- 
dore ‘de lapsis’, c’est-a-dire I'Epistola ad Theodorum et le De reparatione ; le traité 
pour Olympias sous son titre latin traditionnel ‘ Neminem posse laedi ab alio nisi 
a semetipso’; l’apocryphe Ad Gregoriam restitué naguére a Arnobe le Jeune ; 
le De compunctione cordis (deux livres réunis, probablement); le sermon pour 
Eutrope, ‘Ad quemdam Eutropium cum palatio pulsus ad altarium confugisset’ 
(De Viris inlustribus, c. vi de la rédaction authentique, c. xix de la recension 
interpolée), 

2 Au témoignage de saint Isidore s’ajoute la notice propre au Gennadius du 
manuscrit de la Reine 2077, vi°-vu® siécle (cf. E. C. Richardson, Texte und 
Untersuchungen xv 1, 1896, pp. 72 sq.: ¢. xxx de son édition de Gennade); les 
écrits suivants de Jean de Constantinople y sont spécifiés: ‘De compunctione 
animae’ (livres réunis sans doute, comme précédemment) ; ‘ Neminem posse laedi 
nisi a semetipso’; ‘In laudem beati Pauli apostoli,’ c’est-a-dire les homélies 
traduites par Anien; ‘ De excessibus et offensione Eutropii praefecti praetorio.’ — 
Il est possible enfin que les ‘opuscules’ mentionnés par le prétendu Decretum 
Gelasianum soient précisément les trois traités en latin (voir plus haut, page 1, n. 6). 

$ Ils ont peut-étre été choisis et distribués en vue de l’instruction quadragésimale. 
En ce cas, nous aurions, jusqu’a 17 inclus, une série liée de discours pour la période 
qui s’étend du caput ieiunit a Noél. 

* Pour faciliter les recherches et les comparaisons, je reproduirai ainsi in extenso 
les premiéres et les derniéres lignes de chaque homélie, toutes les fois que le texte 
n’en sera pas aisément abordable. 
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Homélie imprimée & Cologne en 1466 par Ulrich Zell,’ peut-étre 
d’aprés le manuscrit de Munich 8109, lequel provient de la Cathé- 
drale de Mayence. On la retrouvera dans l’édition de Gelenius 
(Bale, 1547), tome i, c. 723-738. | Montfaucon a regu des mains de 
ses prédécesseurs cette version déja corrigée et l’a de nouveau 
retouchée pour la rendre plus semblable au grec ; il en est habituel- 
lement ainsi pour toutes les homélies dont l’original subsiste en grec. 

Texte grec P.G. t. lv c. 565 (d’aprés I’édition de Montfaucon) 
Oi Lwrypddor ppotvra tH Téxvy THY Piow. Cette piece est certaine- 
ment du méme auteur que la suivante. 


(2) Zn ipsum quinquagesimum psalmum,. Reliquias hesternae mensae 
hodie uobis reddere uolo—Pro his omnibus gratias agamus deo et tales 
nos exhibeamus in hac uita quo possimus inuenire requiem sempiternam 
cum sanctis. Per X. dnm n. cum quo est deo patri una cum s. sp. 
honor gloria imperium et potestas per immortalia s. s. a. 

Fd. Bale, i 738-751. 

P.G. ib. §75 Ta Actpava rijs xGeowss tparélyns. Saville acceptait 
cette homélie et la précédente. Montfaucon se prononce avec 
fermeté contre l’authenticité. Il doit avoir raison. D/’aprés les 
recherches les plus récentes, ces deux piéces n’ont jamais fait partie 
de la série des homélies de Chrysostome sur le Psautier.? Mais le 
Mauriste n’a plus raison, lorsqu’il attribue 4 l’auteur—‘ Graeculus qui 
Chrysostomum hic ementitus est’—l’insertion, dans le second mor- 
ceau, de passages considérables qui équivalent 4 tout le commentaire 
de Théodoret sur le Psaume 50.° Cette interpolation n’existe pas 
dans l’ancienne version latine. Dés lors, rien n’empéche d’admettre 
que le texte primitif ait été rédigé 4 la fin du 1v® sitcle ou au début 
du v®, ni que la version soit due 4 Anien. 


(3) De psalmo centesimo uigesimo secundo. ‘ Ad te leuaui oculos meos 
qui habitas in celo.’ Prosunt nonnumquam supplicia et tribulationum 
sarcinis animae saepius corriguntur. Ecce enim Iudaei qui semper 
habebant oculos infixos in terra, qui humilia cogitabant, qui Aegyptiorum 
et Assyriorum confidebant auxilio, qui murorum propugnaculis tege- 


1 ‘Incipit Crisostomus super psalmo ‘‘ Miserere mei deus” L° I° liber primus’ 
(10 feuillets, Hain 5032, British Museum C, 9. a. 6): un des premiers et plus beaux 
incunables, pourvu d’un état-civil qui par hasard ne laisse rien a désirer: ‘per me 
Ulricum Zel de Hanau clericum diocesis Moguntinen(sis). Anno dni millesimo 
quadringentesimo sexagesimo sexto’ lit-on a l’Explict. Le précieux petit volume 
a été réimprimé 4 Cologne en 1896: Chrysostomus super psalmo quinquagesimo 
liber primus. Nachbildung der ersten Koelner Ausgabe des Ulrich Zell vom Jahre 
MCCCCLXVI herausgegeben von der Stadtbibliothek in Koeln; \a préface, p. xiv, 
marque l’importance de la publication de Zell; l’éléve de Fust et Schéffer avait 
émigré 4 Cologne, y apportant les secrets de ‘l’art noir’, aprés la prise de Mayence 
par Adolphe de Nassau en 1462. 

2 Cf.C. Baur, Der urspriingliche Umfang des Kommentars des hl. Joh. Chrysostomus 
eu den Psalmen, dans Xpvdoordyixa, Roma, 1908, pp. 235-242. 

3 P. G. ib. 563 sq., et cf. 23 sq. (Praefatio § xi). 
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bantur, qui cumulo fulgentis auri tumebant, post captiuitatem suam post 
ruinam patriae omnibus priuati deliciis ad inuictam dexteram confuge- 
runt—Et temptationem prodesse noscamus ut refici quieti possimus. 
Per dnm n. I. X. uiuentem et regnantem cum patre et sp. s. in s. s. a. 

Fd. Bale, i 789-791. 

P.G. ib. 35 Updos vt tpa . . . ‘Opas ravraxod ris aixpadwoias To 
Képdos duiAapmrov. Oi yap Tots Buntixois dei rpoonAwpévor Kal "Agovpiors 
kai Aiyurrios Gappotvres Kai repBodrp TerxOv Kai wANOE XpNnpatov, Tav- 
tov éxeivow droppygavres éavrovs, éri THv dyaxov Katapevyover xéEipa. 
Homélie incontestablement authentique, faisant partie, de méme que 
la suivante, de la série complete sur les psaumes cviii-cl. Mont- 
faucon fait remarquer—et, comme on peut le voir, non sans raison— 
que l’ancienne version est plutét une paraphrase, qui représente assez 
imparfaitement le texte original’; aussi propose-t-il une traduction 
nouvelle. 


(4) De psalmo centesimo quinquagesimo. ‘Laudate dominum de 
sanctis eius.’ Alius inquit ‘in sanctos eius’, alius ‘in sanctificatione 
eius’. Aut de populo hic ait aut propter uitam sanctam et uiros 
sanctos aut propter sacerdotium. Vide liber quo fine concluditur et qua 
iustitia terminatur agnosce—Et si laudando eum incipiamus, etiam 
futuris bonis perfrui poterimus. Gratia et misericordia domini n. I. X. 
et dilectio patris et sanctificatio spiritus cum omnibus nobis amen. 

Fd. Bale, i 793-794. 
P.G. ib. 495 Aiveire. . . "AAXos . . . *H epi tod Aaod évraiba 

tovto A€ye. Authentique (cf. n° 3). 


(5) De deato Job. Verumtamen fratres carissimi intendat caritas 
uestra quid dico. Quando audiuimus libri sancti lob, percepimus quod 
perditis rebus perditis filiis nec ipsam carnem quae illi sola remanserat 
saluam potuit obtinere—Videbat quidem et iudicium de se futurum 
euadebat, praestante X. dno n. cui est gloria et imperium in s. s. a. 

Fd. Bale, i 696-697. 

Cette homélie sur la patience de Job, la suivante sur le char de feu 
du prophéte Elie (n° 6), une autre un peu plus loin sur le supplice 
des Trois Enfants (n° 8), sont des compositions passées indfiment 
sous le nom de Chrysostome et qui paraissent avoir une origine pure- 
ment latine ; elles seraient d’ailleurs de différents auteurs et doivent 
étre examinées de prés. Ces pices n’ont laissé aucune trace dans les 
éditions modernes des ceuvres de saint Jean Chrysostome. 


(6) De ascensione Heliae. Apud quosdam reges moris erat ut si quis 
fortiter pro rege fecisset in bello et corpus et animam periculis obicere 
non timuisset, curru atque aliis regiae dignitatis insignibus donaretur— 


' P. G. l.c. (note a); cf. Vattasso-Franchi, Bibliothecae Apostolicae Vaticanae 
Codices, Codices Vaticani latini i 1902, p 307 (n. 3). 
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percipietis ea quae deus pater daturus se credentibus promisit.. Per 
X. dnm n, cui est gloria in s. s. a. 


Fd. Bale, i 649-652. 

Piéce d’une latinité beaucoup plus certaine que la précédente. 
Bede s’y référe expressément dans les lignes suivantes de ses Questions 
sur les Rois; ‘Vt autem eidem (so//) currus et equos tribuant (gentiles), 
de miraculo sumptum esse Eliae prophetae, qui curru igneo et equis 
igneis est raptus ad caelum, Ioannes Constantinopolitanus episcopus 
aestimat. (Quod enim graece Helios dicitur sol, sicut etiam Sedulius 
cum de Eliae ascensu caneret ostendit...’' Le moine anglais 
(+ 735) doit donc étre regardé comme un des anciens témoins du 
recueil ; il en a sans doute possédé un exemplaire. 


(7) De natiuitate septen Machabaecorum. Quam speciosa et grata 
ciuitas nobis enituit et totius anni diebus splendidior dies hodierna 
praefulget—Potens autem est deus ut praestet uos omnes per eamdem 
fidem ad parem gloriam peruenire per caritatem et gratiam dni n. I. X. 
per quem et cum quo est deo patri regnum et gloria cum sp. s. et nunc 
et s. et ins. s. a. 


Fd. Bale, i 848-854. 

P.G.t.1617 ‘Qs dadpa xai repixapiys jpiv » weds: la premitre 
des deux homélies authentiques sur les Machabées préchées 4 Antioche. 
Montfaucon prétend donner une nouvelle traduction ; on retrouve 
pourtant dans sa rédaction les termes de l’ancienne. 


(8) De tribus pueris. Trium puerorum sermo tractabitur quorum 
fides quali laude intonet gloriae salutaris flammae testantur—Vnde et 
uos, fratres carissimi, omni fide dominum Christum uenerari debemus 
altissimum ut possimus indubitanter ad regna caelestia peruenire. Per 
eumdem dnm n. I. X. qui uiuit et regnat cum d. p. et sp. s. in s. s. a. 


Fd. Bale, i 839-841. 

Commentaire rapide de la péricope de Daniel; l’auteur ne peut 
étre qu’un Latin (cf. n° 5). Il est fort probable que le compilateur 
a opéré des retranchements. 


(9) De sancta Susanna. Diuinae lectiones et sancta oracula dei 
quae insonuerunt auribus uestris nidum faciunt in mentibus nostris— 
Vtraque enim castitas habet apud dominum meritum. Ergo unusquisque 
fratres mei pro dono quod accepit certet in hoc saeculo ut uincat in 


1 In libros Regum quaestionnm XXX liber unus (P. L, t. xci 7330: Quaestio 
XXIX sur iv Reg. xxiii 11 ‘Currus autem solis combussit igni’). Le passage visé 
est le suivant: ‘Hinc (c’est-a-dire de l'ascension d’Elie) poetae atque pictores in 
figuranda solis imagine exempla credo sumpsisse...sol enim graeco nomine Helios 
appellabatur. Vnde Helias uere Helios . . .)— J’ai indiqué plus haut un manuscrit 
anglo-saxon (Paris, B. N. 1771), qu’il est intéressant de rapprocher du témoignage 
de Béde. 
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futuro. Per X. dnm n. qui uiuit et regnat cum p. et sp. s. per 
O. S. S. a. 


Fd. Bale, i 841-842. 

Cette pice latine est la seule de la collection qui fasse réellement 
difficulté. Elle complique méme le cas singulitrement. Aprés y 
avoir longtemps réfléchi, j’'adopte ’hypothése qui me semble la plus 
simple, tout en reconnaissant qu’on en puisse préférer une autre. 

L’homélie, consacrée, d’accord avec le titre, a l’épreuve de la chaste 
Suzanne, se lit fort bien et l’on n’aurait, au sujet de l’auteur, qu’a 
poser tranquillement un point d’interrogation, si le développement 
ne se retrouvait intégralement dans un sermon de Susanna et [oseph 
publié sous le nom de saint Augustin d’aprés un manuscrit, aujour- 
d’hui perdu, de la Grande-Chartreuse.’ Or si l’on compare, tout pré- 
jugé mis de cété, les deux textes, ’abrégé du Ps.-Chrysostome et le 
sermon complet attribué 4 saint Augustin, si surtout on lit ce dernier 
avec attention en tenant compte du contexte, on est amené peu a peu 
4 réagir contre impression premiére que le texte du manuscrit cartu- 
sien serait une rapsodie de deux morceaux mis bout 4 bout, I’un sur la 
chasteté de l’épouse d’Helcias, fourni par le Ps.-Chrysostome, |’autre 
sur la chasteté du patriarche Joseph, destin¢é 4 compléter |l’enseigne- 
ment du premier. C’est, au contraire, la solution inverse qui s’impose 
a esprit comme seule raisonnable. Diailleurs, le catalogue de Possi- 
dius marque bien un sermon de saint Augustin de Susanna et Loseph.’ 
Il est vrai que le texte imprimé parmi les ceuvres de saint Augustin 
n’a pas d’autre témoin que le manuscrit édité en 1586, lequel devait 
étre tout au plus du xe siécle.* Mais les dix autres sermons qu’on 


1 P, L, t. xxxix, 1505: sermon 3437 de l’édition bénédictine, classé parmi les 
sermons De diuersis, Les Mauristes laissent bien entendre qu'ils n’ont eu aucun 
manuscrit a leur disposition. Ils n’ont d’ailleurs pas ignoré la recension chrysosto- 
mienne. Mais ce qui ne laisse pas d’étonner, c’est qu’ils rapportent a l'année 1614 
la publication des onze sermons de la Chartreuse (cf. P. L, t. xxxviii 13 sq.: in 
guintum tomum Praefatio); dou, probablement, l’indication erronée de M. Paul 
Fournier, Catalogue général des manuscrits des bibliothéques publiques de France, 
série 8°, t. vii (Grenoble), 1889, p. xxiv. En fait, ces sermons apparaissent pour la 
premiére fois dans l’édition parisienne de 1586 (Appendice du tome x, pp. 355-382 
(755-782]) sous cette notice: ‘Homeliae undecim nunc primum in lucem editae. 
Hae e Bibliotheca Carthusianae maioris desumptae sunt, quae quidem sine ulla 
controversia D, Aur, Augustino ab aequo quolibet lectore tribuuntur, ut et codex 
manuscriptus nomen ipsius praefert.’ La table en téte du volume annonce deux 
piéces de plus: ‘ His accesserunt homeliae 13 nunc primum editae e Carthusianae 
maioris Bibliotheca desumptae.’ On trouve en effet a la suite des onze homélies, 
mais diiment distingués et accompagnés de la note Non uidetur Augustini, deux 
apocryphes que D. Morin a proposé récemment d’attribuer a saint Jérome (dans 
P.L, t. xl 1201 et 1203: Hodie populus Israel... ., et Omne psalterium...). Je 


croirais que ces deux piéces n’appartenaient pas au méme manuscrit que les autres. 


Il y a lieu de penser que Pierre Pithou et Nicolas Le Févre furent derriére toute 
cette publication, 


2 P. L. t. xlvi 20 (c. x), 
5 Cf, P. Fournier op. cit. p. viii ss., sur la formation de la bibliothéque cartusienne 
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lui doit sont également authentiques.' Enfin le ton du discours lui- 
méme a une aisance simple, révéle une maitrise, qui sont bien celles 
de l’évéque d’Hippone. 

J'admets en conséquence, et sans plus insister, que l’homélie de 
Susanna du Ps.-Chrysostome dépend immédiatement du De Susanna 
et Joseph de saint Augustin ; puis, que la piéce s’est introduite vers le 
début du moyen Age dans l’archétype de nos manuscrits de la grande 
collection latine, de maniére 4 compléter la série relative 4 l’Ancien 
Testament. 

Il est aussi possible que l’interpolateur ait glissé en méme temps 
d’autres sermons de provenance latine, et ce doute est assurément 
facheux. Nous ne sommes plus désormais en état de croire que 
saint Augustin a eu entre les mains, en 427, le recueil méme qui nous 
est parvenu. Pourtant, ce fait capital demeure que saint Augustin 
a lu sous le nom de saint Jean Chrysostome le De Lazaro de Pota- 
mius, et dans la forme méme oii la collection des 78 homélies nous 
a livré ce discours. Des lors, on peut continuer de croire qu’il con- 
naissait un recueil assez peu différent du nétre ; la collection primitive 
d’Anien s’était déja grossie de pitces latines apocryphes. 


(10) De proditione Iudae, Paucis hodie necessarium est fratres 
tractare uobiscum, et ideo paucis non quia uobis latus sermo sacerdotis 
horrescit nec aliam urbem tam auidam spiritalium repperies lectionum— 
His igitur animaduersis cum omni simplicitate mysteria celebremus et 
accedamus ad mensam Christi cum quo patri omnis gloria honor uirtus 
una Cum sp. s. in s. Ss. a. 


Ed. Bale, iii 816-824. 

P.G. t. xlix 373 ‘Odcya dvayxyn orjpepov mpos thy tyerépay deyarnv 
cireiv. C'est la premitre des deux homélies authentiques pour le 
Jeudi-Saint. 

On la retrouve avec sa destination originale—de V. feria passionis 
—mais privée de son titre, dans l’homéliaire composé 4 Rome par 
Agimundus vers le début du vie siécle. Cet homéliaire attribue de 
méme les deux sermons suivants au Vendredi-Saint: in VJ. feria 
passionts, et celui qui vient aprés (n° 13) au Samedi-Saint: in sabdato 
sancto. ‘elle était aussi, probablement, l’intention du compilateur 
des 38 homélies. 


(11) De cruce et latrone. UHodierna die noster dominus pependit in 
cruce et nos festiuitatem eius nimia laetitia celebremus ut discamus 


et lactivité du prieur Guigues. D’autre part, je suis fort tenté d’identifier le 
manuscrit perdu avec l’article suivant de I'Inventaire du xv° siécle: ‘ Duodecim 
sollempnes sermones Augustini et tractatus eiusdem de pastoribus et de articulis 
fidei beati Thome et etiam de sacramentis ecclesie’ (cf. P. Fournier, Notice sur la 
bibliothéque de la Grande-Chartreuse au moyen age, Grenoble, 1867, pp. 45 $q.). 

1 Voir la liste dans P. L. t. xxxix 2438; on notera qu’outre le sermon sur 
Suzanne, 2° de la série, six autres n’ont pas été retrouvés par les Mauristes en 
dehors de cette collection. 
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crucem totius spiritalis gratulationis esse substantiam—lIgitur domini 
imitatores simus. Estote namque, ait, similes patris uestri qui in caelis 
est ut et caelorum regna mereamur. Per X. dnm n. cui est gloria in s. 
S. a. 

Fd. Bale, iii 824-833. 

P. G. tb. 399 Xypepov 6 Kipwos qpov “Inoois 6 Xpurrés év cravpe. 
Cette homélie et la suivante, toutes deux authentiques, sont, comme 
les homélies sur la trahison de Judas, des répliques l’une de l’autre, 
mais sans qu’on puisse cette fois décider laquelle est le ‘type’. Celle- 
ci est cependant moins développée que son doublet. 

Un passage de l’ancienne version latine a été compris par le pape 
saint Léon dans son second dossier patristique, celui qui accompagnait 
la lettre du 17 aofit 4584 1’empereur Léon.’ L’extrait de Chrysostome 
était préposé a trois citations de l’homélie sur l’Ascension déja_re- 
cueillies en 450 (voir ci-dessous, n° 14).” 

Cette pitce est une de celles qui ont trouvé le plus de faveur 
aupres des auteurs d’homéliaires. En dehors de l’homéliaire 
d’Agimundus, oti elle a conservé son titre traditionnel, on la rencontre 
encore dans celui d’Eginon, dans ceux d’Einsiedeln (qui est pour le 
reste un ‘ Paul Diacre’)* et du Cassin (ms. 12). 

Une autre traduction d’origine inconnue, quelque peu abrégée, est 
passée sous le nom de saint Augustin dans la série des sermons de 
Tempore ; \es Mauristes l’ont trouvée A |’ Appendice et rééditée: 
‘ Hodierna die dominus zoster pependit in cruce et nos epu/amur ut 
discamus guoniam crux Christi feriae sunt et nundinae spiritales . . .’* 


(12) De cruce et latrone homelia secunda. odie incipiamus carissimi 
de crucis trophaeo praedicare et honoremus hanc diem, magis autem 
coronemur celebrantes hunc diem—crux nobis sol iustitiae facta est ut 


illuminati misericordia eius glorificemus patrem et filium et s. sp. in 
S. S. a. 

Fd. Bale, iii 833-836. 

P.G. ib. 407 “Bopriv dyope ojpepoy xai raviyvpw dyaryroé (cf. 
n° rt). 

L’ancienne traduction a été imprimée de nouveau par Mai d’aprés 
deux manuscrits romains.® Elle figure aussi dans le recueil d’Agi- 
mundus, dans les vieux homéliaires de Fleury et d’Ottobeuren et dans 
celui du Cassin. 

1 P, L. t. liv 1182 sq. [texte n° 18]. 

2 Cf. L. Saltet, Les sources de ’ Evanistés de Théodoret, dans la Revue d'Histoire 
ecclésiastique, Louvain, vi, 1905, p. 302. 

5 Cf, G. Meier, Catalogus codicum manu scriplorum qui in bibliothcca monasterit 
Einsidlensis seruantur, i, 1899, p. 47 : cod. 42, fol. 249-254 v°. 

4 P. L,t. xxxix 2047: Sermon 155 de l’Appendice (‘olim de tempore 130, et 
post in Appendice 49’; les éditeurs bénédictins en ont connu deux manuscrits qu’ils 
ne désignent pas). 

5 Nouae patrum bibliothecae tomus primus, Romae, 1852, pp. 156-159; les témoins 
de Mai sont le Vaticanus 4951, fol. 89, et ! Ottobonianus 97°, fol. 329. 

















NOTES AND STUDIES 315 


(13) De cruce dominica. Quid dicam, quid loquar, quid uobis nomen 
impono, oues an pastores, nautas an gubernatores, discipulos an magi- 
stros ?—Sicuti ergo praeuaricatio per lignum ita et salus per lignum. 
Pro his ergo omnibus gratias agamus deo per X. dnm n. cui est gloria 
in s. S. a. 


Fd. Bale, iii 836-84r. 

P.G.t.1 815 Ti cirw } ti AaAjow 7 rivas tpas Kadkéow; Homélie 
reconnue dés longtemps comme apocryphe. 

Dans le Contra Julianum, saint Augustin rapporte une phrase de 
cet apocryphe, mais de telle manitre qu’il peut avoir modifié la 
rédaction d’Anien en recourant au texte grec.’ 

Cette piéce double souvent la précédente dans les homéliaires. On 
la rencontre dans le recueil d’Agimundus et dans les homéliaires de 
Fleury et d’Ottobeuren ; elle est aussi dans un homéliaire bénéventain 
de la Bibliothtque Nationale de Madrid.’ 


(14) De ascensione domini. Quando de cruce nostra processit oratio, 
foris ciuitatem solemnitatem celebrauimus et nunc, quoniam de cruci- 
fixi ascensione tractamus, praeclarum diem et omni laetitia coruscantem 
fines Ciuitatis egressi summa cum gratulatione celebramus—cum debita 
reuerentia imperatorem suscipiamus angelorum et illa beatitudine perfrua- 
mus quam nos omnes liceat promereri gratia dni n. I. X. cum quo patri 
gloria imperium honor cum sp. s. et n. et s. et ins. s. a. 


Fd. Bale, iii 865-873. 

P.G. tb. 441 Kai Gre rot cravpot pveiav éreredoipev. Homeélie 
authentique prononcée, 4 une date indéterminée, dans le Martyrion 
de Romaneésia. 

Trois citations dans le dossier patristique de saint Léon de 450, 
c’est-a-dire le recueil de textes destinés 4 compléter l’enseignement de 
la lettre de 448 4 Flavien* ; ces citations furent renouvelées dans le 
dossier déja mentionné de 458 pour l’empereur Léon (voir n® 11).* 


1 Contra Iulianum ii 6, 17 (P. L. t. xliv 685); cf. C. Baur, L’entrée littéraire de 
saint Chrysostome dans le monde latin, dans la Revue d'Histoire ecclésiastique viii, 
1907, p. 263. — Un autre passage de l’apocryphe est donné plus tard par le pape 
Gélase dans le dossier de son traité De duabus naturis in Christo (cf. A. Thiel, 
Epistolae romanorum pontificum genuinae, 1868, p. 557, 0° 42) ; mais c’est cette fois 
une traduction directe du grec, plus exactement la traduction du fragment emprunté 
par Gélase a un dossier grec du concile d’Ephése de 431; ce point a été mis en 
lumiére par M, Saltet, dissertation citée, p. 522, 529, 531. 

2 Cf. Loewe-Hartel, Bibliotheca patrum latinorum Hispaniensis, 1887, p. 374: 
Cod. B. 3, fol. 302-303 (derniére piéce). 

8 Mansi, Amplissima vi 967 [textes n° 12-24]; les trois extraits sont doublés par 
une retraduction du latin en grec, et, détail curieux, c’est cette rédaction grecque 
secondaire que Théodoret a utilisée pour la seconde édition de I’ Zraniséés (P. G. 
t. Ixxxiii 204); cf. L. Saltet, dissertation citée, p. 293. 

4 P. L. t. liv 1183 [textes n®™ 19-21]; cf. L. Saltet, 7b. p. 302. — Vigile de Thapse, 
Contra Eutycheten \. v, c. 24 (P. L. t. lxiii 152), dépend certainement de saint Léon 
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e Texté complet dans le recueil d’Agimundus et dans ’homéliaire de 
luny. 


(15) De pentecosten. Hodie nobis terra facta est caelum non stellis 
de caelo in terram descendentibus sed apostolis ad caelos ascendentibus, 
quia effusa est copiosa gratia spiritus sancti et uniuersum orbem 
operata est caelum—Foris arma hic mysteria, foris scuta hic sacra- 
mentorum celebratio. Theodosius pater filius Theodosii religione ac 
pietate insignes. Ideoque pro his omnibus gratias agamus domino per 
X. dnm n, cui est gloria et potestas cum sp.’s. per immortalia s. s. a. 


Fd. Bale, iii 873-878. 

P. G. t. lii 803 Otipavis jyiv yéyove ojpepov 4 yj. Autre apocryphe 
de la premitre heure ; toutefois, la mention de Théodose et du 
prince Arcadius, avant la doxologie, peut n’étre qu’une glose an- 
cienne, 


Dans le recueil d’Agimundus, sous ce titre singulier: ‘in sanctorum 
XII apostolorum.’ 


(16) De natiuitate domini. ‘Et reclinauit eum in praesepio .. .’ 
Et reclinauit eum mater... 


Sermon prononcé A Bethléhem le 25 Décembre, restitué par 

D. G. Morin & saint Jéré6me et réédité dans les Anecdota Maredso- 

Jana iii 2. 392, d’aprés quatre manuscrits de la collection des 

38 homélies ' (d’autre part éd. Bale, ii 1294-1298). 

(17) Lterum de natiuitate domini et Iohannis Baptistae et conceptionis 
de solistitia et aequinoctia conceptionis et natiuitatis domini nostri Iesu 
Christi et Iohannis Baptistae. Nescio an quisquam ausus sit arcanum, 
fratres, ante Christi natiuitatem intellegere uel terminasse cursum 
horarum dierum ac noctium per quos solistitia et aequinoctia cognoscere 
possit— Migrauerat enim gratia et ueritas a Iudaeis quia ‘lex per Moysen 
data est, nam gratia et ueritas per Iesum Christum facta est’. In X. I. 
dno n. qui uiuit et regnat cum patre et sp. s. per immortalia s. s. a. 


Fd. Bale, ii 1285-1294. 

La tradition authentique de cet opuscule s’est conservée dans un 
important manuscrit de Clairvaux, victime jusqu’a présent d’une 
inexplicable négligence (Bibliothéque de la ville de Troyes, ms. 523, 
xii® siécle). Ce manuscrit donne le nom de Ilauteur: Pontius 


(premiére et deuxiéme citations). Au contraire, la citation faite par Jean Diacre 
dans sa Chaine latine sur ]’Octateuque (cf. J. B. Pitra, Spicilegium Solesmense i, 
1852, p. 286, n° iv) est tout a fait indépendante de l’ancienne version; elle peut 
avoir été demandée a un texte paralléle ; il est plus probable qu’elle est une traduc- 
tion directe du grec ; en outre, Jean Diacre l'a peut-étre empruntée a la Chaine 
perdue de Victor de Capoue, qui serait dans cette hypothése le traducteur. 

1 Oxford Laud Misc. 452 (mal daté ‘s. x ex.’, a la suite de Coxe évidemment). 
Paris B. N, 2651, 12140 et 12141. 














NOTES AND STUDIES 317 


Maximus, et un titre intelligible: ‘De solstitiis et aequinoctiis 
conceptionis et natiuitatis Iesu Christi domini nostri et Ioannis 
Baptistae.’ 

Le texte du Ps.-Chrysostome, cependant, n’est pas resté tout-a-fait 
inapercu. Des érudits modernes ont mentionné la référence au 
Natalis Inuicti (25 Décembre) de la prétendue homélie sur saint Luc 
pour la féte de saint Jean-Baptiste.’ C’est, apparemment, grace 
a une note de l’archéologue del Torre, que ce renseignement a 
échappé & loubli.’ 

Lopuscule de Pontius Maximus sur les solstices et les équinoxes —— 
c’est-a-dire sur le parallélisme des quantitmes sacrés: 24 Juin et 
25 Décembre, 24 Septembre et 25 Mars — doit répondre assez exacte- 
ment aux préoccupations déterminées dans les milieux chrétiens de 
la deuxitme moitié du 11° siécle et de la premiére moitié du Iv® par 
les travaux chronologiques d’Hippolyte. II est en effet, je crois, 
d’un temps oi la date de Noél était déja fixée, mais point encore 
fétée ; il peut avoir été composé 4 Rome avant la mort de Constantin. 
Son intérét principal consiste, selon moi, en ce qu’il donne expression 
au raisonnement par lequel on est arrivé 4 établir la date de Noél en 
partant de la date de la Passion. C’est ce raisonnement méme dont 
Mgr. Duchesne a postulé la réalité historique antérieurement a la 
célébration de Noél, comme répondant seul d’une maniere satisfaisante 
aux exigences de la situation.’ Nous l'avons ici tout au long, avec 
les précisions désirables. Une nouvelle édition s’impose 4 laquelle 
Yemploi du manuscrit de Clairvaux donnera un attrait de nouveauté.‘ 


1 Th. Mommsen, Corpus inscriptionum latinarum. Inscriptiones latinae anti- 
quissimae i, 1863, p. 410, et 2° éd., 1893, p. 338; Fr. Cumont, Zextes et monuments 
Sigurés relatifs aux mystéres de Mithra i, 1899, p. 355 ; H. Usener, Sol inuictus, dans 
Rheinisches Museum fiir Philologie, Neue Folge, |x, 1905, p. 465. 

2 Philippus a Turre, Monumenta ueleris Antit, hoc est inscriptio M. Aquilii et tabula 
solis Mithrae uariis figuris et symbolis exsculpta, Romae, 1700, p. 228 (réédition de 
Graevius, dans le Thesaurus antiquitatum et historiarum Italiae, Leyde, viii, 1723, 
pp. 121 ss.). 

8 Origines du culte chrétien, 1908 (4° éd.), p. 268 (dans la 3° édition anglaise, 1910, 
p. 263 sq.). Aprés avoir exposé la solution qui consiste a faire dépendre la date 
de Noé] de la date présumée de la Passion, l’éminent auteur fait cette remarque : 
‘Cette explication serait plus facilement acceptable, si on la trouvait toute faite 
dans quelque auteur ; malheureusement, il reste encore 4 produire un texte qui la 
contienne et l’on est réduit 4 la supposer.’ Plus loin (p. 269), il dit encore: ‘Parmi 
les solutions proposées, celle-ci me parait préférable ; mais je ne voudrais pas dire 
que, en ce qui regarde le 25 décembre, la coincidence du Sol nouus n’ait exercé 
aucune influence, directe ou indirecte, sur les décisions ecclésiastiques qui sont 
nécessairement intervenues en cette affaire.’ Il se trouve précisément que Pontius 
Maximus, comme je l’ai indiqué, achéve son discours par la mention du Nafalis 
Inuicti. Mgr. Duchesne avait donc apprécié toute cette question avec une étonnante 
justesse, sans avoir pris connaissance de l’homélie du Ps.-Chrysostome. 

* J’ajoute que le manuscrit 407 du fonds de la Reine au Vatican (x° s., fol. 67 v°- 
68 v°) donne des extraits de l’opuscule sous ce titre: ‘Sermo sancti Iohannis 
Constantinopolitani episcopi de 1111 mensibus ieiuniorum computatum (sic) secundum 
solarem numerum.’ 








5 
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(18) De Lazaro resuscitato, Grandi fratres stupore... 


C’est la composition de Potamius éditée plus haut et 4 laquelle 
saint Augustin s’est référé par deux fois, en 421 et en 429. 


(19) De muliere Cananaea sub figura persecutionis. Multae tem- 
pestates, inquietudo aeris, sed desiderium concursus uestri potuit non 
impediri ; multae temptationes, sed laborem uestrum non dissoluerunt 
—Et cum redisset domi inuenit eam sanae mentis et uoluntate immo 
fide eius curatam. Pro his autem omnibus gratias agamus deo per X. 
dnm n. cum quo est deo patri una cum sp. honor gloria et potestas 
per immortalia s. s. a. 


Fd. Bale, ii 1170-1172 et 1180-1188; cette coupure n’existe ni 
dans les manuscrits ni dans l’édition princeps. 

P.G. t. lii 449 odds 6 yep, GAAG thy mpobvpiay Tov Tapaye- 
vopévwv ov duexwAvoe. Piece dont Vorigine n’est pas a l’abri de la 
discussion, encore que Haidacher, bon connaisseur, paraisse ne pas 
vouloir la mettre en cause.' Saville admettait l’authenticité, Duc 
a exprimé un avis contraire, Montfaucon croit seulement que plusieurs 
passages sont interpolés. Si l’on a égard 4 la doxologie, on peut étre 
tenté d’attribuer l'homélie au méme auteur qui a composé celle pour la 
Pentecéte (n° 15). A noter aussi qu’un manuscrit copte du vile 
siecle (?), récemment publié, la donne sous le nom d’Eustbe de 
Césarée (de Cappadoce !).? 

Le texte latin a été encore imprimé de nos jours d’aprés un 
homéliaire cassinésien du xt¢ siécle (ms. 112).° 

Une autre version latine ancienne est passée, par suite d’une 
étrange erreur, au compte de Laurent de Novare: Multi quidem 
confligunt uenti saeuiuntque procellae, sed uestrum conuentum non 
dissoluit tentatio nec studium uiolauit.* 


1 Zeitschrift fiir katholische Theologie xxx, 1906, p. 182. 

2 Cf. E. A, Wallis Budge, Coptic homilies in the dialect of Upper Egypt, 1910 
(p. xlix sq., 133 SS., 275 ss.); Videntification a été proposée tout d’abord par 
Mgr. Mercati, The Journal of Theological Studies viii, 1907, p. 114. 

8 Bibliotheca Casinensis iii, 1877 (Florilegium), pp. 17-23. 

* P. Lt. Ixvi 116-124. L’éditeur responsable est Mabillon lui-méme: Vetera 
Analecta ii, 1676, p. 18-39. Mais Mabillon était de ces savants, honneur de la race, 
que leur probité sauve toujours. Ils peuvent tomber dans les piéges tendus a leur 
bonne foi; ils n’en tendent jamais 4 autrui. Dans lacirconstance, le grand honnéte 
homme s’est servi d’un manuscrit de Saint-Germain, présentement a la Bibliothéque 
Nationale, lat. 13346 (St-Germain 1313-757), du 1x® siécle, ou l'on trouve en effet 
appariés (fol, 49 r°-80 v°) : Vhomélie Multi quidem sur la Chananéenne (/iber primus 
sancti Laurentii episcopi de muliere Cananaea) et un opuscule sur les deux ages du 
monde (liber secundus sancti Laurentii episcopi de duobus temporibus). {Le manuscrit 
de Paris B, N. 5138, xvi" s., qui donne 4 la suite (n° 2-4): le De duobus temporibus, 
Vhomélie De eleemosyna (P. L. ib. 105), Vhomélie De muliere Chananaea, parait ¢tre 
une copie faite pour Baluze et basée pour une part (n®* 2 et 4) sur le manuscrit de 
Saint-Germain.] L’opuscule Duo sunt tempora (P. L, ib, 89) a réellement pour 
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(20) Zn euangelium secundum Matthaeum ‘Vae mundo ab scandalis ...” 
Videtur quidem specialiter designare Iudam . . . 


_ Ce sermon et les trois qui suivent ont été rendus par D. G. Morin 
a leur véritable auteur, saint Jérdme (cf. n° 16). 
Nouveau texte dans les Anecdota Maredsolana iii 2, 373, d’apres 


plusieurs manuscrits de la collection des 38 homélies! (éd. Bale, ii 
1188-1191). 


(21) De principiis Marci. Animal illud quod in Iohannis Apoca- 
ypsin... 


Anecdota Maredsolana, ib. 321° (éd. Bale, ii 1249-1251). 


(22) In Lucam euangelistam de Lazaro et diuite. ‘Homo quidam 
erat diues.’ Quoniam dixerat... 


Anecdota Maredsolana, tb. 376° (éd. Bale, ii 1306-1312). 


(23) Jn TIohannem euangelistam. We lohanne dicitur ‘Fuit homo 
missus a Deo’... 


Anecdota Maredsolana, ib. 386* (éd. Bale, iii 423-427). 


auteur, de par la tradition, un Laurent qui peut étre identifié soit avec l'évéque de 
Milan (490-512), célébré par Ennodius, soit avec un autre Laurent, évéque de Novare 
vers le méme temps. Ce liber Laurenti: est attesté a la fois par le catalogue de 
Wurzbourg du 1x° siécle (Becker, Catalog: bibliothecarum antiqui, n° xviii 21), par 
celui de Bobbio du x® siécle (#5. n°_xxxii 264), par celui de Priifening du xu* (7b. 
n° xev 11, d’ou la mention du prétendu Anonyme de Melk, c. xl); il est encore 
signalé au xu° siécle par Sigebert de Gembloux, De uiris ill., c. cxx, qui surnomme 
Vécrivain Mellifluus. On en trouvera d’ailleurs un exemplaire dans le manuscrit 
de Paris B. N. 2482 (n° 11), recueil x1°-xiv® siécle. Or la premiére partie du 
manuscrit 13346 (fol. 1-48) est ormée par le De reparatione lapst de Chrysostome 
(ef. ci-dessous n° 42). Toute l’affaire s’explique désormais assez bien. L’archétype 
du manuscrit de Saint-Germain devait donner correctement et tout a la suite: le 
De veparatione, VYhomélie sur la Chananéenne et le liber Laurentit; mais encore 
quelque lien existait, entre la premiére et la deuxiéme piéce, qui rappelait leur 
communauté d’origine. Un coup de pouce malheureux a suffi pour déranger cet 
assemblage et créer un cas de supercherie littéraire. L’obscur Laurent, voisinant 
avec Chrysostome, s'est vu affubler des dépouilles de celui-ci. Je ne saurais dire 
qui le premier a remarqué la vraie nature de l’homélie sur la Chananéenne, 
Fabricius en tout cas indique le fait dans sa Bibliotheca latina mediae et infimae 
latinitatis (1725). Haidacher voudrait faire honneur de cette traduction méme & 
Anien (cf. Zeitschrift fiir katholische Theologie xxx, 1906, 183); mais il oublie 
existence de la traduction paralléle qui, étant partie composante de la collection 
des 38 homélies, a droit, jusqu’a preuve du contraire, a nos préférences. 

1 Manuscrits d’Oxford et de Paris (B, N. 2651 et 12140) ; cf. n° 16, 

2 Mémes manuscrits. 

3 Mémes manuscrits, plus celui de Paris, B. N. 12141; c’est-a-dire les mémes que 
pour le n° 16, 

# Mémes manuscrits que pour les n®* 20 et 21. 
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(24) De recipiendo Seueriano. Sicuti capiti corpus cohaerere neces- 


garium est... 


P. G. t. lii 423-426 (éd. Bale, v 965-967). 

Cette pice et la suivante sont li¢es. Le texte grec en est perdu. 
Tout le monde accepte l’authenticité. Tillemont a rapporté les 
circonstances probables qui ont donné occasion 4 la harangue du 
patriarche de Constantinople et 4 la réponse de son ancien ami.' 


(25) Sermo ipsius Seueriani de pace cum susceptus esset ab Tohanne 


episcopo. In aduentu domini et saluatoris nostri . . . 


P.G. ib, 426-428 (éd. Bale, v 967-968). 

Le sermon de Sévérien de Gabala (cf. n° 24) est entré, au moyen 
Age, dans certaines collections des discours de saint Pierre Chrysologue 
et a été, dans la suite, imprimé parmi ceux-ci et comme I’un d’eux.? 
Looshorn n’a pas réussi 4 montrer que cette tradition méritait d’étre 
considérée.* 


(26) De ieiuniis et Geneseos lectione. Yocundum quidem nautis est 


uer, iocundum quoque et agricolis, sed neque nautis neque agricolis 
ita iocundum est ueris tempus ut his qui philosophari uolunt—Imitemur 
ergo et nos diuitias eius, diuitias dico non census sed mentis, non 
pecuniae sed fidei, et magnanimitatem eius sequamur ut possimus et 
meritis eius adiuuari per gratiam dni n. I. X. cum quo est deo patri 
cum sp. s. gloria et imperium in s. s. a. 


Fd. Bile, i 526-532. 

P.G. t. liv 581 “Hdd piv vatras 7rd gap. Discours authentique, 
4 savoir le premier des neuf discours sur la Genése prononcés 
a Antioche en 386. 


(27) De eruditione disciplinae. Eruditio disciplinae custos est spei 


et uinculum fidei et dux uiae ad salutem ferentis quae fouet et nutrit 
animam ad profectum sensuum et spiritalium magistra uirtutum est— 
Deus autem omnium det uobis spiritum compunctionis ut percipiatis 
quae dicuntur a nobis secundum euangelium X. dni n. per quem deo 
patri honor gloria cum sp. s. in s. s. a. 


Fd. Bale, v 743-746. 

Cette parénése sur la ‘discipline’, la fidélité qu’on doit 4 Dieu 
d’aprés ’Ecriture Sainte, n’a pas de paralléle en grec, que je sache. 
Jincline 4 croire qu’elle est bien une traduction. On verra plus 
loin deux autres piéces (n° 31 et 32) qui n’existent pareillement qu’en 
latin et sont de méme nature.‘ 


1 Mémoires pour servir a Vhistoive ecclésiastique des six premiers siécles xi, 1706, 
p. 170-177, et cf. p. 586. 

2? P. L. t. lii 598: sermon 149; et cf. 1. 181 sq. 

3 Zeitschrift fiir katholische Theologie iii, 1879, p. 258 ss., et iv, 1880, p. 792. 

* Le rapprochement se trouve déja fait de quelque maniére dans le manuscrit 
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(28) Ad Eutropium. Semper quidem sed nunc praecipue compe- 
tenter dicetur ‘uanitas uanitatum et omnia uanitas’, Vbi nunc est 
refulgens consulatus ambitio—manum supplici porrigamus ut et nos 
futurorum bonorum participes effici mereamur per gratiam et miseri- 
cordiam dni n. I. X. per quem et cum quo patri gloria et imperium 
una cum sp. s. in Ss. Ss. a. 


Fd. Bale, v 1325-1330. 

P. G.t. lii 391 ’Aci pév paduora Se viv evxatpov cireivy Maracorys . . . : 
la célébre homélie du 17 janvier 399. 

Jai déja relevé les temoignages de saint Isidore et de l’annotateur 
de Gennadius touchant l’ancienne version latine. Le commencement 
du morceau a fourni 4 Burchard de Wurzbourg un des derniers 
articles de son homéliaire, sous ce titre prolixe attesté déja par 
Isidore: ‘Epistola sancti Iohannis episcopi Constantinopolitani ad 


Eutropium cubicularium cum palatio pulsos ad altare confugissit 
aecclesiae.’ 


(29) Cum de expulsione ipsius sancti Iohannis ageretur. Multi 
quidem fluctus et undae immanes . . . 


P. G. ib. 431-436 (éd. Bale, v 953-955); le texte grec, 7, 427* 
[ToAAG Ta Kipata Kai xaXerov 7d KAvdoviov. Montfaucon tient pour 
apocryphe la dernitre partie du texte grec (n° 4-5), qui manque 
d’ailleurs dans l’ancienne version latine. Celle-ci offre d’autres traits 
intéressants, si bien que Montfaucon a jugé convenable de la com- 
prendre dans son édition. 

Cette pitce s’est introduite dans la collection de Reichenau des 
lettres de saint Jéréme, avec le titre: cum in exilio deportandis 
tractaret; elle y fait suite & une autre homélie fournie par notre 
collection et démarquée de méme (cf. n® 33).' 


(30) Ad Theodorum monachum. Si fletus possit et gemitus per 
litteras nuntiari, redundantia lacrimis atque suspiriis profecto ad te 
scripta misissem. Equidem fleo—Non enim ambigis ex litteris tuis 
maximum nobis gaudium esse uenturum amen. 


Ed. Bale, v 1009-1018. 

P.G. t. xlvii 309 Ei ddxpya Kai orevaypois fv du ypapparev 
SyAotcba. Deuxitme parénése 24 Théodore de Mopsueste (cf. n° 42) ; 
en fait, c’est une lettre. 

Saint Isidore la mentionne conjointement avec le De reparatione. 


anglo-saxon de la Bibliothéque Nationale, lat.1771. Le rédacteur a réuni les n° 27, 
33) 32, et 31, intitulant chaque piéce respectivement : omelia prima de militia chri- 
38 homélies : la petite série factice est comprise entre le 2° livre du De compunctione 
cordis (n° 41) et les sermons relatifs a l’affaire de Sévérien (n® 24-25). 

1 Le manuscrit d’Einsiedeln 130, x° siécle, qui est évidemment en relation directe 
avec l’Augiensis 52, donne aussi notre piéce n° 29, alors qu’il omet le n° 33. 
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(31) De militia spiritai. Bona quidem sunt et utilia regis ad eos 
qui imperio eius subiecti sunt legum statuta, sed maiora et angustiora 
illa praecepta sunt quae militantibus obseruanda decernit. At ergo 
nunc ad militiam spiritalem caelestis regis mandata praedicantibus 
nobis diligenter attendat omnis qui magnae et supernae dignitatis est 
cupidus—Viriliter’ agite o probati milites, currite fortiter cursum 
uestrum et decertate certamen bonum et capietis aeternas coronas in 
X. I. per quem deo patri gloria cum sp. s. in s. s. a. 


Fd. Bale, v 736-739. 

Invitation 4 l’asctse monastique ; celle-ci convient aussi bien aux 
hommes qu’aux femmes. Cette composition et la suivante rappellent 
particulitrement les développements de l’Ephrem latin (cf. n° 27). 


(32) De militia christiana. Omnes homines qui se student humo 
tollere et inserere caelestibus quique naturam mortalitatis euincere 
angelicae conuersationis aemulatione nituntur ut studio bonae uoluntatis 
angelorum incorruptionem sequentes appropinquent deo: incorruptio 
enim, ut scriptum est, hominem deo proximum facit: remoueant se 
quantum possunt spiritu uirtutis a corpore et penitus absistent a carnali 
concupiscentia morientes quidem super terram huic uitae secundum 
imitationem passionis Christi, uiuentes autem angelicam uitam iuxta 
communionem uitae domini et resurrectionem mortuorum—lIpse autem 
dominus fabricator naturae nostrae et omnium accedentium* modo 
languorum medicus et futurorum bonorum dator dirigat uoluntates 
uestras in bonum et perficiat cursum uestrum in salutem. Ipsi gloria 
in S. S. a. 


Fad. Bale, v 739-743. 
Sur le mépris des désirs charnels qu’on attend des baptisés 
(cf. n° 31). 


(33) De patre et duobus filiis. Omnium quidem de scripturis quaestio- 
num absolutio . . . 


P.L.t.xxx 274 (Appendice aux ceuvres de saint Jéréme: Z/. xxxv); 
éd. Bale, ii 1301-1306. 

Ce sermon, imprimé sous le nom de saint Jérdme et sous le titre 
‘de duobus filiis frugi et luxurioso’, est un commentaire assez 
abondant de la parabole de saint Luc. II a toute l’apparence d’une 
traduction du grec. La seule collection ancienne des lettres de 
saint Jéréme qui le contienne est, & ma connaissance, celle du 
manuscrit de Reichenau (cf. n° 29).* 


) Viiliter, dans l’édition de Bale. 

2 Accidentium, dans l’édition de Bale. 

5 Voir la note sur le n° 29, 4 propos de l’omission du sermon du Ps,-Jérome dans 
la collection d’Einsiedeln. Voir aussi n° 27 pour la place dans le ms. 1771 de la 
Bibl. Nationale, 
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(34) Ad neophytos. Benedictus deus, ecce stellae etiam de terra 
micuerunt, stellis caelestibus clariores, lucentes in terra stellae propter 
eum qui in terra de caelis apparuit. Nec sufficit stellas in terra 
monstrari sed et die suo luce lucente fulgescunt—Accedamus cum 
corde ueritati suffulto cum pura conscientia ut accipiamus gratiam 
et misericordiam et auxilium opportuno tempore gratia et misericordia 
domini nostri I. X. per quem et cum quo gloria patri cum sp. s. et 
in s. S. a. 


Fd. Bale, v 723-728. 

Un des plus beaux discours de Chrysostome, sur la rédemption 
par le sang du Christ que nous assure le baptéme. Le texte original 
n’a pas encore été retrouvé; on n’en posstde que des bribes, grace 
4 saint Jean Damasctne notamment. Haidacher, dans une excellente 
étude, a établi pertinemment l’authenticité et traduit en allemand 
lancienne version latine,' attribuée il y a déja longtemps par Garnier 
& Anien. 

Celle-ci a été citée successivement, 4 propos du baptéme des 
enfants, par les évéques pélagiens réunis 4 Aquilée, par Julien 
d’Fclane, enfin par saint Augustin, lequel d’ailleurs a recouru 
également au texte grec.’ 

Agimundus I’a comprise dans son recueil. Le pape Hadrien I en 
a aussi rapporté un assez long passage dans sa lettre de 785 aux 
évéques adoptianistes d’Espagne.* 


(35) De Zurture* ‘Turtur amatrix eremi, quando in desertis degit 
locis, delectabilibus blandimentis arcessit comparem uocis suae con- 
uallia penetrans—Quod ergo ille interpretatus est nos dubitare non 
conuenit, sed oremus deum ut et nos gloriam ipsius uidere mereamur 
in X. I, dno n. cum quo est deo patri una cum s. sp. gloria et potestas 
per immortalia s. s. a. 


Fd. Bale, v 746-750. 

P. G. t. lv §99 ‘H rpvyav 7 prepypos Gre ev vAas ovyKovraLopevy : 
‘incertissimi Graeculi, sed tamen antiqui scriptoris,’ au jugement de 
Montfaucon. 


1 Zeitschrift fiir katholische Theologie xxviii, 1904, p. 168-198. Garnier (cf. P. L. 
t. xlviii, 300 sq.) et Tillemont (Mémoires xi, 395 sq.) avaient déja soutenu la thése 
de lauthenticité. 

2 Le Libellus fidei des évéques pélagiens (iv 10-11: P. L. ib. 525) est de la fin de 
418; les ‘livres’ de Julien d’Eclane Ad Turbantium (connus par saint Augustin, 
P. L. t. xliv 654) avaient la méme date; le Contra Iulianum de saint Augustin 
(1. 1,6, 22 et 26: P. L. ib. 655 et 658) a été rédigé en 421. Sur cette controverse 
ef. C. Baur, dissertation citée, Revue d’histoive ecclésiastique viii, 1907, p. 254 Sq., 
258 sq., 264, et Saint Jean Chrysostome et ses euvres, 1907, p. 68-70. 

8 Cf. P. L. t. xeviii 378 sq. (Codex Carolinus, Epp, pontificum Ixxxviii, al. xcvii), 

4 De Virtute, dans Yédition de Bale. 
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(36) Quando ipse de Asia regressus est Constantinopolim. Moyses 
magnus ille dei famulus caput prophetarum .. . 


P.G. t. lii 421-424 (éd. Bale, v 957-960). 

Discours authentique, prononcé en 401 ; l’original grec n’a pas été 
conservé (cf, n° 24). 

Ce texte fait partie du recueil d’Agimundus. 


(37) Post reditum prioris exsilit. Quid dicam quid loquar? Bene- 
dictus deus. Hunc egrediens dixi sermonem ... 


P. G. ib. 441-442 (éd. Bale, v 955-957). 

Autre discours dont les circonstances appartiennent 4 histoire ; 
l’original, cette fois, subsiste, bien qu’une erreur d’impression lait 
fait disparaitre du volume sorti des ateliers de Migne, ne laissant en 
présence que la propre traduction de Montfaucon et l’ancienne 
version latine. On est donc obligé de recourir 4 l’imposant in-folio 
du Mauriste (t. iii, 1721, p. 424 seq.) Ti etrw 4 ti AaAnow; ebdoyyTOs 
6 Ges. 

(38) De fide in Christo. Si credis quod ‘deus erat uerbum’ secundum 
euangelistae testimonium, credo quia hoc uerbum ‘caro factum est’, 
hoc est homo factum est ita ut inconuertibilis deitas permaneret. Deus 
enim inconuertibilis est-—Et cum Philippo audies: ‘Tanto tempore 
uobiscum sum et non me uidistis? Philippe, qui uidet me uidet et 
patrem, quia ego in patre et pater in me est.’ Hoc autem ait illu- 
minans. 

Fd. Bale, iii 421-423. 

Ce développement sur la divinité de Jésus-Christ Verbe ¢éternel 
pourrait n’étre qu’un extrait de quelque traité théologique ; il semble 
bien, en tout cas, dériver d’une source grecque. 

Il a été inséré dans le grand formulaire théologique de Reichenau, 
avec le titre: ‘Fides sancti Ioannis Chrisostomi’;' cette étiquette 
n’a plus rien désormais de mystérieux. 


Ici prendrait fin le recueil primitif des 38 homélies, tel que je le 
congois, recueil au total assez complexe. Les principales indications 
que j’ai présentées au fur et & mesure se laissent aisément grouper. 
Au point de vue littéraire, les divers éléments ‘de la collection se 
répartissent de la maniére suivante : 

1. Discours de Chrysostome dont le texte original nous a été transmis : 
n®*- 3, 4, 7, 10, II, 12, 14, 19(?), 26, 28, 29, 30, 37. 

2. Discours de Chrysostome qui n’existent plus que grace a la présente 
traduction: n® 24, 34, 36, plus 25 (de Sévérien). 

3. Apocryphes anciens qu’on peut encore lire en grec: n™*- 1, 2, 13, 


1 Cf. K. Kiinstle, Zine Bibliothek der Symbole und theologischer Tractate, 1900, 
p. 15, et cf. p. 56. 
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15, 19(?), 35 ;— noter qu’Anien serait normalement le rédacteur de 
toutes les traductions de ces trois catégories. 

4. Compositions d’origine indéterminée qui paraissent avoir une 
origine grecque: n*- 27, 31, 32, 33, 38;—si l’origine grecque de ces 
pitces était établie, la rédaction latine pourrait encore étre considérée 
comme l’ceuvre d’Anien. 

5. Pitces latines identifiées: 17 (de Pontius Maximus); 18 (de 
Potamius); 16, 20, 21, 22, 23 (de saint Jérdme); plus 9 (de saint 
Augustin). 

6. Piéces latines dont l’auteur est encore 4 désigner: n°*- 5, 6 et 8. 


A cet ensemble les manuscrits ajoutent, ainsi qu’il a été dit, la 
traduction de quatre ouvrages bien connus de saint Jean Chrysostome : 


(39) De eo guod nemo laeditur nisi a semetipso. Scio quod crassioribus 
quibusque et praesentis uitae illecebris inhiantibus atque his qui per 
omnia terrae adhaerent et uoluptati propriaeque libidini deseruiunt nec 
spiritalem sensum capere quaerunt nouus uideatur hic sermo noster 
ac mirus—Et si omnes qui terram et mare habitant conueniant ad 
laedendum nocere nequaquam potuerunt ei qui a semetipso non 
laeditur. Per dnm n. I. X. f. t. qui tec. u. et r. d. per o. s. s. a. 


Ed. Bale, v 750-769. 
P.G. t.lii 459 Oda piv ore tots maxutTépos Kal mpds Ta Tapdvta 

KeXnVvoot. 

(40) De compunctione cordis liber primus. Cum te intueor beate 
Demetri frequenter insistentem mihi et omni (cum) uehementia exi- 
gentem de cordis compunctione sermonem, admiror ualde et beatam 
iudico sinceritatem mentis tuae atque animi puritatem—Grandis enim 
condemnatio est sermonem quidem suum componenti, uitam uero 
suam atque opera negligenti. 

Ed. Bale, v 565-584. 

P. G. t. xlvii 393 "Eye oe épiv & paxdpre Anparpee ovvexas eyxei- 
pevov jpiv. 

Nouvelle édition, tres soignée, de W. Schmitz d’aprés un manuscrit 
de Paris du 1x® siécle en notes tironiennes, avec les variantes du 
manuscrit de Saint-Gall qui renferme toute la présente collection.’ 


(41) De compunctione cordis liber secundus, Et quomodo fieri poterit 
o homo dei quod imperas Stelechi ut anima infirma et frigida com- 
punctionis uerba pariat—ubi cum nullum sit nobis ex sanctorum colla- 


1 Paris, B. N. 2718 (fol. 127 r°-134 r°); Saint-Gall 103 (p. 399-460), voir 
ci-dessus: cf. W. Schmitz, Monumenta tachygraphica codicis Parisiensis latini 2718 
ii, 1883, Hannoverae, p. 1-35, avec 15 planches. 
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tione refrigerium, aeternas tamen expendimus poenas effecti cibus 
inextricabilibus et immortalibus flammis. 


Ed. Bile, v 584-596. 
P. G. tb. 411 Kai wis ivi yevéoOar troir0 brep éréragas. 
Edition de W. Schmitz, faisant suite 4 celle du premier livre." 


(42) De reparatione lapsi. ‘Quis dabit capiti meo aquam et oculis 
meis fontem lacrimarum?’ Oportunius (multo) nunc a me quam tunc 
a propheta (dei) dicitur. Licet enim non urbes multae* nec gens 
integra lamentanda mihi sit, anima tamen flenda est multis gentibus 
nobilior multisque urbibus pretiosior—Nec ego usquam pro uiribus 
deero sed semper animabo sermone semper hortabor et praesentem 
uiua uoce et absentem litteris suscitabo, quamquam certus sim quod 
si haec libenter legas alia ultra medicamenta non quaeras.* 


Cette ancienne version, I’un des textes qui ont été le plus lus d’un 
bout & autre du moyen Age,‘ a cédé la place dans les premiéres 
éditions latines des ceuvres de Chrysostome 4 une traduction établie 
par Capito en 1519." Elle a été imprimée de nouveau par Dom Tosti 


1 Mémes manuscrits, plus les variantes du manuscrit de Vienne (Autriche) 178 
(fol. 204-212), recucil du xv° siécle. Toutefois la majeure partie du chapitre 6 et 
tout le chapitre 7 font défaut, la tachygraphie du manuscrit de Paris s’arrétant aprés 
les premiéres phrases du chapitre 6 (P. G. t. xlvii, 420). 

2 Vrbs inclita, dans le manuscrit de Mont-Cassin. 

8 Relegas ultra alia et requiras, dans le manuscrit du Mont-Cassin. 

* Cf. C. Baur, Saint Jean Chrysostome et ses auvres, p. 65, sur le nombre con- 
sidérable des manuscrits qui reproduisent cette version (le plus souvent avec celle 
des deux livres du De compunctione cordis et de Vopuscule Quod nemo laeditur). 
Edition princeps d’Ulrich Zell a Cologne (avant 1470) sous le titre: De reparatione 
lapsi ad Amanticum lapsum (British Museum, IA. 2479). Autre édition vers 
1490, donnant ensemble: les deux livres du De compunctione, le De veparatione, 
Vhomélie De paenitentia (‘ Prouida mente .. .’), le traité Quod nemo laeditur, avec des 
écrits de saint Augustin et de saint Bernard (British Museum, IA. 2179). 

5 Dans l’édition de Bale (t. v 979-1009) on ne sait déja plus le nom du nouveau 
traducteur ; la version est annoncée d’une maniére ambigué: ‘uiro quodam docto 
interprete’, Il m’a fallu chercher quelque temps avant de pouvoir établir l’identité 
du fougueux réformateur (Koepfel, d’Haguenau, 1472-1541, passé a la cause de 
Luther en 1523). L’ouvrage parut 4 Bale avec une dédicace au Cardinal arche- 
véque de Mayence: Paraenesis prior diui Io, Chrysostomi ad Theodorum lapsum, 
V. Fabritio Capitone interprete cum pracfatione (petit 4°, 79 pages). Voici, pour mettre 
en regard de l’ancienne version, les phrases du début et de la finale : ‘Quis dabit . .. 
lacrimarum? Quod in tempore quidem nunc dixerim longeque tempestiuius quam 
tum propheta ille : tametsi multas ciuitates deflere aut uniuersas gentes consilium 
non est. Animam tuam deploro numerosissimis adeoque amplissimis populis 
adaequatam dignitate imo multis nominibus digniorem—Haec enim ad iudicium 
proficiunt, sic mihi quidem usus est. Postquam aliquid uel per alios intelligo non 
cesso quod mihi conducat eligere : qua in re si probe auscultas, nihil erit loci reliquis 
medicamentis.’ 
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d’aprés un manuscrit du xv® siécle,’ et récemment par Dom A. Staerk 
d’aprés un manuscrit de Corbie du vue sitcle, malheureusement 
incomplet.2 Texte grec P.G. ib. 277 Tis dice . . . Evxatpov xai 
époi viv cimeiv Kat ToAAG paddrov 7 TS tpopyry Tore éxeivw, avec une 
nouvelle traduction de Montfaucon. Aprés beaucoup d'autres, 
Montfaucon a pu confondre la rédaction de lhumaniste alsacien 
avec celle qui nous vient de l’antiquité.® 


' Bibliotheca Casinensis iii, 1877 (Florilegium), p. 389-411: manuscrit 152 (avec 
quelques variantes demandées au manuscrit 143, du x1° siécle). 

2 Studien und Mittheilungen aus dem Benediktiner-Orden xxxi, 1910, p. 4-36; 
et cf. Les Manuscrits latins du v* au 11/* siécle conservés a la Bibliotheque impériale 
de Saint-Pétersbourg, 1910, i, p. 23 sq., 302 ss. Il s’agit du manuscrit F. I. 4 de 
Pétrograd dont la premiére partie est au British Museum: Burney 340 (cf. Traube- 
Lehmann, Vorlesungen und Abhandlungen i, 1909, p. 193) ; son texte du De repara- 
tione finit, actuellement, avec les derniers paragraphes du chapitre 16 (P. G. 
t. xlvii 303). 

5 En tout cas, il ne}s’explique pas @ ce sujet d’une fagon bien claire (P. G. 1b. 
276*). Mais Frenton a noté la concurrence des deux versions latines au xvi? siécle 
(cf. P. G, t, xlviii, 1098). 


Addendum.—On doit inscrire Cassiodore (+ vers 570) parmi les témoins de la 
collection qui fait objet de cette Note. La chaine est ainsi continue, depuis saint 
Augustin et saint Léon jusqu’a Béde et a Hincmar, Vraisemblablement, on aura 
Voccasion de retrouver encore d’autres auteurs qui ont connu et utilisé les 38 
homélies latines et leur supplément. 

Dans son Exposition du Psautier, Cassiodore cite un passage de ’homélie De cruce 
dominica (ci-dessus n° 13: cf. Expos, Ps, iv. 6; P.L. t. lxx, 50 p sq. [a noter 
Vaddition: ‘ crux romanorum uictoria’] ) et un autre passage de l’homélie De ascen- 
sione domini (n° 14: cf. Expos. Ps. \xxii, 24; P. L. tb. 523 a). Il recommande 
aussi les ‘deux livres’ sur la Componction (cf. Expos. Ps. vi, 7; P.L. ib. 63 Dd); 
d’out Pon peut conclure qu’il avait en vue la version latine de cet opuscule (n°* 40 et 
41). On sait d’ailleurs que Cassiodore a intéressé son cercle littéraire aux ouvrages 
de saint Jean Chrysostome et fait traduire notamment les 34 homélies sur l’Epitre 
aux Hébreux et les 55 homélies sur les Actes des Apotres (cf. De institutione diu. 
litter., c. viii) ; voir la-dessus C. Baur, of. ct/., p. 61. 

ANDRE WILMART. 
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I. 


THE DE INSTITUTO CHRISTIANO ATTRIBUTED 
TO GREGORY OF NYSSA. 


Amonc the works of Gregory of Nyssa is usually reckoned, by Bar- 
denhewer and other writers on Patristic, an ascetic treatise known as 
the De Instituto Christiano and published in Migne P. G. vol. xlvi. It 
is the purpose of this article to shew that the De Jnstituto is not by 
Gregory of Nyssa, but of much later date. 

If we compare the De Jnstituto with the long Greek letter of Macarius 
of Egypt printed in Migne /. G. vol. xxxiv coll. 409-441, we are faced 
with the remarkable fact that while in their former portion they differ 
from one another altogether, in their latter portion they agree almost 
verbatim et literatim. ‘The parallelism begins de ydép' and goes on to 
the end. The first question which suggests itself is, Which is the true 
antecedent of this long passage? Is it the piece with which the De 
Instituto begins, or is it, on the other hand, that which forms the former 
portion of the Letter? Now if we start reading the passage which the 
Letter and the De Jnstituto have in common, we find emphasis laid on 
the need of undertaking all labours and suffering all hardships without 
becoming elated with pride. The law of continuity assures us that the 
previous portion must have led up to this thought. Accordingly we 
enquire whether the Zpistle of Macarius or the De Instituto of ‘ Gregory 
of Nyssa’ pave the way for this thought in the antecedent lines. We 
will take the Epistle first. In the preceding sentences of the Epistle 
we have mention of running,’ pursuing,’ a prize,‘ suffering with Christ ° 
and for Him,° crucifying oneself? and bearing Christ’s stigmata." 
Then we go on straight to the ‘ philosophic’ attitude of life, which is to 
be humble-minded in all this toil. In the De Jnstituto, on the other 
hand, instead of the antecedent matter leading up to the passage 
beginning de? 8 rots pirocodeiv éyvwxdras, it is made up of various good 
and sound maxims destitute of any definite appropriateness, which 
the author finally sums up in the concluding sentence 6 pév otv oxords 
tis eboreBeias rowiros.” ‘Then with the words dei dé rods procodeiy éyvw- 
xoras he starts, as it were, a new paragraph. The break which he 


1 De Instit, 297 a-305; Epist. 4200-441 A. 2 @5papov 420. 

5 Sudonaw ib, * BpaBeiov 4204. 
5 gupndoyxew bis 420 B. 8 imétp abrot macxev 420B. 

1 ray éavro’s ctavpwodvray 420 B. 8 420B. 


* Is this copied from Ep, 433 a dé5anra: tis é rijs eboeRelas oxonds ? 
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makes is particularly unfortunate as there is another only twenty lines 
lower down. ‘The transition is here expressed in the words ra pév 37 
kata Thy éAmida Tov axorod Tois diioaddus Civ aipoupevors ixavas eipnobat 
vopilopev. Indeed! Could a third of a column on a half-side of 
Migne’s pages express the aims and aspirations of monastic life ixavas ? 
On the other hand, if we suppose with the Epistle that the reference is 
to the whole course of this prolix ascetic letter up to this point, the 
expression is intelligible. It follows that the whole letter is a unity. 
The former portion leads up to the latter. The former portion of the 
De Instituto is an awkward affix to a decapitated epistle. 

The next point to be considered is the relation of the Letter to the 
De Instituto in respect of that portion in which they run parallel.’ It 
is remarkable that while the De Jnstituto gives nothing which the 
Epistle has not, there is much in the Epistle which the De Jnstituto 
omits. The omitted matter moreover is not all in one piece. Every 
topic dealt with by Macarius finds a place in the De Jnstituto, but 
always in a shorter and abbreviated form. Evidently the writer of the 
De Instituto had a dread of orépapyos yAwooadyia. He was stylistically 
right. ‘The details befitting a personal letter to an abbot were not of 
general interest. So he left them out. No one can doubt that the 
fuller text of Macarius, instead of being an amplification of the shorter 
form given in the De Jnstituto, is the original, from which the De 
Instituto was boiled down. ‘The pragmatic details of the Epistle are 
infallible signs of genuineness. and originality. To take one instance 
out of many, all pointing the same way, by which the originality of the 
Letter and the derivative character of the De Jnstituto is proved, we 
may consider the passage where the elder brethren occupying a superior 
position in the monastery are compared to the tutors of children. The 
following are the parallel texts side by side, Macarius’s Letter on the 
left and ‘Gregory’s’ De Znstituto on the right :— 


Epistle of Macarius. De Instituto of ‘Greg. Nyss. 
Migne /. G. tom. xxxiv. Migne P. G. tom. xvi. 

424 B xpi). . . Tos MpoeaTHras TOU TvEvpa- —« 300 A oUTws Oly Xp) TOUS TpoEeTTa- 
C TiKOD Xopod . . . ovTws odv emipedet- tas émpedcioba tiv dbded- 

D cba airay, ds dv xpyotoi radaywyoi av, ds dv xpynorot madayur 
maiiwy dmahov, ods émutedOnoav yo maidwy drahav, ods ém- 

mapa Tov marépwv airav éxeivot otevOnoay Tapa Tov TaTépwv 

yip, Tav waidwy ras éfes cxoTodvTES, airav. éxelvor yap, Tav 

T® pav wAnyds, TO 5€ vovbecias, TO mraidwy Tas ees oKoToDTES, 

8 érawov, 73 88 GAXO te ToL.WdTov T@ pav tAnyds, TO Sé vovbe- 


1 Epistle, Migne P. G. xxxiv coll. 420c-4414; De Instituto, Migne P. G. xlvi 
coll, 297 A-305 C. 
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Epistle (cont.) De Instituto (cont.) 

, so8 » . ’ ’ “~ 7 ” ~ ‘ 
mporayovow, ovdéev ovTE mpos Xap aiav, TO b& Erawov, To be 
ore mpos dre Oevav TovTw mowovvTes, Go te THv ToLWWUTWY mpoc- 

, aA 
GAN &s dvyxe Tod mpdyparos, Kai 6 dyovowy, ovdev obre mpos Xap 
a I > aA , >. ‘ ” s > , ’ 
Tov maidos date Tporos, «is TO ye- ovte mpos amrexOeiav tovTwv 
vécOa abrovs tov Biov tovrov vep- movovvres, Kabis Kai of mvev- 
vous. Kal pas Xp) Tay pivos Kara parol mpoearirres rovelv 
Tod ddeAhod kai racav avOadevav dro- épeiAovow. éav ows 
Oepévous mpds Ti éxdotw (sic) diva- éxyte mpos GAAHAovus, oire 
pv Kal yopnv appolev tov Adyov ighecrares kai of diddoKador 
”~ ~ e ~ -~ 
7 pav emripnoov, To dé vovbérynaov, . +. Tov Tov dyyéAw emi yas 
» , ‘ s « ’ , , 
GXXov wapaxaderov, mpos THY ExdoTw “yoeabe Biov. 


xpeiav, xabamep latpos dyads mpoo- 

dywv To pdppaxov. éxeivos piv yap, mpos Ta TAO TKoToV, TO pev TpGov, 
7@ 5& aodpdrepov éeréOnxe pappaxov, ovdevi tov Oeparreias Seopévuw dxG0- 
pevos, GAA tais mAyyais Kai Trois gdpacr dppdlwv tiv Téxvyv. av dE 
dxohovbe TH xpeia TOD mpdypatos, Grws THy WuxHV TOD pds oe BA€rovTOS 
pabyrot Karas éexradedoas Aaprpav tHv éxeivys dpernvy mpocaydyys TO 
Tlatpi, xAnpovopov déov ris éxeivov Swpeads. ed ovTws Exnte pos GAAHAovSs, 
oire ébeatinres Kal of rovrore xpwpevor didacKdAors . . . Tov TOV dyyéAwv eri 
yis Gyoeabe Biov. 

We note how the illustration of the /aedagogi is longer in the Epistle 
than in the De Jnstituto. Again, the Epistle draws an elaborate 
parallel between the art of medicine and the art of administering 
discipline, which the De Jnséituto omits altogether. In the Letter 
(which is addressed to a certain abbot of Mesopotamia called Symeon) 
this personage is appealed to in the second person, e.g. éxiripyoov, 
vovbérnoov, tapaxdAdecov, axoovGa, mpooayayys, vv dé. No such exhorta- 
tions or addresses in the second person singular occur in the De 
Instituto. Moreover, references are made in the Letter to the spiritual 
relation of Abbot Symeon as Superior of the Monastery to his disciples." 
The De Jnstituto omits these personal touches. Whoever the author of 
this tractate may be, he seems to have said to himself ‘Enough !’ when 
he had copied out the main part of Macarius’s first illustration, and he 
hastily closed up with the application.? It is thus abundantly clear that 
the De Jnstitufo is not an original composition. It is a réchauffé of old 
ascetic material. It is not from the pen of Gregory of Nyssa, but must 
be ascribed to a handwriting at a time subsequent to the publication 
of the Letters and Homilies of Macarius of Egypt. 


G. L. MARRIOTT. 


! ©. g. riv Puy Tod mpds ce BAémovTos pabnTod éxmadedaas (425 A) KTA. 
2 nadws wai of mvevpatixol mpoeaTm@res noreiv dpeidovory. 
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II. 


THE TRACTATE OF SYMEON METAPHRASTES 
DE PERFECTIONE IN SPIRITU. 


Tuat Symeon Metaphrastes compiled seven tractates on Christian 
perfection’ in the latter half of the tenth century, using principally as 
his quarry the ascetic works attributed to Macarius of Egypt, is already 
known to Patristic scholars. The special features of the Second of 
these Tractates, entitled De Perfectione in Spiritu, have not yet—as far 
as I know—been noticed. They shed light on Symeon’s manner of 
dealing with his sources. 

The Second Tractate of Symeon is remarkable in affording very close 
parallels both with the long Greek letter of Macarius of Egypt and with 
the De Instituto Christiano attributed to Gregory of Nyssa.? In its 
former portion (§§ 1-6) close parallels are presented with that part of 
the De Jnstituto which is peculiar, and not common to it and to the 

<pistle of Macarius. If we take the sections one by one, we find that 
they keep to the order of the first part of the De Justituto (Migne P. G. 
tom. xlvi coll. 289 c—-296 B) except in one case of transposition, and that 
they give a résumé of each topic. Thus :— 

§ 1 summarizes De Jnstituto col. 289 c on the need of both xépus and 
dixatoovvy, reproducing also the illustration from the Psalms éay py 
Kvpuos oixodopnoy olkov. 

§ 2 summarizes De Jnstituto coll. 289 c, D, 292 A on the subject of 
sanctification bemg God’s will, borrowing also the quotation tis dvaBy- 
cerat €is TO Gpos TOD Kvupiov ; 

§ 3 summarizes De Jnstituto coll. 292 D, 293 A,B on sins as being 
secret as well as open, and borrows the same quotation employed here 
in the De Instituto éx trav xpudiwv pov xabdpurdv pe. 

§ 4 follows De Jnstituto col. 293, D in a curious allegorical inter- 
pretation of the Mosaic enactment ovx ér.Badeis érepoyevis CGov eis younv 
érépw. 

§ 5 deals again with the distinction between open and concealed sins, 
borrowing from De Jnstituto col. 292 A,B, C,D, and employing also 
the quotations there to be found (1) éoxdpruvev 07a évOpwrapéoKuw, (2) 


1 Printed in Migne P. G. tom. xxxiv coll. 821-968. 

2 In order to appreciate this article it is necessary to have at hand (1) the De 
Perfectione in Spiritu (Migne P. G, xxxiv coll. 841-852), (2) the Letter printed in 
Migne P. G. xxxiv coll. 409-441, (3) the De Instituto Christiano (Migne P. G. xlvi 
coll, 288-305). 
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Aappdrw rd Pas ipiv, (3) wis Sivacbe moreiew, Sdfav rapa dvOpdrwv 
AapBadvovres; If Symeon had been adhering with scrupulous faithful- 
ness to the order of the De Jnstituto, he would have placed this section 
higher up after § 2 and before § 3. 

§ 6 follows De Jnstituto col. 296 a, B with its praise of love, borrowing 
also the quotation from 1 Corinthians xiii 7 4 dydrn mavra oréyet. 

No doubt therefore can be entertained that in these first six sections, 
where Symeon’s opuscudum runs parallel with matter peculiar to the De 
Instituto, he is using the De Instituto as his source. 

We now address ourselves to the less simple task of discovering 
Symeon’s source or sources in the latter part of his treatise (§§ 7-17), 
which presents striking parallels not with the De Jnstituto' alone, but 
also with the long Greek letter * of Macarius of Egypt. Before entering 
on the investigation we may dismiss at once the consideration of § 16 
which is nothing more than a paraphrastic rendering of Mac. Aeg. 
Hom. x\§1. In the foregoing comparison of the De Jnstituto 
erroneously attributed to Gregory of Nyssa and the Epistle of Macarius 
of Egypt I shewed that the De Znstituto had shortened and generalized 
the Epistle. We have therefore to enquire whether in the latter portion 
of his work Symeon shews signs of having had before him the longer 
and more detailed text of the Epistle or the shorter and more general 
version of the De Jnstituto. We proceed to set down three conspicuous 
instances where the author of the De Znstituto thought fit to lop off the 
exuberance of the Epistle :— 

(1) Speaking against seeking worldly glory Macarius* had occasion 
to quote three texts, Rom. viii 16, 2 Cor. x 18, Joan. v 44. In the 
parallel passage in ‘ Gregory of Nyssa’* only Joan. v 44 is quoted, and 
Romans and 2 Corinthians are passed over. 

(2) The De Jnstituto omits a passage where Macarius mentioned that 
the inactivity of evil was death to the Devil.’ 

(3) Macarius exhorts us to remember God in love when we are 
eating and drinking.’ Our labours will, he says, thus be made light 
and easy. The De Justituto’ tells us that for those who love God the 
labour of keeping the commands is made easy, but he omits the previous 
reference to eating and drinking. 

We turn back to the Metaphrast, and ask whom he followed as his 


' Migne P. G. xlvi coll. 297 a-301 B. 

2 Migne P. G, xxxiv coll. 420-432. 

3 Epistle, Migne P. G. xxxiv col. 428 B, c. 

‘ De Instituto, Migne P. G, xlvi col. 300 ¢, pv. 

© Migne P. G. xxxiv col. 428 riow otv-col. 429 A xaxiay, 
* col. 429 B, C. 

7 Migne P. G, tom. xlvi col. 301 a. 
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leader? In the first of our test-cases (Ofusc. ii §12) he quotes all 
three texts of Scripture, viz. Rom. viii 16, 2 Cor. x 18, Joan.v44. He 
had before him the fuller text of the Zfist/e. In the second test-case 
he employs the striking phrase, peculiar to the Zfpist/e 6 rod rovypod 
Gavaros (Opusc. ii § 13). Our third test-case is equally decisive. He 
gives an eloquent rhetorical expression to the doctrine common to the 
Epistle and the De Jnstituto, but is careful to prefix to it the words 
éabiovras 7 mivovras peculiar to the Epistle. The conclusion therefore 
is inevitable, that in the latter part of his tractate (§§ 7-15, 17) Symeon 
Metaphrastes had before him the Epistle of Macarius of Egypt addressed 
to his abbot-friend in Mesopotamia. In short, while in the former 
part of his Tractate (§§ 1-6) he draws from a réchauffeur of Macarius, in 
the latter portion he fills his bucket from the spring of Macarius him- 
self. The remarkable beauty of the Tractates of Symeon has long 
fascinated Patristic students owing to their combination of deep spiritual 
experience with a flowing rhetorical style. We now know a little more 
of the pains which this literary man took to use the original sources, 
instead of contenting himself with the secondary and derivative material 
which lay ready to hand. 
G. L. Marriort. 


THE CHRONOLOGICAL DIVISIONS OF ACTS. 


Ir is a fact quite familiar to students of the New Testament that there 
are seven short passages placed at intervals throughout the book of 
Acts which summarize in rather similar terms the progress and happy 
estate of the Church. These passages are :— 

(1) Acts ii 47 b (concluding a summary description of general con- 
ditions in the Church immediately after the first Pentecost): ‘ And the 
Lord daily added to their number those that were being saved.’ 

(2) Acts vi 7 (between the appointment of the Seven and the trial of 
Stephen): ‘ And the word of God increased, and the number of the 
disciples in Jerusalem multiplied greatly, and a large company of the 
priests became obedient to the faith.’ 

(3) Acts ix 31 (between Paul’s departure from Jerusalem after his 
conversion, and Peter’s visits to Lydda and Joppa): ‘So the Church 
throughout all Judaea and Galilee and Samaria had peace. Being built 


1 See Opusc. ii § 14 ebwerh 88 Hyiv wal pada wavta 7a T&v évroAdy ~orat, THs Tod 
cod dyawns abra irevpapifovons, nat 1d éninovoy aitay éxAvovons aray. 
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up and walking by the fear of the Lord and by the invocation of the 
Holy Spirit, it was multiplied.’ 

(4) Acts xii 24 (between the death of Herod and the return of Paul 
and Barnabas to Antioch after the famine-visit to Jerusalem): ‘ But the 
word of the Lord increased and multiplied.’ 

(5) Acts xvi 5 (between Paul’s arrival at Lystra [? or Iconium] on his 
Third Missionary Journey, and his passage through [the remainder of] 
‘the Phrygian and Galatic region’, and on to Troas) : ‘ So the Churches 
were strengthened in the faith and increased in number(s) daily.’ 

(6) Acts xix 20 (during Paul’s stay at Ephesus on his Third Missionary 
Journey): ‘ Thus by the strength of the Lord the word increased and 
grew strong.’ 

(7) Acts xxviii 31 (Paul lived for two years at Rome): ‘ proclaiming 
the kingdom of God and teaching about the Lord Jesus Christ with 
entire freedom of speech and unmolestedly.’ With this the book 
concludes. 

It is the purpose of this paper to investigate the principle or principles 
on which these recurring refrains were placed by Luke at the particular 
points in his book where they now stand. Any series of points in 
a narrative, which on the whole follows the chronological sequence of 
events, must of course mark stages in the developement of the story ; 
and the general fact that the Lucan refrains in some way serve this 
purpose is sufficiently obvious at the outset. But on what principle 
was one stage of the story marked off from the next ? 

We can dismiss the idea that the dividing lines were drawn on the 
mechanical plan of splitting up the book into sections of equal length. 
The first division is only about two-thirds and the last nearly three 
times the average length of the intermediate sections, and the equality 
of these latter is only very approximate.! The disproportionate length 
of the last section indicates that, although the author in the main body 
of his work made his divisions of roughly equal size, he did not by any 
means feel himself tied to a merely formal symmetry of this particular 
kind. 

A more feasible explanation is that the divisions are meant to mark 
stages in the ferritorial expansion of Christianity. Thus Dr Moffatt 
(INT 284 f.) says: ‘The scope and aim of the book is the triumphant 
extension of the Christian faith from Jerusalem to Rome, through 
Judaea and Samaria (1°). The first part (1’-6°) describes the origin 
of the Church at Jerusalem, the second (6°-9”) its diffusion through- 
out Palestine, including Samaria, the third (9*-12*) its expansion 
from Judaea to Antioch, the fourth its spread throughout Asia Minor 


1 The sections measure respectively 201, 294, 353, 291, 327, 317, and 881 lines 
of Nestle’s text. 
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(12*-16"), the fifth its extension to Europe or Macedonia and Achaia 
(16°-19"), culminating in the arrival of Paul as the representative of 
the Gentile Christian gospel at Rome (= the uttermost parts of the 
earth, 1°, ...). Each section is summarized (6', 9*', 12%, 16°, 19”, 
and 28*') by a rubric of progress.’ Now the extension of Christianity 
from one country to another was, of course, a matter of great interest 
to Luke ; and it is clear that each of his main ' divisions except the first 
and the sixth record the establishment of the Gospel in some place 
or places not previously evangelized, and that the sixth division 
brings the Apostle of the Gentiles for the first time to Rome. 
But does this give us the real key to Luke’s method of grouping his 
material? Granting that successive sections of a historical work on the 
apostolic age must inevitably have recorded steps in the territorial 
aggrandizement of the Gospel, can we say that Luke’s primary interest 
in the articulation of his material was the spatial enlargement of the 
evangelized area? Several features in the book go to shew that this 
supposition is inadequate. For instance, the author leaves us to infer 
that Christianity already existed at Damascus (ix 1off), Ephesus 
(xviii 19 f, xix 1 f), Puteoli (xxviii 13 f), Rome (xviii 2f, xxviii 14 f: cf. 
Milligan in HDB i 12g), and apparently Alexandria (xviii 24 f: cf. the 
reading of D*), at the time when he first has occasion to mention these 
places in his narrative ; that is to say, he passes over in silence the first 
establishment of the Gospel in them *—a proceeding which does not 
harmonize with the view that his main concern was to trace the spread 
of the Gospel from one spot to another. Again, alongside a certain 
amount of information as to the breaking of new ground, most of the 
sections of the book devote much space to narrating what happened in 
places, the evangelization of which has already been explicitly recorded. 
Thus the second main section commences not with any description of 
the spread of the Gospel to new lands, but with occurrences at Lydda, 
Joppa, Caesarea, and Jerusalem (ix 32-xi 18): we find ourselves two- 
thirds of the way through the section before any new territorial conquest 
is mentioned. Note also the space given to events which happened at 
Antioch (xi 27-30, xv 1 f, 30-39, Jerusalem (vi 8-viii 3,* ix 26-29, xi 1— 
18, xii 1-19, xv 2-29, xxi 17-xxiii 30), Caesarea (x, xii 19-23, xxi 8-15, 
xxiii 32—xxvii 2), and Ephesus (xix, cf. xx 17-38), long after they had 
first received the Gospel. From the point where the so-called First 


! I regard the section down to ii 47 as introductory. 

2 Obros Rv xarnxnpévos tv rH matplds Tdv Ad-yov Tov Kupiou (v, 25). 

%’ We might add Lydda (ix 32) and Joppa (ix 36-38) to the list, but the 
evangelization of these places is probably covered by viii 1, 40 (cf. xi 19). 

4 I omit the first section (down to vi 7), as that is naturally occupied with the 
early days of the Jerusalem Church. 
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Missionary Journey of Paul begins, right on to the end of the book, 
the author is concerned far more to describe the work and experiences 
of the apostle and his movements from place to place, over old ground 
as well as over new, than to trace simply the forward march of the 
Christian gospel, even of that ‘Gentile Christian gospel’ of which Paul 
was the special representative. Most remarkable is the setting of 
xvi §:— xvi 1 takes Paul to Derbe and Lystra ; v. 4 speaks of him as 
‘ going through the cities’, presumably those just mentioned, perhaps 
including Iconium in view of v. 2. In v. 6 he passes through ry 
Ppvyiav «ai Tadarixny xwpav, which, on the widely accepted South 
Galatian hypothesis, meant the region of the province of Galatia which 
was ethnographically Phrygian and contained the cities of Iconium and 
Antioch. That is to say, the ‘rubric of progress’ here comes right 
in the middle of Paul’s visit to the various cities he had already 
evangelized on his First Missionary Journey. It immediately precedes 
not the Apostle’s departure into ‘fresh woods and pastures new’, but 
his visit to Iconium and Antioch, in other words, the completion of his 
survey of one of his former mission-fields.’ 

The foregoing considerations prompt us to look for some other 
explanation of the scheme of ‘rubrics’ than the division of the material 
either into convenient sections of approximately equal length or into 
stages marking the territorial expansion of the Gospel, though in the 
nature of the case the author had some regard to both these con- 
siderations. It is natural to ask the question, whether the divisions 
may not be chronological. Mr C. H. Turner, in his careful and 
thorough article on ‘The Chronology of the New Testament’ in 
Hastings’s Dictionary of the Bible definitely treats the divisions of Acts 
as periods (HDB i 421b), and, after determining by independent in- 
vestigation the dates of certain points in the story, remarks : ‘ It remains 
only to adjust, by the help of these points, the division into periods (see 
p. 421»), which is the single hint at a chronology supplied by St. Luke 
in the earlier part of his work. . .. That the chronology here adopted 
results in a more or less even division of periods—i. from A. D. 29 ; ii. 
from A.D. 35 ; iii. from A.D. 39-40 ; iv. from A.D. 45-46 ; v. from A.D. 50 ; 
vi. from A.D. 55 (to A.D. 61)—such as St. Luke seems to be contemplating, 
must be considered a slight step towards its verification’ (did. 424). 

Now none of the ‘ summaries’ can be said exactly to mark important 


! It is therefore not strictly accurate to say : ‘the interpolation at this point of 
the fourth period-summary in 16°, though no doubt primarily intended to emphasize 
the great step forward into Europe which follows, marks also a beating of time 
between the old work and the new’ (C. H. Turner in HDB i 422a). The refrain 
marks the division between Lycaonian and Phrygian Galatia (both old fields), rather 
than that between Galatia and the as yet untrodden regions beyond. 
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turning-points or dividing-lines in the developement of the narrative. 
The passage which immediately follows each of them is not as a rule 
distinguished in a specially striking way from what immediately precedes 
it. This fact not only strongly confirms the supposition that the land- 
marks are chronological, but even suggests that the chronological basis 
is meant to be more than merely approximate. The strange position of 
xvi 5—to which attention has just been drawn--lends weight to the 
hypothesis that the author was attempting to cut up his story into 
exactly equal periods. ‘The assumption that such is the case must not 
of course be made to govern investigations into the chronology of the 
Apostolic Age ; but if that assumption is confirmed at several points by 
independent investigation of the chronology, then its aid may reasonably 
be invoked to determine other points for which more direct evidence 
fails us. 

With Mr ‘Turner’s list of dates it is not possible to get beyond 
‘a more or less even division of periods’. But his calculations, besides 
resting on a minute and scholarly investigation of the various lines of 
evidence, involve one or two assumptions on certain controversial points 
in regard to which still more accurate determinations seem now to be 
within our reach. 

1. Mr Turner makes no use of the Delphian inscription by which the 
commencement of Gallio’s proconsulship in Achaia is fixed for Mid- 
summer A.D. 51.'_ As Paul had then been at Corinth eighteen months 
(Acts xviii 11), he must have arrived there at the beginning of A. D. 50, 
not October 50, as Mr Turner suggests (7D i 422 b). The commence- 
ment of the Second Missionary Journey must therefore be thrown back 
to immediately after the Council at Jerusalem, which Mr Turner calcu- 
lates may have happened at Passover A.D, 49 (though he prefers 
Pentecost and makes the journey begin September 1, 49). 

2. Mr Turner, like many other scholars, identifies the events of 
Gal. ii with those of Acts xv and (regarding the fourteen years of Gal. 
ii t as including the three of Gal. i 18) arrives at 35-36 as the date of 
Paul’s conversion, and 38 as that of his first visit to Jerusalem. The 
great objections to this reconstruction are the difficulty of explaining 
why Paul in Gal. ii omitted all reference to his famine-visit to Jeru- 
salem (Acts xi 30, xii 25), when his argument made it desirable, if not 
imperative, that his enumeration of visits to Jerusalem should be 
exhaustive,? why he makes no reference in the Epistle to the Apostolic 
Decree of Acts xv, which would have been a powerful support to his 


' Deissmann Sé Paul p. 255. 

2 Authors who differ from one another so widely as Schmiedel, McGiffert, and 
Ramsay, all agree that Paul’s enumeration of visits to Jerusalem in Galatians must 
be exhaustive. Others think differently. 
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main plea, and how the private conference of Gal. ii 2 is to be harmonized 
with the public conference of Acts xv. The features of Galatians are 
more simply accounted for by identifying the visit of Gal. ii with the 
famine-visit, and placing the composition of the Epistle on the eve of 
the Council of Acts xv, instead of after it. Two main objections have 
been urged against this view: first, that there could not have been /wo 
important discussions at Jerusalem of the question of circumcising 
Gentile converts, and that the narratives of Acts xv and Gal. ii must 
therefore refer to the same events; and secondly, that it is impossible 
that Paul should have circumcised Timothy (Acts xvi 3) affer writing as 
he did in Gal. v 2.'_ But the former objection is an a friori assump- 
tion: as Emmet says (‘ Zhe Epistle to the Galatians’, The Readers 
Commentary, p. xvii): ‘As soon as ever wandering evangelists left 
Jewish soil, and addressed themselves to Gentile hearers, the ‘ Gentile 
question’ was bound to arise. .. . And the sort of discussion implied 
in Gal. ii is exactly what we should expect at this early stage.’ In 
regard to the latter objection, the statement that Paul circumcised 
Timothy is a difficulty ? whatever date we give to the act ; but if it is to 
be accepted as historical, there is no greater difficulty in putting it after 
the writing of Gal. v 2 than there is in putting it after the occurrence of 
the events narrated in Gal. ii and Acts xv. Moreover, the view here 
advocated, which not only has in one important respect the powerful 
support of Ramsay, but has been adopted by a number of recent critics 
like Weber, Round, Kirsopp Lake, and Emmet, possesses the additional 
advantages of enabling us to regard the order of events in Gal. ii 1 ff, 
11 ff, as chronological,* without supposing that James, Peter, and 
Barnabas were all unfaithful to the agreement arrived at in Acts xv, 
and to identify the poor-relief mentioned in Gal. ii 10 with the object 
of the famine-visit, and the ‘ certain from James’ of Gal. ii 12 with the 
‘certain from Judea’ of Acts xv 1. 

Now Mr Turner (of. cit. 417a) proves that the famine occurred 
certainly not earlier than 46 and possibly in 47. If we place Paul’s 
famine-visit to Jerusalem early in 47,‘ and reckon the fourteen years of 
Gal. ii 1 not from his first visit but from his conversion,® this latter 


1 Moffatt (INT 92) pronounces this an ‘ incredible idea’, 

2 McGiffert doubts it, and suggests that Timothy was one of those who 
had received circumcision at the instigation of the Judaizers (Apostolic Age 
P. 233). 

8 Turner (HDB i 424a) thinks the dispute with Peter at Antioch preceded the 
discussion at Jerusalem. 

4 Mr. Turner adopts 46 in his summary of results (424 b), but, from the details he 
gives, early in 47 seems equally likely. Time would be spent at Antioch in collecting 
the supplies to be sent. 

® All agree that the Greek permits of this construction, and Ramsay (Paul the 
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event will fall in the latter part of a.p. 34. As the début of Stephen as 
an apologist, his trial, and martyrdom, seem to have preceded the con- 
version of Paul by a few months only, we are led to the middle or early 
part of a. p. 34 as the latest possible date for Luke’s second periodical 
summary (vi 7). That it might be assignable to an earlier date is con- 
ceivable, but unlikely, for probably no long interval is to be understood 
as having elapsed between Stephen’s appointment as almoner (which 
immediately precedes the summary) and his public discussions 
(which immediately follow it). 

The third periodical summary falls between the departure of Paul 
from Jerusalem (three years after his conversion, Gal. i 18-24, Acts 
ix 30), i.e. A.D. 36' and before Peter’s visits to Lydda, Joppa, and 
Caesarea. We do not know the dates of these visits, or of the 
evangelization of Gentiles at Antioch, or of the mission of Barnabas 
to that city, which are the next events recorded (Acts xi 19-24). 
Neither do we know how long Barnabas had been working there before 
he fetched Paul from Tarsus (Acts xi 25), but we are told that they 
were both guests of the church of Antioch ‘ for a whole year’ (Acts xi 26), 
If, as seems probable, this year immediately preceded the famine-visit 
to Jerusalem, Paul’s arrival at Antioch would fall at the beginning of 46. 
But this reckoning has, strangely enough, already taken us beyond the 
last event immediately preceding the next periodical summary—viz. the 
death of Herod (Acts xii 20-24), which is fixed for a.p. 44 (after 
Nisan 1).2- The martyrdom of James and the imprisonment of Peter 
narrated in Acts xii 1 f are probably to be placed about Passover 
(see vv. 3f) A.D. 41, only a few months after the new Emperor Claudius 
had invested Herod with the sovereignty of Judaea and Samaria, and just 
within the twelve years from the resurrection of Jesus during which the 
Apostles were traditionally supposed to have remained in Jerusalem.* 
What has happened in Acts xif seems to be this. Barnabas’s mission 
from Jerusalem to Antioch clearly took place some time before the martyr- 
dom of James; but as Luke is now speaking of Antioch, he goes on to 
complete his account of doings there—regardless of his chrono- 


Traveller p. 382) gives reasons for preferring it. Paul was naturally disposed to 
make the interval look as long as possible. 

1 The mention of Aretas in 2 Cor. xi 32 docs not compel us to put Paul’s escape 
from Damascus after the death of Tiberius, even on Mr Turner’s own showing 
(416a); for, as Von Soden (EB 296) says, for all we know, Tiberius may have 
made Damascus over to Aretas in A.p. 34. But it appears that there may quite 
well have been an ethnarch of Aretas at Damascus while imperial coins were being 
struck in the city (Kirsopp Lake Earlier Epistles of St Paul pp. 322 f.), i.e. prior to 
A.D. 34+ 

2 Turner of. cit. 416b, 

8 Harnack Chronologie der altchr. Lit. i 243. 
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logical dividing lines—until he reaches the point at which the stories 
of Antioch and Jerusalem again touch each other, i.e. the famine-visit 
(xi 30). He then takes up the story of events at Jerusalem after 
Barnabas left, and pursues the narrative of events there (and incidentally 
at Caesarea) down to the same point, viz. the famine-visit. It is in 
the course of this latter series of events that the fourth periodical 
summary (ignored in the former or Antiochene series) is placed. The 
third summary (ix 31) therefore falls between a. p. 36 and early A.D. 41 ; 
the fourth (xii 24) after Nisan rst a.p. 44 and before the beginning of 
A.D. 47. 

The fifth summary (xvi 5) comes shortly after the commencement of 
the Second Missionary Journey, which for reasons already given is 
placed almost immediately after Passover 49. As Paul arrived in 
Corinth at the beginning of 50, not more than the first few weeks 
of travel can be allowed to bring him to that point on his journey 
where the summary is inserted. 

The sixth summary (xix 20) occurs during Paul’s residence at Ephesus 
in the course of his Third Missionary Journey. This residence, ac- 
cording to Mr Turner, lasted from Jan. 53 to March or April 55 
(HDB i 422 b). 

The seventh and last summary (xxviii 31) can be placed any time 
after the commencement of Paul’s residence at Rome, which began— 
as Mr Turner thinks (423 a)—early in A.D. 59. 

Summing up we may say that, if Mr Turner’s carefully constructed 
scheme of chronology be modified in the directions suggested by the 
Delphian inscription and the Epistle to Galatians, we arrive at the 
following results in regard to the seven refrains of Acts :— 

The first falls immediately after Pentecost a. p. 29." 

The second falls in the middle or early part of a.p. 34. 

The third falls between a. D. 36 and the early months of A.D. 41. 

The fourth falls after Nisan 1st a.p. 44, and before the beginning 
of A.D. 47. 

The fifth falls a few weeks after the Passover of A.D. 49. 

The sixth falls between Jan. a.p. 53 and March or April a.p. 55. 

The seventh falls in the early part of a.p. 59. 

Is it an over-hazardous conjecture that Luke may have intended 
to place his periodical summaries at quinquennial intervals reckoning 
from the first great Pentecost? The Pentecosts of 29, 34, 39, 44, 49, 
54, and a.b, 59 are all possible—some demonstrably probable—and 
one certain—as points at which Luke drew his chronological dividing 
lines. 


For the probable date of the Crucifixion, see Mr Turner’s exhaustive discussion 
in HDB i 410-415. 
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While the limits within which each summary has been placed have 
been fixed on independent grounds without any regard to the require- 
ments of a hypothetical scheme such as this, it may fairly be claimed 
that the strikingly symmetrical result arrived at lends a little additional 
weight to the arguments that have led to it. Further, the acceptance 
of the scheme adds one more to the reasons which already are usually 
given for regarding the somewhat strange termination of Acts as in- 
tentional on the author’s part and not accidental. It still leaves open 
the possibilities that Luke finished the book shortly after the termina- 
tion of Paul’s two years at Rome, and that he intended to write a third 
work recounting later events; but it excludes the theory that the 
original ending of Acts is lost. As the book stands, it tells the story 
of a period that lasted a little over thirty years—the same interval, it 
may be remarked, as is covered by the author’s earlier work on the life 
of Jesus.’ 


C. J. Capoux. 


‘THE LORD’S COMMAND TO BAPTIZE? 


In the JouRNAL for July 1905 (vi 480 ff) and January 1907 (viii 161 ff) 
Dr Chase argued very cogently for the translation rather than the trans- 
literation of the word Bawrifew. He shewed that to the Jewish apostles 
the word ‘ baptize’ would carry with it no such restriction in meaning 
as it does for us, with whom the word has no other use in the language 
but to denote the sacrament of baptism. It would describe the common 
actions of everyday life—bathing, dipping, immersing, washing, plunging, 
with the additional notion of purification. The Syriac and Egyptian 
versions translated it: so did Tertullian always (I think), and Cyprian 
sometimes. 

In support of this contention I should like to add that even the Latin 
baptizare was sometimes used in the strict sense of immersion, e. g. in 
the Zgyptian Church Order, which is now believed to reflect the use of 
the Roman Church in the time of Hippolytus and to belong to the early 
decades of the third century. The method of baptism is described 
(Texts and Studies viii 4. 185). ‘The candidate is asked ‘Dost thou 
believe in God the Father Almighty?’ He answers ‘Credo’, and the 
presbyter immerses him once (daféizet seme/). He is then asked ‘ Dost 
thou believe in Christ Jesus, Son of God...?’ And answering ‘ Credo’, 


1 Lk. iii 23, iv 19: for the view that Luke regarded the ministry of Jesus as 
lasting a single year, see Turner in DB i 407 a. 
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iterum baptizetur. Similarly, on replying to the third interrogation as 
to his belief in the Holy Spirit, the holy Church, and the resurrection 
of the flesh, for the third time he is immersed (ertia vice baptizetur). 
Here, obviously, one cannot transliterate, for that would involve a triple 
repetition of the sacrament: we must translate. 


To the interesting note on the passive form of the verb employed in 
the ritual words in the Eastern rite of baptism (/. 7: S. vi 506) there 
may now be added from Narsai Hom. xxi (C) ‘Such an one is baptized 
in the Name of the Father and the Son and the Spirit. And he does 
not say “I baptize”, but “is baptized”; for it is not he that baptizes, 
but the power that is set in the Names. The Names give forgiveness 
of iniquity, not a man, and they sow new life in mortality. In their 
Name he that is baptized is baptized (and buried) as in a tomb; and 
they call and raise him up from his death’ ( Zexts and Studies viii 1. 51 ; 
compare similar language on the ‘signing’, page 44). 


T. HERBERT BINDLEY. 


NOTES ON THE LATIN WRITINGS OF ST PATRICK. 


Ir is usually held that St Patrick was a man of little or no literary 
culture. In his valuable monograph on the saint, Prof. Bury tells us 
(Life of St Patrick, 1905, p. 206) that ‘his Latin is as “rustic” as the 
Greek of St Mark and St Matthew. He was a homo unius libri; but 
with that book, the Christian Scriptures, he was extraordinarily familiar. 
His writings are crowded with Scriptural sentences and phrases, most 
of them probably quoted from memory.’ The same statement is made 
by Dr Gwynn (Zhe Book of Armagh, 1913, p. \xxxix}): ‘The Latin 
Bible was not improbably the only Latin book with which he was 
familiar’ ; and similar views have been expressed by Dottin (Zes Livres 
de Saint Patrice, Paris, 1908, p. 11) and other writers. 

I find it difficult to believe that a man who had spent many years 
studying at Lérins and at Auxerre (Bury, of. cit., pp. 294, 296, 338) 
should have been so ignorant as to have read only one book, and 
Dr F. R. Montgomery Hitchcock is evidently of the same opinion, for 
he has attempted to prove (Hermathena, vol. xiv, no. 32, 1906, pp. 168- 
182; Jrenaeus of Lugdunum, 1914, pp. 348-356; St Patrick and his 
Gallic Friends, 1916, p. 138) that Patrick in his ‘Confession’ and 
‘Epistle’ was influenced in the matter of creed-like expressions, biblical 
quotations, and style, not only by the Latin translation of the treatise 
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of Irenaeus Against the Heresies, but also possibly (.S¢ Patrick and his 
Gallic Friends, pp. 110, 134) by Orientius and by Hilary of Arles. 
Dr Hitchcock’s parallels are not very convincing; but there is one 
writer from whom Patrick undoubtedly did borrow, namely Victorinus 
of Pettau in Styria, who lived at the close of the third century, and is 
termed by Schanz (Geschichte der rimischen Litteratur, Teil 3, Aufl. 2, 
1905, pp. 437-439) ‘the oldest exegete of the Latin church’. Patrick’s 
indebtedness to the Commentary of Victorinus on the Apocalypse was 
first pointed out by Kattenbusch in his monumental work Das afosto- 
lische Symbol, Bd. 1, Leipzig, 1894, pp. 188, 213, 395. A few years 
later the direct dependence of Patrick on Victorinus was strikingly 
demonstrated by Johannes Haussleiter in an able review of Barden- 
hewer’s Patrologie published in the Gdttingische gelehrte Anzeigen for 
May 1898, pp. 369-371. ‘Thus Patrick was not a homo unius libri. 

It is certainly a remarkable fact that the discovery of Kattenbusch 
and Haussleiter should have passed entirely unnoticed by Messrs Bury, 
Gwynn, Hitchcock, Newport White, and others who have busied them- 
selves in recent years with the literary history of the Apostle of Ireland. 

As a consequence of his demonstration of the indebtedness of 
Patrick to the Commentary of Victorinus, Haussleiter raises the ques- 
tion of the authenticity of the Con/fessio in the following terms (/oc. cit, 
P. 371) >— 

‘Es mag nun fraglich sein, ob dies von Patricius selbst ausgesagt 
werden kann; es mag die Confessio spiiteren Ursprungs sein—jeden- 
falls ist der Verfasser auf dem Boden der Inselreiche zu suchen. Nur 
darauf kommt es uns hier an. Man hat jenseits des Kanals friihzeitig 
den Victorinus gekannt. Mége die darauf gebaute Hoffnung, dass 
eine Handschrift der guten Sorte sich dort wird finden lassen, in 
baldige Erfiillung gehen !’ 

Haussleiter is not the only scholar who in recent years has questioned 
the authenticity of the two Latin tracts passing under the name of 
Patrick. M. Roger in his remarkable and penetrating thesis, Z’Znseigne- 
ment des Lettres classiques d’ Ausone d& Alcuin, Paris, 1905, pp. 218- 
222, has devoted several pages to St Patrick. In his opinion the 
Confessio and Epistola are possibly genuine, ‘but the text has been 
interpolated’ (of. cit, p. 221). M. l’abbé C. Narbey (Supplément aux 
Acta Sanctorum, t. 2, 1912, pp. 449-450) goes further still and denies 
the authenticity of the Confessio. His arguments are worth quoting in 
full (of. cit., p. 449):— 

‘Saint Patrice écrivit peut-étre sa Confession . . . mais le texte qui 
a été publié, ne saurait étre sa composition. En effet, au commence- 


ment, il affirme que son aieul était prétre, et que son pére était diacre. 
Plus loin, racontant sa captivité, il déclare qu’il avait alors plus de seize 
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ans, et qu’il ne connaissait pas le vrai Dieu . . . Il est impossible que 
son aieul étant prétre, et son pere étant diacre, ne laient pas fait 
baptiser, et ne laient pas instruit des principales vérités de la religion 
chrétienne. Il y a la des faussetés, qui ne sont pas tombées de la 
plume de saint Patrice.’ 


He then proceeds to point out that the Biblical citations in the first 
part of the Confessio are in general in agreement with the Old-Latin 
versions, whereas those in the second part come in general from the 
Vulgate, and ends (p. 450) with the words: ‘Ainsi l’on ne saurait 
admettre que cette Confession de saint Patrice soit son ceuvre. Elle 
est une amplification tardive de celle qu’il avait pu faire,’ 

M. Narbey’s statement with regard to the Biblical citations seems to 
be open to question, 

An incident in Patrick’s history which has given rise to much 
controversy is his supposed visit to Rome. Prof. Bury (of. ci¢., p. 367) 
accepts it as historical ; M. Roger (of. cit., p. 219 n.), on the other hand, 
dismisses it as ‘ évidemment légendaire ’, and Dr Montgomery Hitchcock 
( Journal of Theological Studies viii, 1907, p. 94) is of the same opinion. 
The view of Messrs Roger and Hitchcock would seem to be the more 
probable. 

It may not be out of place to conclude with some words on the 
nature of the Latinity of St Patrick—assuming, of course, that the 
Confessio and Epistola are authentic. Prof. Bury (0. cit., p. 197) tells 
us that the Confessio was written in Patrick’s old age. We should, 
therefore, have before us a specimen of the Latinity of the middle of 
the fifth century. In general, as M. Roger (of. cit., pp. 221-222) 
points out, the vocabulary is that of the Scriptures and of the eccle- 
siastical writers. There is no trace of classical influence. Rare or 
‘unusual words in the Confessio—1 quote always from the excellent 
critical edition of Dr Newport White (Proceedings of the Royal Irish 
Academy, 25, Section C, 1905, pp. 201, 542)—are: 

inenarrabiliter (4), a word quoted by Forcellini (ed. Corradini, 4 vols., 
Padua, 1864-1890) once from Cassiodorus: vatwm (11), used as sub- 
stantive ; Du Cange cites this word in the sense de/iberatum, constitutum 
from a legal document of 965 a. p.: dominicati (13), Du Cange gives 
dominicare in the sense fossidere proprietario iure, and also the adjective 
dominicatus, -a, -um, meaning ad dominum pertinens : exagallias (exgaleas 
or exgallias, 14), apparently a corruption of exaged/as ; the only instance 
of this word cited by Forcellini is from Ennodius (ed. Vogel, 1885, 
p. 108, 14, cf. p. 382), where the best MS reads exage//iam (cf, Dubois, 
La Latinité d’Ennodius, Paris, 1903, p. 128); the statement of 
Du Cange that exagel/a is used by Zeno Veronensis is erroneous ; 
the word has been variously emended and explained (cf. Hitchcock, 
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Journal of Theological Studies viii, 1907, p. 94): grauitudinem (20), this 
word is translated weight by Dr White, but surely it means fain, sick- 
ness, as a reference to Georges (Lateinisch-Deutsches Handworterbuch, 
7® Aufl., 2 vols., 1879-1880) will show (at the commencement of the 
chapter Dr White’s punctuation and translation seem to be at fault; 
should we not place a comma after corpore and translate ‘and he 
(i.e. Satan) fell upon me like a huge rock’?): efficiatus (24, 25), 
St Patrick appears, as suggested by Dr Gwynn, to have coined the 
word eficior, ‘affirm’ as the opposite of énficior (infitior), ‘deny’: 
scriptulae (50), the form scriptula for scriptulum, a scruple, does not 
occur in any dictionary : modicitatem (50), this worf is cited once from 
Venantius Fortunatus by Forcellini and Georges. 

In the Zfistola :— 

crismatt (3), in the great Thesaurus Linguae Latinae now in course 
of publication in Germany the verb chrismare is cited from only two 
authors—Gregory of Tours and Eugenius Toletanus; but as Patrick wrote 
over a century before Gregory, it is remarkable that he should have 
been overlooked by the compilers of the Zhesaurus; rebellatores (19), 
this word is found in neither Forcellini, Georges, nor Du Cange ; 
the feminine, vede//atrix, is in the lexicons. 

To the vocabulary of late and ecclesiastical Latin belong, in the 
Confessio :— 

contemptibilis, incredulitas, rememoror, correptio, ingenitus, spiritaliter, 
praesumptio, fiducialiter, tegoriolum (for ‘/uguriolum), honorifico, gaudt- 
bundus, episcopatus, conculcatio, pressura, indubitabilis, incunctanter, 
inproperium, ultroneus, scandalizo, perennitas. 

In the Zfistola:— 

dilectio, daemonium, neofitus, zabulus, persecutio, elemosina, coinguinare, 
ineffabilis, iocundare, apostata, intimare. 

The following orthographic peculiarities which appear in Dr White’s 
text are probably in part merely scribal errors :— 

Confessio :—alenigenas, dilicta, missertus, adoliscentia, consulatus, 
dedict, motarunt, caepi, disertum, aeuanguelio, aepistolis, nisst, babtiza- 
rent, indegentem, dissiderantem, diliciae, etc, 

Epistola: the orthography is normal throughout. A future editor 
will doubtless remove from his text of the Confessio the numerous 
capricious spellings of MS A which Dr White has retained. 

With regard to proper names, we may notice the mysterious Ban- 
nauem Taberniae which the compilers of the TZhesaurus Linguae 
Latinae have omitted to register, and the forms //iberione, Hiberiona- 
cum. The spelling Hiberia (£pist. 16) is probably a scribal blunder. 

In general one may say with M. Roger (of. ci., pp. 221-222) that the 
Latinity of the Confessio and Zfistola is that of a man who has a 
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competent knowledge of ecclesiastical Latin. ‘There is nothing whatever 
to justify the assertion that Patrick was a homo unius libri. His forms 
are correct and his syntax is not more irregular than that of the writers 
of his time who were his models. His ‘ rusticity’ appears in the general 
turn of phrase, in the difficulty of expressing any idea in the least bit 
complicated, and in the careless usage of conjunctions and pronouns. 
He is at times incoherent, as, for example, when he attempts to reply 
to the attacks directed against him. His Letter against Coroticus is, 
as a piece of eloquence, a complete failure, due to his ignorance of even 
the most elementary devices of rhetoric. 

Before leaving the subject of St Patrick, it may be well to call attention 
to a misleading statement of Prof. Bury’s on the subject of the fourth 
Latin Vita Patrici’. In Hermathena (xii, 1902, p. 186 n.) he tells us that 
‘for the text of V, I have made use of a MS preserved in the British 
Museum, Stowe 1054’. A number of passages and variants from this 
MS are given. In his Life of Patrick (p. 269 n.) he cites the MS as 
‘Stowe 105 A’. On turning to the official Catalogue of the Stowe 
Manuscripts in the British Museum, 2 vols., London, 1895-1896, one 
finds that 1054 does not contain V, and that 105 A is non-existent. 
Prof. Bury informs me that he cannot now clear up this discrepancy. 
There is in the British Museum a twelfth-century copy of this Vita 
Fatricii; it is numbered Additional rg8g0. Possibly this was the MS 
employed by Prof. Bury, 


M. Esposito. 
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SALATHIEL QUI ET ESDRAS. 


SINCE I raised the question implied in the above title in this JouRNAL 
(xviii 1917, p. 167) I have come upon a piece of fresh evidence as to 
the identity of these persons. 

It is in the tract of Epiphanius de xii gemmis which we have only in 
an imperfect Latin version preserved in a collection of papal and other 
letters known as the Collectio Avellana. ‘The MS tradition depends on 
Vat. lat. 3787 of the eleventh century. ‘The last edition is in the 
Vienna Corpus by Giinther (xxxv p. 770: Dindorf iv 1. 212). 

Epiphanius is telling at great length the story of the Cuthaeans or 
‘Samaritans’, deported into Palestine, which we have in 2 Kings xvii. 
He also tells it in the Panarton (Haer. viii 8): in both places he uses 
some non-Biblical source. 

The Assyrian king (Nebuchadnezzar in the Panarion, not named in 
de gemmis) asked the Jewish elders (who were then at Babylon cum 
Hesdra sacerdote) how it was that the Israelites had managed to live in 
their land, because the Cuthaeans &c. whom he had deported thither 
were being ravaged by wild beasts and were petitioning to be allowed to 
leave the country. The elders replied that no one could live there but 
those who kept the law of God : ‘ qui (rex) cum poposcisset ab eis legem, 
ei protinus obtulerunt. ipse uero reddens exemplaria legis authentica 
penes se detinuit, quae direxit incolis et habitatoribus terrae Cudaeis et 
Cuthaeis ac reliquis cum Hesdra sacerdote (won Hesdra illo qui uocabatur 
Salathihel, cuius erat pater Zorobabel, gui Zorobabel erat filius Iechoniae). 
hic igitur Hesdras quem diximus ascendens Hierosolymam penta- 
teuchum tantummodo . . . detulit eis,’ etc. 

The Panarion (see below) has not the parenthesis which I have 
italicized. 

The priest who brings the law to the colonists and is here called Esdras, 
is not named in the Bible. Other writers who call him Esdras are 
Theophanes Cerameus (hom. 38) who certainly copies Epiphanius, 
Cedrenus i 188 (Paris) who may do so, Damascenus Haer, who 
epitomizes Epiphanius. Rabbinic tradition gives other names. 

But the parenthesis in Epiphanius is the important thing. It is 
a hitherto unnoticed confirmation of 4 Esdras iii 1 ‘ego Salathiel qui et 
Esdras’. 

Is it independent of 4 Esdras ? . Epiphanius certainly shews no know- 
ledge of that book elsewhere. He does not allude to the miraculous 
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restoration of the Scriptures by Esdras, as many Fathers do; and here he 
does not describe Esdras as a prophet, which would have been the 
obvious thing to do had 4 Esdras been his source. As far as the argu- 
ment from silence goes, one must say yes to the question. It is not 
beside the mark to note that there are but three known quotations from 
4 Esdras in Greek, and only one of these names its source. 

Of course he has introduced confusion into his statements, or it would 
not be Epiphanius. He makes Esdras-Salathiel the son of Zorobabel, 
whereas Z, is everywhere else the son or nephew of S.'| Yet we must 
remember before condemning him that we have his words only in a bad 
Latin version. ‘The Greek may have been misunderstood. Such words 
as pera "Eodpa rod iepéwo, ovroe éxecvod Tod "Eodpa tov évopacbévtoa Sada- 
OA, Tod Kai ratpdo Tod ZopoBaBEA, Tod Kai viod ‘leyoviov, which represent 
the correct traditional view, might easily be wrested by a stupid man 
into what we have. I do not insist upon this, however: it does not 
affect the main point, which is that Epiphanius, who seems not to know 
4 Esdras, agrees with it in identifying Esdras with Salathiel. He 
supplies a new ground for believing that the identification was not 
invented by the writer of 4 Esdras but was a current notion adopted by 
him. He confirms my suspicion that the ‘Assir, Salathiel’ of 1 Chr. 
iii 17 was indeed interpreted (regardless of philology) as equivalent to 
‘ Ezra, Salathiel’. 

Before I try to emphasize the importance of this, I will quote another 
passage of Epiphanius (//aer. viii 8) treating of the same matter as the 
de gemmis. 

oi 8& (the Jewish elder) d@bOdvwc dedwxdtes peta kai tod vopov “Eodpav 
twa lepéa drroaréAAover raidevTHV TOU vopov drd BaBvAGvoo, mpoo TO mat- 
dedoat trove év TH Yapapeiu xabeaOevtac ‘Acavpiove ... yiverar dt TovTO 
év TO tpraxoat® era mrdiw 7 eAdoow Tio Tov “lopaijA Kai ‘lepovoaAjp 
aixpadwoias, éraideve toivw “Eodpac xai oi per aitod 1d yévoo To 
év Sapapeia, kai exA7nOyoav Sapapeirat oi Tov vopov da tod “"Eodpa tod azo 
BaBvAadvoo jxovroa irodegdpevr.  SipAOe 5€ ypovor érHv Tecoapaxovta 
dAAwv, kai 7 aixpaoow dveiOy, xai arn “lopayrA axd BaBvdAdvoo, 
‘Mirifica rerum temporumque perturbatio !’ says Petavius zx /oc., doubt- 
less with reason: but the interest for me lies in the underlined words, 
with which compare 4 Esdras iii 1 ‘Anno tricesimo ruinae ciuitatis’,. No 
one will maintain that Epiph. gets this date of the thirtieth year from 
4 Esdras (or from the Bible): rather it must be from the unknown non- 
Biblical source which furnishes him with the name Esdras and with 
other details of his story. For anything I can see to the contrary, this 





! Except in the Rabbinic traditions quote..*by Friedmann (S’rubabhel p. 11), which 
make Z, and S. one and the same. 
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source may also have been used by the author of 4 Esdras ; but that is 
merely a guess. 

To sum up: 4 Esdras knows of a person named Salathiel and Esdras 
who lived under Nebuchadnezzar (Spanish text) in the thirtieth year of 
the captivity: clearly not the Ezra of the Bible. 

Epiphanius knows of a person named Esdras and Salathiel (‘son of 
Zorobabel and grandson of Jechonias’); and of another person named 
Esdras who in the thirtieth year of the captivity taught the Samaritans 
the law. He also knows of the Ezra of the Bible. The two are inde- 
pendent witnesses to a tradition of a person named Esdras and Salathiel 
who was not the Ezra of the Bible. ‘That is my thesis. 

If it is sound, it surely must have a destructive influence on the 
theory that 4 Esdras is a composite work. I believe I am justified in 
saying that the occurrence of the name Salathiel at the beginning of the 
book is the starting-point of all such theories: it is the one argument 
which is not ofa purely subjective character. Wipe it out, and nothing 
remains but a number of alleged inconsistencies in conception and 
variations in style which appear (not only to myself, but to scholars such 
as Sanday, Headlam, Burkitt, Clemen, and Gunkel) to be no greater 
than a single author working upon traditional lines could admit. 

Now I submit that we have sufficient evidence of an external and 

objective kind to justify us in wiping out that argument. In my former 
article I shewed that in old times a distinction was made between 
isdras the seer of 4 Esdras and the Ezra of the Bible, and that they 
were described as having lived 100 years apart. I also suggested 
a reason for the identification of Esdras with Salathiel. I now produce 
fresh evidence ; an author who shews no knowledge of 4 Esdras shews 
knowledge of the identification. 

The Apocalypse of Salathiel, the centre of all the theories of dissec- 
tion, is a ghost-book : conjured up by Kabisch in 1889, it has hovered 
about us long enough. I never liked the look of it, and I earnestly 
hope that it may now be permitted to vanish. 


M. R. JAMEs. 
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THE SOURCES OF VICTOR OF ANTIOCH’S COM- 
MENTARY ON MARK. 


Tue fullest English account of this commentary is by Burgon (Zast 
Twelve Verses, Appendix D). He there says that ‘It is evident that 
an Epitome of Chrysostom’s Homilies on S. Matthew, together with 
Victor’s compilation on S. Mark, Titus of Bostra on S. Luke, and 
a work in the main derived from Chrysostom’s Homilies on S. John... . 
constituted the established commentary of ancient Christendom on the 
fourfold Gospel’. This commentary, or part of it, is contained in 
a large number of MSS; Burgon describes over fifty copies of Victor 
on Mark, while Sickenberger (‘Titus von Bostra, 7'U xxi) describes or 
mentions over thirty-five of ‘Titus’ on Luke; some of these include 
also commentaries on the other Gospels, the oldest being Codex X of 
the Gospels, at Munich, cent. ix or x. 

The complete commentary is most accessible in Cramer’s edition of 
the catena that is built up round it. The catenist, however, set to work 
differently on various Gospels. He made no additions to Victor’s 
commentary on Mark. All his additions to the commentary on John 
were apparently drawn straight from an existing catena, that published 
by Corderius. ‘This is noticed, as applying at least to Origen, by 
Preuschen in his edition of Origen’s Commentary on St John. In the 
chapters in which I have compared the two catenae, ‘Cramer’ simply 
gives a selection and sometimes an abridgement of the passages in 
Corderius. The only addition I have observed is that in Cramer the 
quotations from Severus of Antioch are usually referred to the precise 
work from which they are taken, as in the catenae on Matthew and 
Luke ; these references do not appear in the printed text of Corderius, 
which, however, includes all these Severus passages, and others besides. 
An examination of the MSS of both catenae might elucidate this 
matter; meanwhile I am inclined to think that the compiler of 
‘Cramer’ had a special interest in Severus. On Matthew and Luke 
he seems more independent. His chief sources on Luke are Cyril and 
Titus, who also supply between them the bulk of the commentary on 
that Gospei round which this catena is built up. 

The commentary is indeed compiled variously in the case of each 
Gospel. I have not examined that on John, and know no special 


} p. 87. 
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account of it; it is probably formed on much the same principle as 
that on Matthew, the main source being Chrysostom’s Homilies on 
John. That on Matthew is examined by Sickenberger.’ It consists 
almost entirely of extracts from Chrysostom’s Homilies on Matthew, 
nearly always passing over the hortatory part at the end of each 
homily ; it compresses much of the remainder, with many omissions 
and some transpositions ; often only a few sentences run consecutively 
in the source. It includes one or two passages from Isidore and other 
writers, but practically everything not otherwise specified, apart from 
necessary changes and introductions by the compiler, is due to 
Chrysostom ; I have found hardly anything not so traceable, except 
on ch, xxv. It has never been published separately, except in the 
Latin translation by Serrarigus, 1553; but Sickenberger notes what 
portions of Cramer’s catena represent this commentary. 

The commentary on Luke is commonly ascribed to Titus, Bishop 
of Bostra in the Hauran, who wrote against the Manichaeans and con- 
fronted the Emperor Julian. But it can come from him only in an 
extremely modified sense. It quotes or mentions a number of later 
writers, including Chrysostom, Isidore of Pelusium, Cyril of Alexandria, 
and even Dionysius the Areopagite ; hence it cannot be earlier than 
the sixth century. And examination shews its basis to be Cyril’s 
commentary on Luke, preserved in a large number of catenae fragments 
(ed. Mai,’ reprinted in Migne) and in a nearly complete Syriac transla- 
tion (ed. Payne Smith). On some long passages the commentary is 
wholly from Cyril. But Cyril is not here used nearly so exclusively as 
Chrysostom is in the commentary on Matthew; on some chapters 
(e. g. xv) there is very much from other sources; in particular, Titus 
of Bostra is often used. As practically our only sources for Titus are 
the catenae of Nicetas and of Cramer, it is highly probable that 
a number of unidentified passages also come from this source. Hence 
the name of ‘Titus’ has become attached to the whole commentary, in 
the same way as, according to a current view, the name of Matthew, 
really belonging only to the most characteristic source of our First 
Gospel, has been extended to that Gospel itself. 

The compiler, if not the same as that of the commentary on Matthew, 
plainly had that work before him; he constantly refers to it, passing 
over various sections because already dealt with there. On the com- 
mentary see Sickenberger as above; he deals with it as a prelude to 
treating of the genuine fragments of Titus, which he prints in full. 

The commentary on Mark is ascribed in some MSS to Cyril of 
Alexandria, but in more to ‘ Victor, presbyter of Antioch’. It is clearly 

1 Op. cit. p. 26F. 
* Nova Patrum Bibliotheca ii. 
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not by Cyril, whose name seems to have become attached to it because 
of the considerable use made in its earlier and later chapters of his 
commentaries on (Matthew and) Luke; it makes however considerable 
use also of Theodore and perhaps of Theodoret, the representatives of 
the opposite school to Cyril. In one place, a comment introduced by 
dAXos dyoiv consists of about two lines of Theodore running on to 
a long comment by Cyril (p. 423). Of Victor all that is known apart 
from this commentary is that catenae on Luke have a number of 
quotations from a commentary by him on that Gospel. (1) Three 
short passages in Cramer’s catena are ascribed to ‘ Victor the presbyter’ 
—on Lk. viii 16-17, 18, 39. These, though on passages where there is 
a parallel in Mark, do not recur in the commentary on that Gospel ; 
one of them is ascribed by Nicetas (and Sickenberger) to 7Zitus, an 
extract from whom immediately precedes. (2) In Corderius’s catena— 
an abridgement of Nicetas—Victor is quoted on i 35, viii 34, and at 
considerable length on x 30f; the first and last of these are passages 
peculiar to Luke. (3) Nicetas’s catena contains twenty-four ' quotations 
from ‘ Victor the presbyter’; they are published with other matter in 
Mai’s Scriptorum Veterum Nova Collectio vol. ix 626, ‘They are found 
on chapters 1-4, 6, 8, 10, 13-14; five of these chapters obviously have 
either no parallels in Mark, or very short ones, while in several of the 
rest there is much not parallel. Nine are on ch. i, and the bulk of 
the rest are either on passages not in Mark, or of such a character— 
often very short—that we could hardly expect them to be repeated in 
Victor’s commentary on that Gospel. But there are four quotations 
about the aipoppootea, which it is surprising not to find there. One 
quotation of some length remains, on Lk. iv 42; this is found in the 
commentary on Mark, p. 280, 3-17, and very probably some of what 
follows, identifying Christ with the kingdom, may come from the same 
source. Here, and in some other fragments, we see Victor’s interest in 
comparing the Gospels. But it is clear that Victor’s commentary on 
Luke was more independent and less of a compilation. In the above 
passage, and probably elsewhere, Victor must have copied from himself. 
The alternative is that Victor actually commented only on Luke, and 
that his name became attached to the compilation on Mark in the same 
way as that of Cyril did—and that of Titus to the compilation on Luke 
—because of the extensive use of his work in it. This view seems 
supported by Possinus’s catena (or catenae) on Mark ascribing some 
Victor passages to Photius. ‘This would put the compilation later 
than the time of Photius, which is not forbidden by the dates of our 
oldest MSS. But there are other alternatives. (1) These ascriptions 
are mistaken; this catena is none too reliable in such matters. It 


! Sickenberger TU xxii 97. I can find only twenty-one in Mai. 
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ascribes to Cyril a passage really from Isidore. (2) Photius may simply 
be following a source of Victor ; in one case (Mk. xiv 9) Chrysostom 
is the real source. (3) These Photian passages may be late additions 
to the text of Victor. (4) Photius may be following Victor—in one 
case he is following Victor on Zuke. 

The compiler in any case uses many sources ; more than ten can be 
identified ; but he works up his material, and probably adds a good 
deal of his own, especially in his frequent comparisons of the various 
Gospels. Only occasionally does he quote or mention earlier writers by 
name; these include Origen, Eusebius, Titus, Apollinaris, Chrysostom, 
‘Theodore of Mopsuestia (Cramer, pp. 266, 408, 418, 442). Basil, Cyril, 
and Theodore have their names attached to a few notes in some MSS 
or editions. But the writer is not a catenist in the ordinary sense. 

His work has been published in four different forms—by (1) Peltanus, 
1580, in a Latin version; (2) Possinus, 1673, combining it with two 
other commentaries; (3) Matthiae, 1775, based on Moscow MSS; 
(4) Cramer, 1840, from several Paris and Oxford MSS. ‘These editions 
differ widely, except that Peltanus’s Latin is a free rendering of the text 
followed by Possinus. Cramer’s text is much the fullest. The amount 
of variation among the MSS is very great ; ‘not so much in respect of 
various readings or serious modifications of the text (though the trans- 
positions are very frequent, and often very mischievous), as resulting 
from the boundless license which every fresh copyist seems to have 
allowed himself chiefly in abridging his author.’’ Cramer’s various 
codices, however, seem to supplement one another well. In fact he 
has here and there, especially near the end, duplicate passages; e. g. 
Pp. 270, 17-24 = 271, 27-31 5 274, 28--275, 2 = 276, 3-53 434, 5-7 = 
434, 10-13 5 434, 22-32 = 435, 4-16; 436, 6-10 = 436, 25-29; 440, 
9-13 = 440, 19-25; 440, 25-32 = 441, 12-19; 441, 32—442, 15 = 
442, 16-30. 

The identification of Victor’s sources is of some value in three ways. 
(1) It adds to our none too great MS tradition in the case of the bulk 
of these sources, e.g. Origen, Eusebius, Titus, Apollinaris, Theodore, 
Cyril. (2) In the case of Cyril and Theodore it supplies the Greek of 
some passages preserved otherwise only in Syriac. (3) It probably 
enlarges some of our fragments of e. g. Titus, Apollinaris, and Theodore. 
But we have at once to face the fact of Victor’s freedom in the use of 
his sources. In sections clearly taken from Chrysostom he not only 
greatly abridges and sometimes transposes Chrysostom’s sentences, but 
may, perhaps in the middle of a sentence, go off into the use of some 
other source, or into a remark of his own. Or, again, just one phrase 
or sentence of Chrysostom may be inserted in the midst of foreign 

1 Burgon, p. 272. 
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matter. Some sections are very composite. E.g. in that on p. 270, 
lines 12-29, only lines 15-17 are clearly from Chrysostom. The 
section p. 281, 25—282, 15 consists of four fragments: (1) Titus, 281, 
25—282, 3; (2) Chrysostom, 3-9; (3) unidentified, 9-12; (4) Chry- 
sostom, 12-15. That on p 428, lines 10-25, consists of three com- 
ponents, (1) Cyril, 10-17; (2) Apollinaris, 17-19; (3) Chrysostom, 
19-25.’ Hence when we find one or two sentences, in the course of 
a paragraph, clearly coming from a certain writer, we cannot with any 
great assurance claim the whole paragraph, or even the immediate 
context, for this writer. On the other hand, there are cases where long 
sections, or a series of sections, come exclusively from Chrysostom ; 
and it is not impossible that e.g. Titus or Theodore may similarly be 
the source of a continuous passage. In the case of Theodore at least 
this seems very probable. 

The largest identified source is, as we might expect, Chrysostom’s 
Homilies on Matthew. But Victor’s use of them varies. They are 
used in the opening chapters only occasionally and at no great length. 
From ch. iv onwards there are much longer passages, e.g. on the 
Parable of the Sower, 302, 26—304, 24; on the Stilling of the Tempest, 
312, 16—313, 21; on the Walking on the Sea, 331, 15 —333, 14; besides 
shorter ones. But the amount from Chrysostom is still no great pro- 
portion of the whole, except on ch. iv. This proportion increases with 
ch. viii; there are a series of passages from Chrysostom on the rebuke to 
Peter and the teaching which follows ; and from this point till ch. xv in- 
clusive the proportion from Chrysostom on each chapter is never less than 
one-third (except on ch. xi), sometimes more than one-half. On cc. 8-15 
Chrysostom supplies 43 per cent. ; on the whole Gospel, 32 per cent. 

Origen is much less used than we might expect. Of course the first 
part of his commentary on Matthew is lost, except for fragments ; 
but the fact that Victor nowhere coincides with these fragments and 
hardly ever with the extant portion of the commentary, renders it 
very doubtful whether he uses it much anywhere. In the case of two 
or three coincidences on ch. viii, the verbal similarity is not close ; 
Victor may well have used Origen here only indirectly. But his 
commentary on John is directly quoted on Mk. i 1 (from tome vi 24 
p. 126). ‘This is followed by a passage from Chrysostom ; then Origen 
(I. c.) seems used again, but more freely and perhaps indirectly (267, 18 f). 
Tome vi 41 (p. 141), where Origen prefers ‘ Gergesenes’ to ‘ Gerasenes’ 
or ‘Gadarenes’, is quoted 314, 5-19. A long passage on Mark iv 21 
(306, 20—307, 16) is ascribed to Origen by Gallandi and Corderius on 
Luke. They give it in a very corrupt state, so that it is a gain to have 


' On p. 423—0n the Eucharist —a brief passage from Theodore passes imperceptibly 
into one from Cyril. 








NOTES AND STUDIES 355 


Victor’s text. A passage ascribed by Possinus to Origen (p. 428) 
comes, in the form given by Cramer, directly from Cyril. Origen 
seems to have been used both by Titus and by Cyril, and Victor's 
quotations from him may not be direct. 

Eusebius’s work on the ‘Apparent Discrepancies of the Gospels’, 
addressed to Marinus, is quoted on Mk.i 2; Eusebius regards ‘ Isaiah’ 
as a opdApa ypadéws for Malachi. It is also the main source used by 
Victor on ch, xvi ; and it is possible that it may be used elsewhere in 
the comparisons of the various Gospels, of which Victor makes a great 
point. The passage about Abiathar the High-Priest (293, 7-15) is 
from Eusebius on Psalm xxxiii (xxxiv). I have seen no coincidences 
with the fragments of Eusebius on Luke, published by Mai. 

Titus of Bostra was clearly largely used, and is probably the source 
of many unidentified passages. But the numerous quotations from him 





are often quite short. 


A clear instance of the way in which Victor 


uses Titus occurs on p. 276, on Mk. i 25-27, compared with Titus on 


Lk. iv 35 (Sickenberger, p. 187). 
Titus. 


érevdy) €AadAe Os vydwr 6 avOpwros 
kai épOeyyero wos xabeornkas .. . 
Kal évoputov of mapovres 

” > > , ~ > , 

Ort ovdk év Satpoviw rovype épbey- 
yeto, GAN é&« THs Kapdias aibrod 
éAaXet. 

, a am es . w 5 

TVVEXWPNTEV AUTO puyat Tov avopa, 
oo ~ , o 4 , 
iva dnAov yévyrat ote TO AaAHoav 
daipoviov ete Kal odx 6 avOpwros. 


€&AGe SE ax’ abrod pydey BAdWav 
abrév: pijar yap povov ovvexwpyOn, 
mepaitépw Se ov cuvexwpyOy. ovde 
yap érady xaréBareyv 7dy érpav- 
parurev. 


Victor. 
érevd)) €AdAe ws viduv Kal ds 
kabertynkans epbeyyero, kai évdmLov 
ol tapovtes 
ov dd Tov daipovos GAX’ ék Kapdias 
Tous Adyous exhéperGar . . . 


ba totro b€ cvvexopnoe airov 
er 4 , ” aA , 
pipat To darpdnov, tva dnArov yévyrac 
o 4 , > « , 
ére TO dSatpoviov Hv & AaAnoas (v. 2. 
TO Aadynoav) Kai ox dvOpwros 6 
pbeyidpevos. 7d yap “Old ge Tis 
el” wadpovos jv. 

€fAGe Se dx’ abrod pydev BArAdwWav 

> , LAN! ‘ A) , 
airév' ovd& yap érady KatéBadev, 
¥S ’ > , > . 4 
non Tpavpatiav drépyvery GAG TO 
pev ovvexopnoey & Kiptos dia Tovs 

4 , e. , > 

mapovras, BAdBynv 6& yevérOar ovx 
ciavev’ iva Tov éxitagavros pavepwh7) 


} loys. 


The differences are accounted for by allowance for compression in each 


case. 


It will be seen that Victor has some additional sentences. They 
may or may not also come from Titus. 


I have noted more than twelve 


other passages from Titus, on cc. i, ii, iii, iv, v, ix, xii, xiii, xiv—the 


majority very short. 


Theodore of Heraclea is shewn by the catenae of Cramer and Possinus 


on Matthew to be the source of at least two passages. 


(1) A few lines 


Aaz2 
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| 
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of Victor’s comment on Mk, vi 42-44 (p. 328, 16-20 at least); (2) a 
few lines on the Lord’s scourging (435, 19-21). 
Apollinaris again probably supplies much more than we can now 


identify. 
brethren 


We have notes from him on ‘Who is my mother, or my 
?’; on adultery and divorce; on the Sadducees; and on the 


kiss of Judas. A short passage declaring that the Lord’s riding into 
Jerusalem was a sign, as he could well have travelled on foot as usual, 
is ascribed to Zitus in Cramer’s catena on Luke, as printed; but 
Nicetas, and two codices of ‘Cramer’ used by Sickenberger, assign to 
Titus only the preceding section, attributing ¢#7s to Apollinaris. 


Cyril 


of Alexandria is used less than we might expect, and very 


unequally. We have, however, only fragments of his commentary on 
Matthew ; the use of this is traceable only on the narrative of the 
Paralytic (Mk. ii 5, 11). From his commentary (homilies) on Luke 
come a few passages, some very short and not quite certain, on the first 
two chapters ; then for the bulk of the Gospel nothing is clearly traceable 
to it till ch. xiv, where the comment on the Institution of the Eucharist 
comes largely from Cyril. He is repeatedly used throughout the 


Passion 


narratives, supplying 17 per cent. on cc. xiv-xv (Chrysostom 


has nearly 37 per cent.). A few earlier passages are ascribed to Cyril 


in some 


MSS or editions. One on the parable of the Mustard Seed 


(Cramer, 311, 4-8) is thus ascribed by Possinus'; so another on 
Mk. xi 24. Another on Mk. vi ro similarly ascribed by Possinus is 


assigned 


to Zheodoret in Cramer’s catena on Matthew, and may possibly 


come from Zheodore (see below). A passage on Gethsemane assigned 
by Possinus to Origen (p. 428) is, in the form it takes in Cramer, 
exactly represented in Cyri/. 

The great bulk of these passages from Cyril can be identified from 
the Greek fragments published by Mai, and reprinted by Migne ; but 
a few are otherwise extant only in the Syriac, the Greek original being 
recoverable only from Victor. 


(1) 428,27f. of paxdpror pabyrai Smith, p. 695. And the blessed 
TO THS pirobeias vuTTopevor Kévtpy, disciples, pricked with the goading 


Haxaipas 


éxavareivovow, dmogo- of divine love, drew their swords 


Bowvres tov Epodov: odx ég 5% rodro to repel the attack. But Christ 


yever Oa 
paxaipa 


6 Xpurds' ob ydp roc would not permit this to be done 
jpas xexpjrOa Bovdrera, ... for He would not have us use 


évvoia(v./. ebvoia) padAAov kai ovvéoee swords wherewith to resist our 
xpwpevous droreerOar yeas (g. enemies, but rather employing love 
veavixas ?) trois évavriovs. idvaro* and prudence, we so must mightily 
8% Ocomperis tov tropeivavra tiv prevail against those who oppose 


wAnyIV, «+ - 


rois ddvypévors eis 7d us. . .. And He healed with divine 


1 But is really due to Isidore iv 76. 
2 This sentence is in Mai. 
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ovhAaBeiv airov Geomperes kal TOUTO 
dbobs onpeiov. ore b& THv adbrod 
xetpa' Kai OéXnow wreovertyoeer dy 
ovdeis, dadeixvuor A€ywr « 


(2) 432, 19f. 
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dignity him who had received the 
blow, so giving to those who came 
to seize Him this godlike sign also 
for their condemnation. But that 
no one prevailed by force over 
His power and will, He shews by 
saying... 


The few lines preceding are also in Mai, who, however, 


has rerAouryKws tis dbécews ToD rANppeAnparos, against Victor’s rerdov- 
THKE yap THs dbéoews Thy édwiSa, and the Syriac ‘ He won also the hope 


of forgiveness ’. 


Victor. mri éexeivd pape ore 
(xai ra) trav dyiov ddoOjpara dui 
Tov ypapav pavOdvoper, iva Kai THs 
atrav peravoias pupytal yevwopeba. 
pdppaxov yap cwrypias érevonoev 
& pirorxtippov Oeds THY peravoray, 
jv dvaipeiv repovra of Kabapois 
€avrovs elvac A€yovtes’ ovK évvor- 
gavtes OTe TavTds eat. pirov pearrov 
To Tovattyy exew ev Eavrois TH 
duirAnyw: Kxabapds yap ovbdeis dd 
prov, Kabas yéyparrat. Kdxeivo 
dé py dyvoeitwcay’ Ste mpiv ovAAy- 
pOjvar Xpurrov Ka dpyjcarGar TOV 
Ilérpov, péroxos: jv Tov Toparos Tou 
Xpurrov Kal Tov Tupiov aiparos, Kal 
ovtws @dAicOnoe, Kai Ti éx Tis 
peravoias apeow éxopilero. ovKodv 
py Katyyope(rwcay THs Tov Oeod 
yaArnvorntos, pepvnpévor Aé€yovros 
évapyas ‘Avopia dvopov ob pi) KaK- 
wet airov, év 7) Gv Hpépa droortpely 
dd THS dpaptias avrov. 


(3) 437, 5-14- 
on Luke (Smith, pp. 718-719). 


Smith, p. 700. And this too we 
say: that though we are taught 
the falls of the saints in the sacred 
Scriptures... 
| Victor has here probably com- 
pressed Cyril] 

For the merciful God has pro- 
vided for the inhabitants of earth 
repentance as the medicine of 
salvation ; and this I know not 
how men endeavour to dispense 
with, saying of themselves that 
they are clean, and in their great 
madness not understanding that 
to entertain such an idea of them- 
selves is full of all impurity. For 
‘no man is free from defilement’, 
as it is written... 

And besides this they ought not 
to forget that before Christ was 
seized or Peter denied Him, he 
had been a partaker of the body 
of Christ and of His precious 
blood... . 

He fell into sin, and received 
forgiveness upon his repentance. 
Let them not then find fault with 
the gentleness of God. . . but call 
to mind Him who plainly says 
‘The wickedness of the wicked 
shall not hurt him in the day 
wherein he turneth away from his 
iniquity ’. 


This passage is clearly from Cyril’s 153rd Homily 
Migne has it as though a fragment 


1 Cramer edits «4y OéAnav! 
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of the commentary on Matthew (col. 464). Each text can correct the 
other—e. g. Victor has ri rot dvOpurov dicw for Migne’s ri adrod 
gvcow. The Syriac here supports Victor; as again in reading ‘the 
precious cross’. Victor, supported by the Syriac, has a few words not 
in Migne atrés yap éxrérixey trip jyov Ta dheAnpata: airds THs dpaptias 
Hpav aipe Kat wept ypov- ddvvara 

I have noticed several other cases where Migne publishes passages 
from catenae on Matthew,! which are shewn by the Syriac to come from 
Cyril’s work on Zuke. Most of them are also given by Migne in their 
right place. The passage at the beginning of p. 99 (Migne, col. 457) 
is composite; the first part comes from Cyril on Luke, Hom. 148; 
most of it is found also in its right place on p. 426 (Migne, 924), but 
the Syriac shews that neither quotation is complete. Part occurs also 
in Victor (428, 13-16), which is closest to the second quotation in 
Migne, but includes one clause (xpooeriOe: 52 rd “ yaipe” 7G mayWevbevre 
mpos Odvarov &’ airod) which is an adaptation of a sentence only in 
col. 457 and the Syriac. ‘The latter part of the quotation in col. 457 
(beginning wpotdwxé re éavrov éxdv) comes in the same passage of 
Victor, but is not from Cyril, but from Chrysostom on Matthew, H. 83 
(p. 793 B; Field, 477). 

Theodore of Mopsuestia was probably a still more important source, 
supplying much more than can now be traced. A large proportion of the 
scanty catena fragments of Theodore recur in Victor ; these include some 
sentences on Mark’s unique parable of the Growth of the Seed ; possibly 
Theodore supplies all or the bulk of Victor’s long comment here. 

But further, Isho‘dad’s Syriac commentary on Matthew (ed. Mrs. R. D. 
Gibson, Horae Semiticae v) probably preserves many fragments from 
Theodore, Zhe Jnterpreter of the Nestorians, in addition to statements 
definitely ascribed to him. A clear case of the relation of Victor and 
Isho'dad to catena fragments of Theodore occurs in a comment by him 
on Mt. viii 34, given in Cramer’s Catena—the Gergesenes zapexaAecav 
ep’ érépous peraPivat térous, ws obx agwe dvtes TooiTov dyabbv éxi THs 
vixeias exew xwpas, Seioavres pyrov dpaptrnpdtwv evexev. For prprov 
Cramer (p. 65) suggests dyrov. But the whole sentence recurs in 
Victor with a more complete ending—pryrov ti Kai peiLov rabwow dd 
THS TOU mapdvTos Suvdpews TOV oixeiwy dyaptnudtwv évexev. This fuller 
form is supported by Isho'dad (p. 44)—‘ they were not worthy, lest also 
some other harsh thing should happen to them because of their sins, 
by reason of His greatness’. Clearly Isho'dad and Victor agree in 
preserving a line of Theodore omitted in direct transmission. 

We are probably justified in provisionally assuming all passages 
common to Victor and Isho'dad to have Zheodore as their common 


1 E. g. col. 457, ll. 1-10, 26-32; 461, 41-49; 464, 1-9, 24-49. 
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Some doubt is, however, introduced by the fact that in the 
two or three cases where Victor coincides with passages ascribed in 
Cramer's catena on Matthew to Zheodoret—in one case definitely to 
*Theodoret, Bishop of Cyrrhus’—there are also coincidences in Isho‘dad. 
I have not been able to trace these passages in Theodoret. ‘There are 
three possible explanations. (1) Isho‘dad, though he nowhere mentions 
Theodoret, yet used him freely ; in this case some other coincidences 


source. 











with Victor may also come from Theodoret. 
Isho‘dad both follow Theodore closely. 


(2) Theodoret and 
(3) As often, Theodore and 


Theodoret are confused. This is perhaps most probable. 
The connexion between Victor and Isho‘dad appears most clearly in - 


the following cases :— 
(1) Victor (Cramer, 299, 9-12). 
.. eis 70 py divacOat adfis ixép 
trav idiwy SiapdyecOar xrypatwv. 
rovto b¢ ind tav datpdvwv otk dv 
mote éyévero: émei pnde olov te Tv 
éxeivous Eavtors ddedearbar tis éfov- 
aias abtav tovs dvOpurrous. 
(2) Victor (300, 14-19). 
tavra dé ote TH eis éavtdv BAa- 
opnpiav amrodynvapevos, ovTE Tots 
Brardypovor KaTa TOU mvevpaTos 
xXwpav peravoias, ei BovAowTo, depres 
ovdepiav" GAN’ év mapabeces TH «is 
aitov BrXacdynpiav as cis dvOpwrov 
rote yiverOar Soxoicay, €AatTov 
gpackov eva, dtav tH BAaodypia 
Tov dylov cvyKpivyTae Tveiparos. 


(3) Victor (337, 14-21). 

... drexpivato dwvyv, i) toAXjv 
piv miotw, todAnv b€ cbdAdBeav 
edeixvu Kai ovveow. TO pe yap 
éXécOat Kai év Kuvos taser Karaho- 
yoPijvar To KUpL@, etAaBeias jv 
To be oinBijvar 6 Ort Kal TO Bpaxvrarov 
abrov THs duvdpews (rotro yap Yrxia 
dvopater) i ixavov Tis Guyarpos aris 
Tapacxeiv Thy taow, miotews brep- 
Baddovons: 70 b& amo Tis Aodopias 
ipmagat TH oixeiwo Kai roujoaa Ga 
dmoxpiow ovtw Oavpartyy, TvvéTEws 
elye yuwpiopa. 


Isho'dad, 53. 


. so that he cannot again 
contend for his possessions. 

This then would never have 
happened of the devils, that they 
should have bound themselves and 
liberated men from their power. 


Isho'dad, 53. 


This He says, not as if blas- 
phemy against Himself were to be 
completely forgiven, nor as if to 
those who blaspheme against the 
Holy Ghost the door were shut in 
face of their repentance; but He 
spoke this to lessen the blasphemy 
against Himself, when it is com- 
pared with the blasphemy against 
the Spirit, because they had been 
thinking of Him as of a simple Man. 


Isho'dad, 64. 


Three virtues are shewn by the 
return of the answer of the Kanaan- 
ite—discretion, faith, and wisdom. 
That she chose to be considered 
by our Lord even as a dog, was 
a sign of her discretion ; for that 
her thought was that even a little 
of His power (for she calls this 
crumbs) was sufficient to give heal- 
ing to her daughter, was a great 
proof of her faith; that she took 
to herself domesticity from the 
dogs, was a witness to her wonder- 
ful wisdom. 
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Some earlier sentences in Victor’s long comment on the Syra- 
phoenician are shewn by Isho'dad to come also from Theodore, 


who may thus be the source of the whole or the bulk of this 


comment. 


(4) Here two passages in Victor are separated by two quotations, 
one partially at least from Zi/us. Victor is fuller and probably preserves 


more of Theodore. 
Victor (316, 4-13). 


, ‘ ¥ > 8 ‘ ‘ 

ei Kai dyav eigi poxOypoi rov 

, e , > , > 
tporov ot daipoves, GAA’ obv ye 
isacw Ott mavtws abrovs trép Tov 
dpaprynpatuv péve Tus KoAGoS DorTeE- 
pov. Ott be oby 6 Katpos éréorn Tis 

, « 4 > ul lol 
Koddgews padiws Hdvvavto yvovat, 

ha > id , col 
€& Gv od tiyswpia tapedidovro viv, 
GAN Gore dvaxywpyra povoy Trav 
> , , > 4 » 
dvOparuv aww airovs. edeye 
4 « , ae O 4 aA ‘ 
yap 6 owrnp, “ é&edXOe 7d rvedpa TO 
dxdBaprov é«k tod dvOpwrov”. as 
obv Katpov éxovres & BovAovrat Tovey 

a , ‘ ‘ > , 
év TO péow mepi Tois dvO parm ous, 
ovrw KateBowv tov Kupiov os av 
mpd TOU TMpoanKovTos Kaipov patnv 
avrovs Pialopévov Kai Tiyswpias 
tmdyovros .. - 

318, 2-12. BovAnbeis otv 6 Kupios 
draco. detgar cai qvrwa thy dpyyv 
kata tov dvOpwrwv ot daipoves 
- , @ ‘ , x» 
éxovot, Kai Ore modu éAatrova 7} 

, ‘ , ‘ > , 
BovAovrar kai divavrar tovs dvOpa- 

, ~ ~ co 
mous épyalovra Kaka, TH TOU Geod 
kwAvopevor Suvape eri pev dvOpu- 

, > , > 
mwv TavTyv ov Tapeixero arddegw 
érérpeye 5& adrois cis Tovs xoipous 
cioeAbciv, Gore am’ éxeivwv TH TE 
opynv pavivar tov Sapdovwr Kai TH 
Svvapw vociv, Kai ote of TocovTous 
xoipovs cuvTropws addavuravres, ovK 
ddvvaro. ta airy diaribévar rovs 
dvOpurovs Kxabeornxacw, os did 
mwavrwv pavepay elvac tov Oeod rijv 
dvvayuy, KwAvovros atrovs damravta 
mpatrey eis rovs dvOpurrouvs ba ‘Kal 


BovAovrat. 


Isho'dad, 43. 


But the demons, though they 
were harassed from doing their own 
will, yet know that in every way 
punishment is reserved for them 
at the last, on account of their 
wickednesses. 


And because they have time in 
the interval to do something for 
men, they cried to our Lord as one 
who before the time of torments was 
forcing them uselessly and deliver- 
ing them over to punishment ; 
inasmuch as their torment in the 
world is this, when they are pre- 
vented from accomplishing their 
will, and are cast out of man, the 
image of God; but He allowed 
them to enter the swine, not 
because their will should be accom- 
plished in these, but to shew every 
one the enmity they possess to the 
human race, and that they do little 
out of much that they long to 
do, because they are prevented by 
divine power; so therefore He 
allowed them to enter into the 
swine, first, that no man should 
be hurt by them; second, that 
from these things might be known 
at the same time the wrath of the 
demons and their power, for these 
sought also to kill the swine. 
Granted that they could hurt men, 
how much more would they cause 
these to perish if there was no one 
to restrain them ? 


Besides these instances I have noticed a few other places where 
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Victor and Isho'dad seem to have a common source, presumably 
Theodore ; but the coincidence is either not so close or not very 
continuous, one or other writer using other material also. In com- 
paring these two writers it must be remembered that neither professes 
to be quoting, and that Isho‘dad probably uses a Syriac translation 








of Theodore. 


Luke. 


The coincidences are confined to Isho‘dad’s com- 
mentary on Matthew ; 


I have found none in those on Mark and 


Coincidences with Victor may be a clue to tracing quotations from 
Theodore in other Syriac commentaries, e. g. the Gannat Busamé (see 
Dr Rendel Harris’s Jntrod. to Isho'dad xxxi-xxxii). 

On Theodoret, see above. The comments are (1) on Mark iii 31 f, where 


the passage on Victor (300, 29f) is composite. 


The last part is in 


Cramer on Matthew ascribed to Afo//inaris, the first part to Theodoret. 
But there is some amount of divergence between Victor and the passage 


on Matthew. 


Victor. 


Acixvuow ore maons 
mporiypa ovyyeveias TOUS 
KaTa THY TioTLy OiKELoUs 
Taira dé épy ovK dzro- 
Soxipdlwv mavtws THY 
pyrépa kai tovs dded- 
ous, GAA Secxvis Gre 
TATHS TWPATLKHS TVY- 
yeveias = mpoTysa = TAS 
Yuxis Hv oiKewryTa: 
dua TovTov = kdeivous 
orépywv «i ravta érd- 
yowro: mpos yap Tov 
oldpevov as emi orov- 
Sadrepov Kadeiv aibrov 
TOV oikeiwy Tiyv dpudiay, 
dvayKaiov iv. Tovto «i- 
meiv, bpod kat cis dida- 
oxaXiav Tv TapovTwv. 


(2) On Mark vi to. 


* Theodoret ’. 


Victor has somewhat more. 


Cramer on Matthew, 
Too. 

Tatra 5 Edy, ovK 
drroboxtpatov mavrws 
Tiv pytépa Kai Tos 
ddeAdors, GAAL Secxvis 
Ore Tacns TwpaTiKTs 
ovyyevelas TpoTipa THs 
Yuxns THv olKedryTa: 
da ToUTO ~=— Kd eivous 
otépywv, «i Taira érd- 

sages lige 

yowro’ mpos yap Tov 
oldpevov ws éri Te OTroV- 
Sadrepov Karey adrov 
Tov oikeiwy TH dptriar, 
dvaykatov jv TovTo ei- 
meiv: 5 pev Kai eis dida- 
oxaXiav Tov TapovTwr. 
os yap abros ele Trois 
pabyrais “ 6 pirav tra- 
Tépa  pytépa” Kai Ta 
és. oT por voet TOV 
"Incotv = —s 7poxpivavra 
tovs pabyras irép py- 
tépa Kai ddeAdors. 


Isho‘dad clearly coincides with part. 


Tsho'dad, 55. 


Now He says these 
things, not as one who 
rejects mother and 
brethren, but to shew 
that spiritual affinity 
is preferred by Him 
to bodily relationship ; 
and because of this 
He also loves those 
if they have that. 


Cramer on Matthew has two fragments, the 
first ascribed to ‘ Theodoret, Bishop of Cyrrhus’, the second simply to 


only with Cramer’s second fragment. 


Isho‘dad has coincidences 








' 
q 
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Victor, 323, 24f. 

"ExéAeuoe 88 Kai eis 
oixiav pévew py pede 
oTapevous, wore py 
eixdAov Kal mpoxeipou 

, > , 
yvopns  dmropéperOar 
ddfav mapa Tos TH 
moAw olxotow. éxé- 
Aevore B& Trois pH Teo- 
pévors abrav pnde iro- 
dexopeévos, Kai Tov Ko- 
vuoptov éxtwarcev TOV 

~ ’ » 
Todav, svpBorov ovta 
a « iy a © , 
THs Sdovropias nv imé- 
pevov trip airav, Hrot 
Os TOV dpapriov abTav 
5 xovopros eis abrois 
> , 
érraverBou. 


Cramer, 76. 
Taira pnow dore py 
edxdAov Kal mpoxeipou 
yopns  dropépec bat 
ddgay mapa ois Ti 
moAw oixotow .. . 
TO éxrwaccew Tov 
KovwopToy Tav Today 
Kata Tay ph tmodexo- 
evo abrouvs, ci BoAov 
THs Sdouropias Hy ime- 
pewav trép abrav. 


Isho'dad, 45. 


But He commanded 
them about those who 
would not receive 
them, to shake off 
upon them the dust 
of their feet, a sign 
therefore of the labours 
of the way which they 
had borne because of 
them. 


The last clause in Victor may possibly come from a different -source 
than Theodoret (‘Theodore). 
I have found in Isho‘dad no coincidences with catena fragments of 
‘Theodoret independent of Victor. 
Basil is given as the source of a comment on Mark ix 50 (370, 18 f) 
“é« rod op Kepadaiov Tod "Acxytixod”—really from his ‘Shorter Rules’, 


no. 266. 


Gregory of Nyssa is given by Possinus as the source of the compari- 


son of the Two Robbers (438, 28—439, 2). 


reference. 


I have not found the 


Isidore of Pelusium is not used so much as might be expected. The 








first note on the parable of the Mustard Seed, ascribed by Possinus to 
Cyril (311, 4-8), comes really from Isidore Zf/. iv 76, though it 
is quoted freely. Another passage is a conflation of a fragment of Cyril 
with Isidore iv 189 (289, lines 23-29 ; 23-25 come from Cyril, 25-27 
from Isidore, and 27-29 again from Cyril). 

‘The connexions with Photius present a difficult problem. Out of 
eleven passages ascribed to him in Possinus’s catena on Mark, seven 
have some connexion with Victor. In one of these, however, the 
parallel is found also in Nicetas’s catena on Luke, from Victor’s 
commentary on that Gospel. In another, both clearly depend on 
Chrysostom, to which Victor comes closest; in another, both may be 
using Theodore. In one case Victor has one clause in common with 
Photius, and after a distinct interval a longer sentence ; in several cases 
Victor is fullest, though this fact may be variously interpreted. 

The passages are—({1) Mark i 32: 
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Photius. 

Sut totto dvéuevov To mépas THs 
Hpépas, iva pi ddgwow év caBBarw 
GeparevOnvar. dpéAXe Kal of Tav 
‘Tovdatwy iyyovpevor éreripwv aitd 
Gcpareiovre év caBBadtw. ot 5& pa- 
Onrai tiv éorépav pi) dvapevovres, 
mapexadouv airov tas idoes morel- 
Oat. 


(2) i 35f: 
Photius. 

Aguv éore Cotncews ras 5 “lycois 
dvaxwpyoas eis tiv Epnpov mpornv- 
xeto" ov yap 87 ds Sedpevos Kal 
XpyLwv rovro éroie, Kai yap airos 
jv 6 tas tov Aoyxdv dexdpevos 
mpovevxas’ GANA oixovopKas TovTO 
ToLav Kai TUTOS Hiv ywopevos Tacs 
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Victor, 278, 12-16. 

GAN érecdy) evopulov py e&eivar 
tut Ocparevev caBBaryw, tovtov 
xdpw tov aaBBarov 7d mépas dve- 
pevov. dpéAdc, kal of trav “I. ipyov- 
pevor eretipwv ait@ Oeparevovte év 
caBBatw. ot dé pabyrai ds dpedny- 
Oévres H8y, pr) dvapeivavtes Ti 
éorépav, mapexadovy airov tdoacbar 
tiv. wevOepav Métpou. 


Victor, 280, 3 f. 

"Opa yap 7s dvaxwpyoas 6'I. eis 
tiv €pypov mpoonvxero: ovK adres 
raitys Sedpevos: airos yap Tv 6 Tas 
Tapa TOV AoytKOv aravtwv dexopevos 
hitds: dAAG oixovoptxds ToT ToL@v 
Kal tTUros Hpiv, OS épynpev, macys 
dplarns yevopevos mpdgews. 





dpiorns mpagews. 

All this is found in Nicetas, and comes there from Victor on Luke. 

(3) ili 3f. Photius has among phrases not found in Victor as dy 
pi) pataa aitav yévytae 7) mpoBodky—cf. 296, 27-28; and further on 
hpépas dé yeyovuias kata tov Aoukay, tporexadécato ois mpoéxpwe mXeious 
yap hoav trav dudexa ot tapdvres obs be éfedé~ato dwdexa ériyyavov- Kai 
tovtous éxddevev droatoXAovs, cis TpoTapacKkeuiy TOD KynpiypaTtos Kai eis TO 
pédrdov in’ airav zAnpwOjcerGa ~pyov. This agrees closely, though not 
verbally, with Victor 297, 4-7. 

(4) iii 28f. Photius agrees practically verbally with Victor 297, 24- 
29, except that Photius may have lost something near the close. He 
has dovyxdpyrov 8& «var Aowopiav Geod pyoi, tpds avyxpow éxeivyns Kal? 
iv évopilero cai éwpato ws dvOpwros—whereas Victor, omitting pyoi, 
continues as év éaury ovyyvipny otk éxovoav. tiv yap eis vidv xew mpods 
ovyxpiow éxeivys Kab’ 3 vevopuoto Tore Kai éwpato dvOpwros dv. 

(5) v8. ef wai dyav cioi poxOypoi oi Saipoves, GAN’ obv éyivwoKov dre 
cis torepov KoAacOjncovta imip tov dyaptnpatwv. Cp. Victor 316. 4-6, 
which seems to be connected with Theodore. But the rest of the 
fragment of Photius depends on Chrysostom, and has no connexion 
with Victor. 

(6) v 13. The Saviour allowed the demons to enter into the swine 
iva deiéy tiv Kad’ jpov paviav tov Sapdvwv brécyn tis éotw, Kal Thy 
dvvapw adbrav, Kai Ste of TocovTovs Xoipous cuvTépws ddavioavres otk ay 
ddvvato hoav ovtrw Siabeivar Kai trois dvOpwmous: Gore bia wavtwv tovTwv 
gavepav elvac tiv tod Oeod Sivayuv, KwAvovtos aitois roujoa cis rods 
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évOpwrovs ba cai BovAovra. Cp. Victor 318, 6-12; reasons have been 
given for ascribing the early part of this to Theodore; but the latter 
part has nothing close in Isho‘dad. Either Victor is composite here, 
combining Theodore and Photius ; or more probably both Photius and 
Victor are following Theodore, the former more closely. 

(7) On xiv 9—where Photius seems to depend on Chrysostom ; 
Cp. 419. 25-30. 


Photius. Chrysostom (Field, p. 340). 
Togotroy yap aréxw, pyai, rod éy® yap Tovovrov dmréxw Tov KaTa- 


peppdoba airny, Gore obd8 ddyjow  dixdoat ait ds Kax&s rerounKviar, 

Aabeiy rd yeyevnpévov airns Epyov. F pempdoba ds oix dpOds épyaca- 

GAN dmas 6 Kécpos yvwooera Kal pévyy, ore ode dbyow Aabeiv Td ye- 

yap peydAns diavoias fv rovro. yevnpévov GAN’ b xoopos cioerar 7d 
év oixia cipyacpévov Kai év kpitrw. 
Kai yap dro d:avoias ebAa Bois Fv To 
yeyernpevov. 

Victor agrees with Chrysostom except in reading xadds for dp6as, and 

peydAns diavotas for ard d:avoias ebdAaPois. 

On the whole I am inclined to think that Photius uses Victor or his 
sources. ‘The last passage seems fatal to Victor having used Photius. 

I have found no connexions with Severus, who is often used in 
catenae. 

Probably a few more passages may come from Cyril’s dogmatic 
writings, or from various works of Athanasius, Basil, and the Gregories ; 
but these can only be a few. Much, therefore, of Victor remains 
unidentified ; much of this, however, probably comes from ‘Titus and 
Theodore, or perhaps from Apollinaris or Victor himself. 

Here and there there is some slight connexion between Victor and 
one of Possinus’s other sources—his ‘Tolosanus’. ‘To take one instance 
from the parable of the Growth of the Seed—Mk. iv 26f. ‘Tolosanus’ 
has . . . rovs defapévous tov ordpov, Tovrert. Tov awrnpov Adyov, eyeipera SE 
vixra. Kal ipépay Tois THS Mpovoias Adyors dieyeipwv Has cis Kaprodopiav. 
Cp. Victor 309. 4—7—which looks more original. ‘The relation resembles 
that of Photius. 

I subjoin an approximate Table of Sources used :— 


Curysostom, 
Cramer, Chrysostom, Matthew. 
p. 267, 19-17... . + « « « « H. 37, p.41§D—4I6A 
S7@EG-17 « « « + « © oh eo Es) 8 afon 
272, 8—273, 2. +. « »- - . « H.13 167e—168D 
962,3°9 - «© © + «© © © © © 3g 0 |6368EB-D 
a 6 ee ee ee ~ 307 E, 309A 
a a ae a ” 309 B—3I10A 


287, 32-26 . « . © »- © © © *Hisg = 184cp 

















NOTES AND STUDIES 


Cramer. 


P. 294, 
301, 
302, 
307; 
308, 
311, 
312, 
314, 
315, 
331, 
342, 
345% 
347 
348, 
349, 
351, 
353, 
354) 
3555 
356, 
357 
357) 
359, 
361, 


17-14 . 
28—302,2. 
26—304, 24 
24-31 

2-5 ° 
17-25 « 
16—313, 31 
28—315,7- 
15—316, 4 - 
15—333, 14 
15-25 
27—346, 10 
16—348, I . 
11—349, 17 
21—350, 20 
26—353, 3 - 
16—354,8. 
20—355, 2. 
25—356, 23 
33—357 6 « 


11-13, 17-22 . 


25—358, 26 
27—361,9. 
10-16 

19-30 

24-26 

32—367, 12 
30—368, 3. 
13—372, 22 
28—373, 25 
10-25 : 
9—378, 31 . 
21—381, 17 
13-15 ‘ 
27—384, 2 « 
S19 . « « 
21—386, 22 


» 24—387, 23 


9-25 . 

a-7 

3-24 . 
15-25 
23-30 
28—400, 2. 
26—402,9. 
6-26. . 
SP. - «6 
23—405, 21 
10-22 (part) 
26-—408, 7 . 


Chry 


4 


Math 





’ 


H. 40 p. 438 8B, 437 Bc 


H. 44 


” 
H. 15 
” 
H. 47 
H. 28 


409 E—470A 
470 B—472E 
195AB 
195B 

487 BC 

333 B——-335 ¢ 
335 E—336 a 
335 C—336B 
513¢—516D 
540D—541 A 
546 B-E 
550B—551A 
£55 C—557 D 
558 c—559C 
565 a—566 B 
566 B—567 A 
567 B—568c 
568c—570Cc 
571A 

571 BC 

575 C—577 D 
578 c—580Aa 
581A 

587 c—588 a 
401B 

588 BD 

598 DE 

619 B—621 D 
620 p—622B 
624 D—625 B 
627 D—631A 
634c¢—6,,.74 
644 A) 

644 B (c) 
645 BC 

645 D—648 B 
648 B—649E 
654c—6554 
656 c-D 

662 B—663 4 
661 BC 

663 BD 
671DE 

689 a—690 B 
695 BC, 694 D 
694 E—695 4 
695 E—697 B 
722E—723A 
723 BC 
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Cramer. Chrysostom, Matthew. 
p. 408, l. 31—410, 12 aie . . H.75, p. 723E—726a 
410, 18-22. . ° - ee ” 7258 
411, 16—412, 23 . . . « « » H.76 = 7318—735A 
6a, 10-88 2 sw ew tw we eo 9 735 D—730AB 
414,6-28. . ......-. SH.77 + 740B—74I1B 
ee a. ee ee °° 741 BC 
ee ee a ” 741C—742C 
eee ee » 744 AB 


417, 90—918,3. +. « « « « B.8 ee 

419, 3-0 = © ew we ew wo ew oo os 766 
ee a ee ee ae ” 766 p—768 c 

4q20,6-08. . . +. « » « « » M8 g7gun 

a a ee a ee ns 774A 


422, 12-18 . - - - xH.8a 78tpe 

424, 20—426, 2 (mainly). a 99 "83 e—787B 

426, 13-20 . . . - - - H.83 7JQo0E—7918B 
23-31 . + 8% 8 ” 79I1CD 

427, 2-16 (mainly) . yee es o_ 7QLE—7928 
ie 6 wk + 7. es eS ” 792D 

ee ae ee ee ” 793 BC 

429, 22——430,9. . . .. . - H.84 799D—800c 

ne 2 « ss « =e & * 800 E—8o01 B 


432, 31-433, 12 . . . . . . H.85 805BD 
i OG 3 - ne . «2 See 8I7DE 


436,4-5 . . . * ee ee 9 818AE 
437, 29-438, 2. . » 2 « 2 ” 81g a-c 
QERGG ec crecvevovses« BW Bee 
Mm 2.2 ee + ee el ee | 6Be 
439, 8-16. H.88 824BD 
18-31 oa ee “6 9 824D—825c 
449, 9-12» 2 6 0 ow ew ww ” 825D 
19-22 © @ ” 825 D 
25-29 (411, T1- -18) . a ” 825 E—8264 
PM “4 @ <. « & a) -s <4 50 826A B 


443, 16—-444,9. 2. 2 ws we - 827CE 
4446-9 . . - « «- «© - « « Hi89 834 
Se os 6 & ee me - 834BD 


ORIGEN. 
Cramer. 
266, 12—267, 4. Quoted from John, tome vi (24, p. 126). 
267, 18-26(?). Continuation of above, but free and perhaps indirect. 
269, 20-25. John, tome vi (34, p. 134). 
306, 20—307, 16 (21). Ascribed to Origen by Gallandi and Corderius (abridgement 
of Nicetas’s catena on Luke). 
314, 5-19. Quoted from John, tome vi (41, p. 141). 
321, 1-3. Assigned to Origen by Possinus, but by others to Titus, who sometimes 
copies Origen. 
346, 6 f, 30f.) Echoes of Matthew, tome xii 18-19; but not verbally close, and 
348, rf. perhaps indirect. 
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428, 2-5. Ascribed in different form to Origen by Possinus. But as it stands in 
Cramer, it comes direct from Cyril. 


Eusesius. 
266, 8-12. Quoted from ‘ To Marinus’. 
293, 7-15. Psalm xxxiii (xxxiv). 
444, 9—445, 32. 


446, 18—447, 10. From ‘To Marinus’, Free, and perhaps indirect. 


Titus or Bostra. 
276 (10), 12-15, 22-26(28) On Lk. iv 35 Sickenberger, p. 157 


281, 26—282, 3 o weat os 158 
285, 3-6 » war = 160 
288, 13-14 » vas iis 160 
293, 5-7 ” vi 5 ” 160 
294, 19-21 » we ” 161 
394, 30—305, 5 » vill 5 ” 173 
316, 30—317, 2 oy Vili 31 a 177 
317, 18-21, 24-25, 28-29 » viii 38 ” 178-9 
318, 24-28 » Vili 41 - 180 
321, I-3 »>  Viii 48 ” 182 
(ascribed by Possinus to Origen) 
355, 4-6 » «1K 33 ” 182 
356, 26-29 9» ix 35 9. 183 
406, 16-20 oe se ms 235 
408, 18-27 (7) - xxi 8 = 236 
421, 28-30 “ xxii 22 ” 243 


TuHeopore or HERACLEA, 


328, 13-16. Possinus, Catena on Matthew 
435, 19-21. Cramer, Catena on Matthew, 233 


APOLLINARIS. 


301, 5-8 (10). Cramer, Matthew, 99 
374) 15-22. ” ” 151 
389, 25-32. Nicetas; Cramer on Luke 
402, 22-32, Cramer, Matthew, 183 
428, 17-19. Cramer, Luke, 160 


Cyrit or ALEXANDRIA. 


(275, 6-10). Migne, col. 545; Smith, p. 66 

(26-29). ” 548 ” 68 

285, 9-10. Possinus, Matthew 

286, 15-29 (31). Cramer, Matthew, 66 

289, 23-25, 17-30. Cramer, Luke; Migne, 572; Smith, 87 
290, 10-20. ” ” 572-3» 87, 89 
311, 48. Possinus on Mark 

395, 15f. ” 

423, 8-29. Migne, col. gog-g12; Smith, 667-8 

427, 28—428, 5. » g20 ” 684-5 

428, 10-17. ” 924 ” 694-5 
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428, 27—429, 8. Migne, col. (925); Smith, 695-6 
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REVIEWS 


Immortality, An Essay in Discovery : co-ordinating Scientific, Psychical, 
and Biblical Research. By Burnett H. STREETER, A. CLUTTON- 
Brock, C. W. Emmett, J. A. HADFIELD, and the Author of Pro 
Christo et Ecclesia. (Macmillan, 1917.) 


THE gist of these essays is that we ought to deal with immortality by 
the experimental rather than the mystical method, to think more of ‘as 
the seed springs’ than ‘to know God is eternal life’; and—corollary to 
this—we ought to make the reasonable venture of faith in deciding that 
we survive as persons, and should stay our hope more on ‘the feast of 
the kingdom’ than on ‘God shall be all in all’. Miss Dougall writes 
in her last chapter: ‘There are two distinct conceptions of the ultimate 
future of man ; the one seems to be founded upon the ecstasy of mystic 
vision, the other upon the experience of the excellence of fellowship 
or friendship. In the one conception high Heaven is a rapture in 
which all particulars are fused into the Infinite: in the other the 
Heavenly state is social, emphasising personal distinctions.’ She 
rejects the former as ‘ecstasy’ ‘baneful’ ‘not Christian’, ‘The 
opposing conception—that the energies of the self must pass away 
in the ecstasy of the Divine Vision—has had a far-reaching, and in 
my view baneful, influence. Largely through it the Christian hope 
of immortality has been emptied of content. It is not Christian; it 
came into the Church from Oriental and neo-Platonic sources... and 
was originally due to the mystics who in the religious life set ecstasy 
above the joy of friendship.’ 

That is a somewhat partial statement of the rejected view, and it is 
possible to refuse the main emphasis to personality and yet to believe 
in the perfecting of human love in God. And the questions that recur 
as we read this book are: Do the writers prove that personality is an 
eternal idea, or is it a form of present experience which may be 
transcended ; and, Do they start from the genuine sacramental principle 
—so well described by Miss Dougall as the ‘conviction that finite and 
infinite interpenetrate, as time and eternity interpenetrate ’—or is their 
notion rather of a line which, if extended, will reach another world ? 

Mr Clutton-Brock leads off in his pleasant style: how charming is 
his portrait of Henry James in a conventional heaven. He knows the 
mind of his contemporaries, and would persuade them to give up their 
prejudice against immortal hope as spoiling the disinterestedness of 
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conduct. ‘That prejudice, he thinks, is ‘deep in the minds of many 
upright men and produces in them a habit of defiant incredulity, which 
is not so much rational as moral’. Yet is ‘defiant’ quite the word ? 
And are these imputations fair?—‘ It seems to us that other men need 
to be purged of all that we dislike in them. . . . Man does really will evil 
if he wills anything ; and this we know from our experience of ourselves 
. » + The notion that all men will necessarily be saved is repulsive not 
merely because there are some men whom we do not wish to be 
saved....’ No doubt these are but vivacities; the context is whole- 
some. Yet they make us wonder whether he sympathises with the 
trouble in the ground of our heart, and they ruffle the surface of his 
‘Dream of Heaven’. The dream is clever and beautiful, and it 
contains a characteristic definition: ‘ Heaven would be a universal and 
everlasting fellowship in the enjoyment of absolute values.’ But is it 
dreamed so true that we can trust it? ‘Whatever we have really loved 
here will be there to be loved again, to be recognised like the sound of 
bells from an old city church, like the swinging open of gates, like the 
sunrise over the mountains, like all those things that are eternal to us, 
that seem to call us into that place where no more time shall be “ but 
steadfast rest of all things firmly stayed upon the pillars of eternity ”.’ 
That is a good dream, like ‘Jerusalem the golden’; still a dream, and 
hardly confirmed by such logic as this: ‘In any future life we may 
have a great access of knowledge and power but that access must come 
to us ourselves. It is I myself that will experience it. The w#// de 
must be connected with the zs; or I shall not be I. In many ideas of 
a future state the zw/// de is not connected with the zs at all through the 
I, and that is why so many men cease to believe in a future state at all 
or even to desire it. They cannot imagine themselves as being if they 
are not to be themselves.’ 
‘Swear by thyself 

That at my death thy Son 

Shall shine as he shines now and heretofore : 

And having done that thou hast done ; 

I fear no more.’ 


Is not that a fuller and stricter consonance ? 

Mr Clutton-Brock handles his argument lightly, then suddenly cuts 
deep ; a winning method. Canon Streeter goes more directly to work. 
He stands boldly for continuity and precision: ‘The principle of the 
continuity between the life of Heaven and the highest life we know on 
earth—that necessary deduction from belief in the Divinity of Christ— 
will carry us a long way towards finding that definite and concrete 
picture of the nature of the future life which was the goal set before 
us in this enquiry.’ He is satisfied that ‘existence in the next life, as 
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in this, must be thought of as existence in space’, and infers that ‘in 
the next life we may have the power of easy and rapid movement from 
world to world ; or may have our home, as it were, in some one world 
with the power of visiting or communicating with this or other worlds’. 
Such speculation is not the main thing in his essays. He lays more 
stress on the quality of life in heaven; he says that ‘in exact proportion 
to the effective realisation on earth of the Kingdom of God will be the 
increase of our knowledge of the real nature of the life of the world to 
come’; and that ‘something unrealised and unguessed at by man on 
earth must still remain’; and ends with metaphor, ‘The fruit of the 
Vine which we drink on earth is really and essentially Eternal Life, but 
we shall drink it zew in the Kingdom of God’. 

Many will find more satisfaction in that metaphor than in the more 
definite predictions which this book on the whole is written to justify. 
There, perhaps, rather than in the defiant stoicism which Mr Brock 
thinks so general, lies the hesitation of modern men. They do not 
disbelieve eternal life, but they doubt whether it is right to liken it to 
life in the flesh. ‘They mistrust the application of ‘space’, ‘time’, and 
‘personality’; since, however those terms may be enlarged by philo- 
sophers, the vulgar meaning is set about with associations which hinder 
faith. What they know—or imagine—about death renders all proof 
of continuity imperfect. Proof seems impossible. Analogy, the only 
substitute, seems still uncertain. They do not dislike vagueness. 
And what they are inclined to accept, as consistent with present, if 
not constantly present, experience, is life by the Spirit without the 
senses, and that Spirit the one comprehensive Spirit of God. This 
feeling is deepened into theology by the Johannine writings which 
seem to have affected the authors of these essays less than other parts 
of the New Testament. 

It is possible to be too suspicious of vagueness. The vague is 
tolerable so far as it is recognised as transitional :— 


‘Teach me to blot regrets, 
Great Mother, me inspire 
With faith that forward sets 
But feeds the living fire, 
Faith that never frets 
For vagueness in the form.’ 

George Meredith is an incomplete theologian. He speaks not of the 
incarnate Christ. But he has an implicit doctrine of the Word and 
strenuous thoughts about life which help to elicit some half-forgotten 
elements of the Christian hope. And those are just the elements 
which least interest the writers of this book, but closely interest a large 
number of plain men and women to-day. These are not the people 
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whose ‘ pressing need’ is ‘the popularisation of new ways of presenting 
to the mind an idea of what is meant by the Christian hope of immor- 
tality, clear and definite enough to do for our generation what the 
symbols and pictures inherited from Jewish Apocalypse did for our 
fathers’. These are not the Quixotes with whom Mr Clutton-Brock 
pleads. In an unpretending way they do try to be ‘impersonal’, yet 
their affections are not thereby dulled. What they desire is an approach 
to pure truth. They cannot allow that new symbols should be fashioned 
because a generation craves for them. Rather they suspect that God 
is raising us at last from the stage of symbols to something harder but 
more intimate. And if so, they do not expect clear outlines as yet ; 
faith is not, as yet, to vanish into sight. 

Now that is ‘scientific patience’, to adopt a phrase from Miss Dougall’s 
fine essay on ‘ The good and evil in spiritualism’. It is a temper for 
which special consideration might have been expected in this symposium 
of experimental theology. Miss Dougall certainly would sympathise 
with it. Yet on the whole she joins her collaborators in pursuing the 
other line; patiently extending analogies instead of patiently investigating 
the interpenetration of the temporal by the eternal, that eternal which 
itself abides of another kind. However, ‘the range of human know- 
ledge is expanding yearly on every side’, as Canon Streeter says in his 
Introduction ; he and his fellow essayists only claim to have made 
a beginning ; the method they have chosen has enabled them to make 
that beginning, it has worked so far as they have cared to go; others 
may find that the ‘intellectual co-operation’ practised here will make 
their own advance on other lines more substantial, as Greek philosophy 
progressed with the progress of natural science. ‘Two of the essayists, 
Dr Hadfield and Mr Emmett, may certainly be credited with such 
substantial contributions to our resources. In ‘The mind and the 
brain’, Dr Hadfield draws on his experience as a medical specialist, 
and gives solid proof that while as yet ‘the mind is always associated 
with a brain’, it ‘ shews an increasing tendency to become independent ’. 
From that as established fact he ventures on an inference which has 
the verisimilitude of broad simplicity: ‘Our destiny is that from the 
undeveloped soul with which we started we shall become ever more 
differentiated and more spiritual, in touch with the Infinite, knowing 
and loving God. ‘The world soul from which we are derived came 
from God, and we go to God who is our Eternal Home. Meanwhile 
it is our business on earth so to live that we shall prepare ourselves for 
the time when body and brain decay but 


“When that which drew from out the boundless deep 


Turns again home”. 
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Mr Emmett too deals with facts in ‘The Bible and hell’. He 
corrects popular impressions of New Testament doctrine by examining 
the text itself, and the antecedents by which that text when it is 
ambiguous must be interpreted. He shews that ‘there is far less about 
future punishment than is usually supposed’; the language is of the 
apocalyptic type and must therefore be accepted as at least in part 
symbolic; with regard to the everlasting. nature of punishment the 
New Testament, like the Apocalypses, is ‘vague and indecisive’ 
‘there is no passage which absolutely requires it when due allowance 
is made for a rhetorical use of quotations from earlier literature and the 
conventional employment of current figures’. These are facts, recognised 
when pointed out. But here is another fact: ‘Though the New Testa- 
ment is not decisive as to everlasting punishment, the difficulty is that 
it does definitely contemplate the existence of two clearly defined 
classes—the sheep and the goats, the saved and the lost—and it does 
not explicitly suggest any possibility of improvement hereafter for those 
who are on the wrong side of the line.’ At this point Mr Emmett 
breaks his bounds. He claims the right to go beyond the explicit 
teaching of the New Testament, for ‘it is the teaching and the Spirit 
of Christ Himself which enables us now to rise to something higher’. 
His claim, whether right or wrong, is put forward modestly, and in 
this essay, as in Dr Hadfield’s, a markedly religious energy informs the 
practical method. 

‘The good and evil in spiritualism’ and ‘ Reincarnation, Karma, and 
theosophy ’ are also practical enquiries and contain much good matter. 
The other essays are extremely interesting and attractive. They are 
meant to be suggestive, not final. Hence it is hardly a disparagement 
to observe (what too may be disputed) that they are moulded on 
a fashion in philosophy which though it be an advance upon former 
ideas is not likely to last for ever. They are honest, thoughtful, vivid ; 
an able attempt to help the present generation. But their language 
will grow obsolete. Other moods of soul will press for sympathy. 
Indeed it may be doubted whether the mood with which they generally 
deal is not already changing into an appeal for quietism. 


Christianity and Immortality, By VERNON F. Storr, M.A., Hon. 
Canon of Winchester Cathedral, Examining Chaplain to the Arch- 
bishop of Canterbury, formerly Fellow of University College, 
Oxford. (Longmans, 1918.) 


CANON Stork had sent his book to the printer before Jmmortality 
appeared. He found himself at one with the writers in Jmmortality in 
feeling strongly ‘the need for a restatement of our belief in a future 
life’, And, like them, he lays much stress on personality. ‘We have 








{ 
i 
W 
‘| 
i 
| 
h 





376 THE JOURNAL OF THEOLOGICAL STUDIES 


no hesitation’, he writes, ‘in demanding immortality for man on the 
ground of his worth as a spiritual being. We defy death to destroy 
a creature of such achievement and such capacity. . . A° person has for 
us a spiritual value which is unique. And it is because personality in 
itself has this value that we claim immortality as the natural birthright 
of every human being’ (pp. 108, 167). He analyses ‘things’ pretty 
strictly : ‘It would seem to be largely a matter of choice where we draw 
the boundaries of a thing’ (pp. 72 ff.). But he allows no analysis of 
‘self’. Of course ‘self is meant to expand and find its real life in 
widening its relationships’, but ‘ self-consciousness is not a combination 
of anything. .. . It is a unity unique in its nature. It stands alone, and 
is the peculiar mark of a person’ (pp. 94, 14). 

And it is largely this assurance of personal worth that encourages 
him, like Mr Emmett, first to set out our Lord’s words, of which 
‘nothing can exceed the gravity’, about ‘the possibility of final ruin, 
exclusion from the kingdom, of being guilty of an eternal sin’ ; then never- 
theless to decide that ‘the authority of Christ is not the authority of the 
bare épse dixit, Every age must interpret the Christian revelation so as 
to effect, if possible, an adjustment between its teaching and its own 
outlook ’ (pp. 169f). The lines of this adjustment are indicated, but 
with restraint. ‘It would seem more consonant with our belief in the 
Divine Fatherhood to hold.that God in His mercy will finally put out 
of being the souls of the irremediably wicked, if indeed a soul can ever 
be beyond hope of restoration. If God creates a soul He can destroy 
it—* fear him which is able to destroy both soul and body in hell”’ 
(p. 172). That is as far as Canon Storr will go for or against eternal 
punishment. 

Nor does he indulge fancy about ‘ The life hereafter’. ‘ Finally’, so 
this last chapter ends, ‘the reserve of Christianity about the future is 
magnificently strong.... We have enough light to walk by, and the 
light grows as experience deepens. Christianity tells us this, and it is 
enough ; that we are neither mere links in a chain of mechanical 
happenings, nor mere passing moments in the life of God; but are 
sons of God, free, spiritual, immortal, with the destiny before us of an 
unbroken fellowship with Him who made us sharers in His own nature. 
. .» Christ has made sure to us, as was not made sure to Moses, the 
blessed hope of a life with God hereafter ’ (pp. 194 f). 

That close is characteristic. Like the essayists, Mr Storr believes 
that ‘if we are to live on as persons in the hereafter our life must have 
relationships with matter’ (p. 184). And he enforces this belief by an 
attractive quotation from Mr Wilfrid Richmond: ‘. . . Is all this revela- 
tion of wonder to go for nothing, to be rolled up and thrown away, the 
cast-off garment of reality . . .?’(p. 90). But it is the faith of the 
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Church in the resurrection of Christ, and the resurrection of the body, 
that anchors him. He does not write with the range or the verve of 
Immortality. His graver style is the better style for the subject. 
And it is the style of one who is more concerned to give reasons for the 
faith Churchmen already hold, sometimes to ‘ restate’ it for them, than 
to win vagrant minds. ‘That is natural in a book which has grown out 
of lectures given in the Lady Chapel of Winchester Cathedral under 
the auspices of a diocesan society for the promotion of higher education 
in religious knowledge. ‘Thought often works more satisfactorily within 
a boundary ; especially when it deals with such a subject as immortality. 
After all we are reaching as best we can into the unknown. If we 
believe in God we believe in life eternal. For further definition analogy 
helps but a little way. Scientific observation of mind dominating 
matter clears the ground. But the witness of the New Testament must 
always have a great deal of authority to guide and to check speculation. 
The New Testament is the expression of a most uncommon experience. 
Whatever else it may be, at least it is that ; and up to the present that 
experience remains the chief element in the evidence within our reach. 


The Will to Freedom, or the Gospel of Nietzsche and the Gospel of 
Christ, being the Bross Lectures delivered in Lake Forest College, 
Illinois. By the Rev. Joun Nevite Ficcis, D.D., Litt.D. of the 
Community of the Resurrection, Honorary Fellow of St Catharine’s 
College, Cambridge. (Longmans, 1917.) 

‘His teaching in some respects, not all, we may deplore. His 
picture of our holy religion is a caricature with hardly an element of 
likeness. His system, so far as he has a system, may seem childish. 
Yet Nietzsche remains. We shall always return to him; and the 
Alpine clearness of the atmosphere he breathes braces, like his own 
Engadine. His opinions may be what you will, but Friedrich Nietzsche, 
the man, we love and shall go on loving, even when he hits us hardest. 
He said himself that in controversy we should be severe towards 
opinions, but tender towards the individual. ‘That may well form our 
maxim in dealing with Friedrich Nietzsche.’ 

Those sentences indicate the spirit of this book. It is the outcome 
of a long companionship ; it is appreciative, critical, affectionate, severe ; 
and it is solid as well as brilliant. The life is told with understanding 
of its stimulants and irritants and thwarting forces. The Nietzschean 
gospel is set forth with its opposing principles, resignation in the amor 
fati, and the ‘will to power’. Nietzsche’s attitude to Christianity is 
sympathetically examined, his abnegation of self is recognised, his real 
antagonism becomes clear in the end—the antagonism perhaps of the 
weak for the strong. His originality is found to be an illusion; much 
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of the charm of his writing ‘lies in its power to call up memories’. 
That ‘charm’ gets a delightful chapter to itself. It is various and it 
is faulty, but its permanent strength may be referred to Nietzsche’s real 
desire for freedom, and to the contagion of his personal thrill—the 
‘dance of Dionysos’. Finally he is shewn to be truly dangerous, all 
the more because he has no code but breathes a spirit. Yearn as he 
may for freedom he magnifies power, and ‘ however much of interpreta- 
tion we may put upon his writings, we cannot do away with the radical 
distinction between a gospel of Power and a gospel of Freedom’. 

One half-protest may be allowed. Dr Figgis distributes Nietzsche’s 
books into three periods and would have all interpreted by the last : 
‘When we speak of the Nietzschean doctrine, it is of this last period 
that we speak. . . . The most misleading of all ways of reading Nietzsche 
is to regard anything said in Human, A// Too Human as authoritative 
for his later and most characteristic stage.’ This may be true for the 
judge passing sentence, but its iteration almost discourages the pleasure 
we would fain take in, say, Zhe Birth of Tragedy and the Dawn of Day. 
If we would learn from Nietzsche, it seems not unreasonable to put 
against his ‘Pulcrum est paucorum hominum’ that more generous 
thought about the ‘ Banquet of many ’.—‘ How happy we are when fed 
like the birds by the hands of one who distributes to the birds without 
closely examining them or testing their worth. Happy to live like a bird 
that comes and flies away and carries no name in its beak. I think 
it delightful to sit and partake of the banquet of many.’ 


Ordered Liberty: or an Englishman’s Belief in his Church, being the 
Hulsean Lectures delivered before the University of Cambridge 
for 1916-1917. By A.S. DuNncAN-Jonrs, M.A., Perpetual Curate 
of St Mary the Virgin, Primrose Hill, Examining Chaplain to the 
Bishop of Lincoln, formerly Fellow and Dean of Gonville and 
Caius College. (Longmans, 1917.) 

Mr Duncan-Jones defends the historic position of the Church of 
England and defines the contribution she ought to make to the true 
universal Church as that universal Church shall be in the future. He 
knows the theoretical difficulties of her position and the practical 
hindrances of her faults. But his loyalty is affectionate, reverent, and 
convinced. A few quotations will shew the spirit in which he writes :— 


‘We are in the presence of a new “ Aufklérung ” of the multitude. 
.. . But Christianity is committed to the past. . . . Priesthood, the 
belief in a holy people the guardians of the revelation’ of God who 
manifests himself in time, is inherent in Christianity. . . . The Church 
of England has never failed of devout sons who saw in the episcopate 
the pledge of continuity—a concrete reality expressing a spiritual vision, 
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which is the historic Church. ... This value remains while the insist- 
ence upon the episcopate as a monarchical form of government will not 
bear examination... . But we may well believe that these traces of 
mediaevalism are the growing pains of something which is working 
towards a Christian government of living reality.’ 

‘The Christian religion is involved in an institution, because it 
believes in the Incarnation of God. And God Himself is to its view, 
even apart from the Incarnation, closely connected with the temporal 
unfolding of events. But He is what He is independently of the 
things of time. They are His revelation. Similarly the Church, 
though closely interwoven with its historical manifestation is essentially 
the body of the Ascended Christ. Its historical manifestations, all that 
we have called priesthood, the order, the Sacraments and the very 
ceremonies are valuable to us because they are a pledge anda realisation 
of the end for which all things were made, the free and interior union 
of men with Divinity and with one another, and the redemption of all 
creation,’ 

‘The principles of Anglicanism are the principles of the Catholic 
Church. All that they need is to be shorn of their provincialism, to 
emerge into that larger air which is the breath of the universal body.’ 

‘Catholicism—that is the concrete, complete and continuous embodi- 
ment of the super-sensuous home.’ 


It is impossible to shorten or to better the summary which 
Mr Duncan-Jones gives of his argument before he turns (in chapter v) 
to ‘The hope of the future’ :— 


‘We have been considering the Anglican communion under various 
aspects. We have thought of it as sharing in the Divine foundation 
and continuous life of the People of God, as part of that great priest- 
hood of humanity which is the Catholic Church. We went on to see 
that, while holding fast to this essential unity, the English people was 
forced by the tyranny of corruption, which had become more and more 
involved in the Roman government of western Christendom, to make 
a bold national experiment in the way of religion, whereby the ancient 
fabric and faith of Catholicism were retained, but the freedom which 
comes from new life was welcomed. It is this combination of con- 
servatism and progress, of authority and liberty, which led me to speak 
of the English Church as, from the human point of view, the most 
characteristic product of the English spirit. This impression is con- 
firmed when we return, as we did in the third lecture, to the question 
of the Faith. Here its ideal, however far it may fall short of it, is 
a candid but firm hold of the ancient credenda combined with a calm 
courage in face of searching criticism, which is neither burked nor 
abused, not because the Church wishes to make accommodations with 
the world, but because orthodoxy is its aim, and orthodoxy demands 
the Spirit of Wisdom, which will teach Christendom in the future as it 
has done in the past.’ 


Such a ‘ large and liberal conception of Catholicism’ the Anglican 
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Church should offer ‘with faith, but with humility to the other great 
branches of the Church’. This ‘claim and aspiration are not simple’. 
Our strong point is that we have ‘never claimed to be the whole 
Catholic Church’, and mere Anglicanism has only been ‘its chrysalis 
stage’. The weak point lies in the difficulty of justifying the Reforma- 
tion. May we be satisfied with Mr Duncan-Jones’s plea of necessity 
and his approval of our ‘ national experiment’ as of a venture touched 
with genius? Or must we fall back on the actual state of things in the 
present and the plain duty of rising to that noble use of it to which we 
are called? What troubles delicate consciences is the misgiving that 
the Anglican Church does not foster saintliness. We have had our 
George Herberts. We pray for ‘a godly, righteous, and sober life, 
a pure and holy life, to the glory of God’. It would be difficult to go 
deeper than that. Yet there is something else, to most of us some- 
thing extravagant, which Rome, with many _ inconsistencies, still 
understands, and which may be a note of ‘catholicism’.—‘ Where no 
oxen are the crib is clean: but much increase is by the strength of the 
ox’. Here is a problem of which not a few brief utterances of 
Mr Duncan-Jones prove him conscious ; nowhere more so than in his 
charitable and judicious appendix on ‘ The reservation of the Eucharist ’. 
Would that he might devote an extra chapter to the careful discussion 
of it. 
A. NAIRNE. 


Studies in English Franciscan History. By A. G. Lirvie. (Man- 
chester University Press. 1917.) 

MR Littte’s admirable Ford lectures of 1916 are published by 
a different University from that which heard them. We must be 
grateful to our chief authority on the Franciscans for the full and various 
knowledge that he imparts, and for his correction of the old error that 
the Friars deliberately chose unhealthy sites for their homes ; an error 
into which it was natural enough that Brewer should fall in 1858. 
Within six lectures Mr Little could deal only with selected topics, and 
he did wisely in treating fully those which he took, and also in shewing 
how defective are the materials with which, for the later period, he had 
to do his best. _ What we most miss is a description of the Franciscan 
constitutional system, locally and as a whole. Mr Little's facts about 
the endowments, such as they were, of the Franciscans are interesting. 
They had in some cases a few paddocks which served as a home-farm ; 
but when Mr Little argues to cultivation from a sale of produce, it must 
be regarded as possible that alms given in kind were being turned into 
cash. On this business side we are now well informed, since we can 
turn to Mr Little’s own Grey Friars in Oxford and Mr Kingsford’s 
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Grey Friars of London as well as to the present book, and it is not 
likely that we shall have anything to unlearn as regards their revenues, 
their system of trusts, or their mode of life. But it would be interesting 
to be informed about the Minoresses, whose house in London was 
endowed to quite a respectable extent. On the other hand, some of 
the houses of Friars were miserably poor at their dissolution; as appears 
from the product of the sale of their effects ; unless, indeed, the out- 
going clerks had helped themselves to their furniture and other 
belongings, as is quite possible. Since the Grey Friars are not, save for 
the romance of their beginning, more interesting than the three rival 
Orders, we must hope that such attention will soon be paid to the 
Dominican, the Austin, and the Carmelite Friars, as Mr Little is paying 
to the Franciscans. He is setting an admirable pattern to other 
students. 


Staffordshire Incumbents and Parochial Records, 1530—1680. By 
W. N. Lanpor. (London: St Catherine Press. 1916.) 


THERE is no better Archaeological Society in England than that which 
is named after William Salt, and it has published no better work than 
this volume, which in several ways adds to the knowledge of English 
history as well as to that of local antiquities. Mr Landor has had 
peculiar difficulties. ‘The diocesan records have been his chief source, 
and the ordination registers from 1554 to 1662 have vanished ; while 
peculiar jurisdictions, extra-parochial places and donatives or other 
cures without institution so abounded in Staffordshire, that not much 
more than half the benefices had the appointment of their incumbents 
enrolled in the Bishops’ registers. In no county had there been more 
appropriation, and the poverty in the perpetual curacies was great. 
Mr Landor produces cases of ‘diet’ as a source of livelihood for the 
clergy. Had he found instances of clothing being provided, there would 
have been an exact reproduction of the ‘sarkgate and whittlegate’ of 
Cumberland and Westmorland. But when, among his general con- 
clusions, he states that nearly one-half of the clergy had an income of 
less than £11 per annum in 1604, and only three out of ten had more 
than £27, one must suspect deliberate understatement, perhaps in view 
of taxation. By that date lay encroachment on clerical incomes had 
been suppressed, and the Report of the Ecclesiastical Commissioners 
in 1835 dealing with exactly the same sources of revenue, though it 
discloses many cases of- poverty, does not shew anything like such an 
economical depression among the clergy when due allowance is made 
for the changed value of money. Mr Landor gives in one of hiis 
valuable appendices specimens of clerical wills. The testators farmed 
their glebes, and it is a reasonable assumption that they neither stated 
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the profits of their agriculture as part of their clerical income nor, since 
it would pass from one of their pockets into another, assigned any rent- 
value to their glebe. 

Mr Landor’s generalizations are of great value ; the most important 
had best be stated in his own words: ‘(1) Nearly all the Staffordshire 
parish clergy acquiesced in the Henrician, Edwardian, and Marian 
religious settlements; (2) not more than two-thirds of the Marian 
incumbents ultimately conformed to the Elizabethan settlement ; (3) 
about four-fifths of the episcopalian clergy conformed more or less to 
the Commonwealth settlement; (4) about 54 per cent. of the 
ministers conformed in 1662, including the old episcopalian clergy who 
had conformed during the Interregnum ; (5) about two-thirds of the 
ministers established during the Commonwealth (i.e. excluding these 
episcopalians) did not conform in 1662.’ In regard to the third point, 
the poverty of so many livings is relevant. It would be interesting to 
learn how many comfortable benefices were left to those who objected 
to the discipline of Westminster. Any that were so favoured had doubt- 
less influential connexions on the Parliamentary side ; and (so far as 
a stranger to Staffordshire can judge) the social position of many of the 
clergy, even under Elizabeth, corresponded rather to Babington’s 
picture than to Macaulay’s. There is a striking example of favour 
shewn to an eminent Puritan in the case of John Lightfoot, the 
Cambridge Hebraist, who was rector of Ashley from 1630 till his death 
in 1675. Mr Norris, who is confirmed by the list of members of the 
Westminster Assembly, convicts the Dictionary of National Biography 
of error in saying that he resigned Ashley in 1642. Such favour to 
a non-resident was doubtless even more exceptional than favour 
to a Royalist ; but Lightfoot was well connected. 

Among other points of interest is the prevalence of Roman Catholicism 
under Elizabeth, and not only among the gentry. Wolverhampton was 
called ‘litthe Rome’; in 1604 the people of Cannock were ‘almost all 
papists, as is commonly seen in the jurisdiction of the dean and chapter 
of Lichfield’. Peculiar jurisdictions were inefficient, as appeared after 
the Restoration, when the Bishop of Exeter had to complain of the 
encouragement given to Devonshire Nonconformists by the survival of 
Puritan worship in the Salisbury peculiar of Lyme Regis, just beyond 
his border. But it would take too much space even to indicate the 
matters of importance on which Mr Landor’s volume throws light ; he 
must be thanked most heartily for his work, and not the less because in 
some obvious respects he has not exhausted information that was easily 
accessible. It is sad that he has not completed his story by carrying it 
down to the secessions of the Nonjurors. 


E. W. WATSON. 
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‘There is a general feeling amongst our countrymen that we ought 
to trust our ability as a nation to do our own thinking. This is felt to be 
as desirable in theology as it is in science and philosophy. Those who 
entertain this view will find in the reading of these volumes good grounds 
for their faith in the ability of the British mind to attack its problems in 
its own way. ‘The subject is the ecclesiastical doctrine of the work of 
Christ, the Biblical doctrine being deliberately excluded. The author 
has taken a wide survey, but the details which he has collected mark 
the thorough workman. . . . In this necessarily cursory survey we see 
the thought of two hundred years circling round the supreme problem 
of the human mind, a problem focussed for ever in the Death of Christ. 
How can man be reconciled to God? Some of the ablest minds of the 
world have believed that life itself is inexplicable until some answer has 
been found to this question. And to read these volumes is to know what 
these strong minds have thought about this central problem. The 
writer’s thesis, for which he gives good grounds, is that there has been 
a progress in theological thinking from Origen to Westcott, and though 
the ascent is spiral rather than vertical, the upward movement is real 
and discernible. And his book is a proof, if one were needed, that in 
comprehensive scholarship, in range of thought, and accuracy of judge- 
ment, our theological scholars are worthy of their nation and their 
calling. —G/asgow Herald. 


‘A great mass of material is ably handled and well summarized in 
a fashion that must make the treaties of great value to all future students.’ 
Scotsman. 


‘With the book now published Professor Franks gains for himself 
a definite place in the world of English theological scholarship. There 
was room for such a work as this, and the author is to be heartily con- 
gratulated on its production. . . . It is just such a patient piece of work 
as this, the product of many diligent years, that makes us hopeful of the 
time when our British and American theologians shall cast away their 
German leading-strings and enter into freedom and independence.’ 
Aberdeen Journal. 





HODDER & STOUGHTON, Publishers, LONDON, E.C. 4. 











4) 

















SS 








From S.P.C.K. List 


A NEW SERIES.—STUDIES IN CHURCH HISTORY. 


Essays Liturgical and Historical. 
By J. WICKHAM LEGG, D.Litt., F.S.A. Cloth boards, 5s. net. 


The English Historical Review says:—“ Scholars and antiquaries will thank Dr. Legg for the 
service he has done by making these studies more widely known.” 


French Catholics in the Nineteenth Century. 
By the Rev. W. J. SPARROW SIMPSON, D.D., Chaplain of St. Mary’s Hospital, 
Ilford. Cloth boards, 5s. net. 

[These biographical sketches, beginning with figures like Lamennais and Lacordaire 
and ending with Loisy and Duchesne, who are still with us, illustrate in an attractive 
manner the recent history of the French Church.| 


An Abbot of Vézelay. 


By RosE GRAHAM, F.R.Hist.S. With Eight Illustrations. Cloth boards, 3s. 6d. net. 


[A description of the famous French monastic church, with a sketch of Abbot Pons 
and the tangled mediaeval politics in which he was involved.| 
The Westminster Gazette says :—“‘ His career bristles with interdicts, excommunications, appeals 


to Rome, and struggles in which he showed himself to be very distinctly a member of the Church 
Militant.” 








TEXTS FOR STUDENTS. 


General Editors: Carorine A. J. Skeet, D.Lit.; H. J. Warre, D.D.; 
J. P. Wurrney, B.D., D.C.L. 
No. 1.—Select Passages. 


From Josephus, Tacitus, Suetonius, Dio Cassius, Illustrative of Christianity in the 
First Century, arranged by H. J. WHITE, D.D. Paper cover, 3d. net. 


No. 2.—Selections from Matthew Paris. 
By C. A. J. SKEEL, D.Lit. Paper cover, 9d. 


No. 3.—Selections from Giraldus Cambrensis. 
By C. A. J. SKEEL, D.Lit. Paper cover, 9d. 


Sainte Chantal. 


1572-1641. A Study in Vocation. By E. K. SANDERS, author of Vincent de Paul, 
&c. Cloth boards, 10s, 6d. net. 


[A careful study of the famous saint who was the friend of St, Francis de Sales, and 
founder of the Order of the Visitation. Many interesting side-lights are thrown 
upon an interesting period of French history.| 


The Uncanonical Jewish Books. 
A short Introduction to the Apocrypha and the Jewish Writings 200 B.C.-100 A.D. 
By WILLIAM JOHN FERRAR, M.A., Vicar of East Finchley. Cloth boards, 3s. net. 


[A popularization of the work of specialists upon these books, which have attracted 
so much attention.] 


The Lord’s Coming and the World’s End. 
By W. J. L. SHEPPARD, M.A., Rector of St. Thomas’s, Birmingham. 7}%x 5. 96 pp. 
Paper cover, 1s, 6d. net ; cloth boards, 2s. 6d. net. 
[A study of the Biblical teaching about the Millennium and kindred matters likely to 
prove useful in view of the prevalence of false views upon the subject.] 


What it means to be a Christian. 
By VERNON F. STorR, M.A. 7}x5. 64 pp. Paper cover, 1s. net; cloth, 2s. 


SOCIETY FOR PROMOTING CHRISTIAN KNOWLEDGE, 
London: 68 Haymarket, S.W. 1. 
Lists post free on abblication.) AND OF ALL BOOKSELLERS. —_ [ /nqutries respectfully invited, 


[5] 










OXFORD UNIVERSITY PRESS 


LITURGICA HISTORICA. [Papers on the Liturgy and Religious Life of the Western 
Church. By EDMUND BISHOP. Royal 8vo. 30s. net. . 


CONTENTS.—Part I: Liturgical, The Genius of the Roman Rite; The History of the Christian 
Altar; The Earliest Roman Mass Book (the Gelasianum) ; Some Early Manuscripts of the Gregori- 
anum; The Early Texts of the Roman Canon; Kyrie Eleison, a Liturgical Consultation; The 
Litany of the Saints in the Stowe Missal ; ‘Spanish Symptoms’; Further ‘Spanish Symptoms’ (by 
Mgr. J. Mercati); The Origin of the Prymer; The Origins of the Feast of the Conception of the 
Blessed Virgin Mary; Origins of the Cope as a Church Vestment; Holy Week Rites of Sarum, 
Hereford, and Rouen compared ; Six Candles on the Altar, an Inquiry; Angilbert’s Ritual Order 
for Saint-Riquier ; A Letter of Abbat Helisacher. Part II: Antiquarian. Some Ancient Benedictine 
Confraternity Books; A Benedictine Confrater of the Ninth Century (Agnel]us of Ravenna) ; About 
an old Prayer Book; Gifts of Bishop Henry of Blois, Abbat of Glastonbury, to Winchester 
Cathedral ; From an old Note Book; How a Cathedral was Built in the Fourteenth Century (Milan 
Cathedral); Character Sketches from Mediaeval Inventories; Leaves from the Diary of a Papal 
Master of Ceremonies; Pastor Dreygerwolt’s Note Book; Abbat Stengel; Kichelieu and the Bene- 
dictines ; Historical Critics on the Critical Art. Agenda. General Index. Index of MSS. 


Religious Quest of India Series 


Edited by J. N. FARQUHAR and H. D. GRISWOLD 
TREASURES OF THE MAGI. A Study of Modern Zoroastrianism. 


By James Horr Moutton. Medium 8vo, 8s, 6d. net. 


THE HEART OF JAINISM. By SINCLAIR STEVENSON. With an 
Introduction by J. P. Taytor. 8vo, 7s. 6d. net. 


INDIAN THEISM: From the Vedic to the Muhammadan Period. 
By Nicot Macnicot. 8vo, 6s. net. 


Heritage of India Series 


ASOKA. By J. M. MacrnalL. Crown &vo, ts, 6d. net. 
THE HEART OF BUDDHISM. Being an Anthology of Buddhist 


Verse, translated and edited by K. J. Saunpers. Crown 8vo, ts, 6d. net. 


THE STORY OF BUDDHISM. By K.J. SAUNDERS. With Eighteen 


Illustrations. Crown 8vo, 3s. 6d. net. 


THE ENCYCLOPAEDIA SINICA. By SAMUEL COULING, ‘It is the 
first attempt made to cover in a book of reference all Chinese matters useful 
to the Student of Chinese things, or the Resident in China.’ Imperial 8vo, 
£2 2s. net. 


‘ A book which every one who has to do with China must hasten to procure.’ 


LONDON: HUMPHREY MILFORD 
OXFORD UNIVERSITY PRESS, AMEN CORNER, E.C. 4 
(6) 

















Cambridge University Press 





tian The Old-Testament in Greek according to the Text of Codex 
ori- Vaticanus, supplemented from other Uncial MSS., with a Critical Apparatus containing 
The the Variants of the chief Ancient Authorities for the Text of the Septuagint. Edited by 
(by A. E. BROOKE, D.D., and N. MCLEAN, M.A, Demy 4to. 
the ; Vol. I, The Octateuch, Part I, Genesis, 7s 6d net. Part Il, Exodus and 
um, Leviticus, 12s 6d net. Part III, Numbers and Deuteronomy, 15s net. Part IV, 
rder Joshua, Judges, and Ruth, 15s net. 
vo ‘A work which not ones reflects the highest credit on ay we eaholaachip, but is an indispensable 
mod aid to the critical study of the Biblical text.’—Zhe Glasgow He 
il 
oe The Cambridge Bible for Schools and Colleges. 
ene- The following have recently been published :— 

The Book of Deuteronomy (R.V.). Edited by Sir SEORGE ADAM SMITH. 

6s 6d net. 


The Book of Joshua (R.V.). Edited by G. A. COOKE, D.D. 2s od net. 

The Book of Job (R.V.). Edited by A. B. DAVIDSON, D.D., LL.D., and 
H. C. O. LANCHESTER, M.A. 5s net. 

The Book of the Prophet Isaiah, Chapters xl-Ixvi (R.V.). Edited by 
J. SKINNER, D.D, 4s net. 

Obadiah and Jonah (R.V.). Edited by H.C. O. LANCHESTER, M.A. 2s 6d net. 


The Problem of the Fourth Gospel. by H. Latimer 
ACKSON, D.D., of Christ’s College, Cambridge, sometime Hulsean Lecturer. 
an y 8vo. 6s net. 
This book is based to some extent on the author's earlier work, Zhe Fourth Gospel and some 
recent German Criticism. It is not, however, a revised edition of that work, but is to | intents and 
purposes a new book. 


Q. Septimi Florentis Tertulliani Apologeticus. The 
text of Oehler. Annotated, with an introduction, by JOHN E. MAYOR, M.A., 
Professor of Latin in the University of Cambridge. With a translation by ALEX. 
SOUTER, B.A., Regius Professor of Humanity in the University of Aberdeen. y 8vo. 


sm. 


iod, 


128 6d net. 
‘ This petenen ws work of the great Cambridge Latinist is a welcome addition to our library of 
patristic literature. Itisa by worthy of greet come + The translation is worthy of the 


commentary, as the commentary is of the Apology.’ —7 —The Times 


A Companion to Biblical Studies. Being a Revised and Re- 
hist written Edition of Zhe Cambridge Companion to the Bible. Edited by W. EMERY 
BARNES, D.D., Fellow of Peterhouse, Hulsean Professor of Divinity. With 8 illus- 
trations and 10 maps. Royal 8vo. 15s net, 


* A book that should find a place on every minister's study-table as a convenient and trustworthy 
teen volume of reference on all Biblical subjects.'— Zhe Aberdeen Datly Journal 


Grace and Personality. By Joun OMAN, M.A. Author of Zhe War 
and tts Issues, etc. Large crown 8vo. 6s net. 


* Students of Go deep Gingp of weligien will soon perceive its value, and welcome in it of 
the the rare books which grapple with ie, at cone ceraeive Bo vain, gud elves ee 
seful of gach themeo in the fall Tight of moder Paychology, a well as with reli i and 
8 feeling, is full of book deserves, will repay, study.'—7Z he Methodist 
vO, 


Materials for the Study of the Babi Religion. Compitea 
by E. G. BROWNE, M.A., M.B., F.B.A., F.R.C.P., Sir Thomas Adams Professor of 
Arabic in the University of Cambridge. With 15 plates. Crown 8vo. 128 6d net. 


‘It is a great delight, after the too ague and books on the Babi movement in 
Persia, to" receive one from the disting Prijesoor of Arable in Cambridge. Be esque 
a number of new facts oF docaments relating to the outward history of the movement, these are 
scrupulously accurate.'— Zhe Manchester 


Prospectuses of any of the above books will be sent on request 


Fetter Lane, London, E.C. 4: C. F. Clay, Manager 
































MESSRS. LONGMANS’ LIST 


A 
Spiritual . Ane. Being i Beins. Some. Account, of the 
Church ‘of Rome. 


Sones es eer see 
Stones’, Cc! 


oneal Howe and camneet one. Manchester Gus book, and an 


Studies and Discussions for the Women’s Fellowship 
and Reformed 


Mothers’, Meeting. 
oe LUKE PAGET. With a Foreword by the Rev. J. c. PRINGLE, Secretary 
Organization Society. Feap. 8vo. 18. 6d. net. a 











THIRD IMPRESSION. 


Fabl B Addr in 
Shrawaaury ‘ Fab es. Being esses given 


By the Rev. CYRIL ALINGTON, D.D., Head Master of Eton College, sometime 
ead Master of Shrewsbury School. ‘Crown 8vo. 35. net. 





SECOND IMPRESSION. 
Father Stanton’s Sermon Outlines. From his own 
Manuscript. 
Edited by the Rev. E. F. RUSSELL, M.A, St. Alban’s, Holborn. Crown 8vo. 
§s. net, 





Religious Reality: A Book for Men. 


the Rev. » = . RAWLINSON, Examining Chaplain to the Bishop of 
id. With a P by the BisHOP oF Licurisen. Cows 8vo. 48. 6d. net. 





Lectures on the Incarnation of God. 
By the Rev. E. L. STRONG, M.A., Priest of the Oxford Mission Brotherhood of 
the Epiphany, Calcutta. 8vo. 5s. net. 





The Threefold Way: An Aid to Conversion. 


head mg PAUL B. te rie ine Conmemity of ts Resurrection. 
Crown 8vo, Paper covers, 2s. net ; cloth, as. 6d. 


The Fulness of Christ. 


B the a D.D., Bishop of Zanzibar, Author of 
¢ One Christ’. Crown 8vo. 








NEW AND REVISED EDITION, 


The Day Hours of the Church of England. 


Crown 8vo. 6s. net. 





FIFTH IMPRESSION. 


Have you understood Christianity ? 


By the Rev. WALTER J. CAREY, M.A. R.N. Crown 8vo. Paper covers, 
Is. net; cloth, 2s. net. 





LONGMANS, GREEN, & CO., 39 Paternoster Row, Lonpon, E.C. 4 





Printed ai the CLanenvon Puss, Oxrorn, by Frevericx HALL, Printer to the University. 


























